
12:2 | Like the days of her menstrual suf-
fering: The Torah has not yet presented the 
halakhot of a menstruating woman; these 
appear below ( 5: 9; 8: 9). The ritual impu-
rity of a menstruating woman is severe; she 
may not approach the Temple or consecrated 
items, and she also imparts impurity to others. 
Furthermore, she is prohibited from all sexual 
contact, which is a ban that is unrelated to the 
Temple and consecrated items; it applies in all 
places and at all times while she is impure. 

12:3 | On the eighth day, the esh of his 
foreskin shall be circumcised: The connec-
tion between the impurity resulting from birth 
and circumcision is not clear. This may be an 
instance where the midrashic interpretation 
of the text is not far from the plain meaning of 
the text. According to the Midrash, for seven 
days the woman is withdrawn, as she is ritually 
impure and forbidden to her husband. Only on 
the eighth day, when, in principle, she becomes 
pure, can the parents celebrate the circumcision 
of their son together (see Nidda b; see also 
Rabbi Samson Raphael Hirsch; Malbim). 

12:4 | Thirty days and three days she shall 
abide in the blood of purity: In practice, any 
woman who experiences vaginal bleeding must 
count, once the bleeding has ceased, seven 
clean days during which there is no bleeding 
whatsoever. After seven clean days pass she 
must immerse in a ritual bath, at which point 
she is puri ed. This halakha applies both to a 
woman after childbirth and to ordinary days of 
menstruation (see Nidda 7a, and Rosh ad loc.; 
Shul an Arukh, Yoreh De’a 9 : ; Encyclopedia 
Talmudit 7:50 –50 ).

DISCUSSION

Parashat
Tazria

The book of Leviticus has focused on matters of sacri cial o erings. It has also listed the permitted 
and forbidden foods of animal origin, as well as those living creatures whose carcasses impart ritual 
impurity. Unlike other living creatures, which can impart ritual impurity only after they have died, 
humans can generate impurity while alive as a result of certain physiological processes or changes. 
This section, which begins a new unit in the book that deals with the halakhot of ritual purity and 

impurity pertaining to humans, addresses the ritual impurity of a woman who has given birth. This impurity is linked to bringing life into the world.

Despite the rationalizations that have been suggested for these halakhot, the statutes of ritual purity and impurity are essentially without reason, and 
the hygienic explanations that have been put forward have no real basis. 

 1  e Lord spoke to Moses, saying:
 2 Speak to the children of Israel, saying: If a woman con-

ceives and bears a male child, she shall be impure seven 
days; like the days, the duration, of her menstrual [niddat] 
su  ering,D the pain that comes with her blood of menstrua-
tion,1 so she who gives birth to a male child shall be impure.
Some commentaries associate niddat with nadad, wander, and 
nidui, excommunication, her separation during her sickness.

 3 Since the text is dealing with a woman who has given birth to 
a male child, it adds in passing the halakha that was already 
stated in the book of Genesis ( : ), which applies a  er the 
seven days mentioned here: On the eighth day, the  esh of 
his foreskin shall be circumcised.D

 4 A  er the seven days of impurity, for thirty days and three days 
she shall abide in the blood of purity.D Although it is possible 
that she might continue to bleed even a  er the  rst week, this 
blood is considered blood of purity. In other words, for the next 
thirty-three days, until a total of forty days have passed since 
the birth, she is no longer governed by the halakhot that dis-
tance a menstruating woman or a woman who gave birth from 
her husband. Nevertheless, she shall not touch any conse-
crated item, and she shall not enter the sanctuary until the 

completion of the days of her purity. Only a  er forty days 
will she become fully puri  ed from the impurity connected to 
childbirth.

 5 If she bears a female child, then she shall be impure two 
weeks as during her menstruation,D when she must separate 
herself from her husband and from any items they wish to pre-
serve in a state of ritual purity. And sixty days and six days she 
shall abide in the blood of purity.  e days of impurity and 
purity that follow the birth of a female are double the amount 
of days that come a  er the birth of a male.

 6 With the completion of the days of her purity, the end of 
the forty-day period for a son or the eighty-day period for a 
daughter, in order to purify herself fully, she or an agent on 
her behalf shall bring to the Temple a lamb in its  rst year as 
a burnt o  ering, and either a young pigeon or a turtledove 
as a sin o  ering, to the entrance of the Tent of Meeting to 
the priest.

 7 He, the priest, shall o  er it, the pair of o  erings, before the 
Lord, in accordance with the rites of a burnt o  ering and a sin 
o  ering, and he shall thereby atone for her; and she shall be 
puri  edD from the source of her blood. Only then is she pu-
ri  ed from her bleeding, which a  er an ordinary birth would 
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12:  | If she bears a female child, then she 
shall be impure two weeks as during her 
menstruation: Although one cannot know for 
certain the reason for the di erence between 
the cycle of impurity and purity in the case of 
the birth of a son and the corresponding cycle 
in the birth of a daughter, one explanation is 
as follows: The cycle of impurity and purity of 
a woman who has given birth is connected to 
the subjugation and freedom of her body in 
relation to the traumatic event that it experi-
enced. As mentioned above, on the eighth day 
following the birth of a male child, the father 
brings him into the covenant of Abraham by 
means of circumcision. The circumcision serves 
as a transitional point between the days of the 
woman’s impurity and the process of her puri-

cation. Symbolizing the body’s liberation from 
its primal, impulsive nature to moral freedom in 

keeping with God’s will, the circumcision cuts 
the woman’s cycle of impurity and purity in half 
(see Rabbi Samson Raphael Hirsch).

Another explanation of the disparity in the 
duration of a woman’s impurity following the 
birth of a boy and a girl is that there is a di er-
ence between the curses of the male and fe-
male, which were pronounced upon Adam and 
Eve after they ate from the tree of the knowl-
edge of good and evil. Adam was told: “In suf-
fering shall you eat of it all the days of your life” 
(Genesis : 7), whereas Eve was cursed doubly: “I 
will increase your su ering and your pregnancy; 
in pain you shall give birth to children” (Genesis 

: 6; see Tzeror HaMor).

12:  | He shall o er it before the Lord and 
atone for her; and she shall be puri ed: 
Several types of impurity require the one who 

is impure to sacri ce an o ering as part of his 
or her process of puri cation. Individuals who 
contract these types of impurity include: a zav, 
a man who experienced a gonorrhea-like dis-
charge; a zava, a woman who experienced an 
irregular discharge of blood from the uterus; 
an individual who su ered from leprosy; and a 
woman following childbirth. The Sages labeled 
such people, whose time for puri cation has 
arrived but whose o erings have not yet been 
brought, as “those who lack atonement,” be-
cause they still require further steps to reach 
atonement (see Zeva im 9b; Karetot 8b).

One can readily understand why the woman 
brings a burnt o ering, as this is an expression 
of gratitude for a birth that went smoothly (see 
Abravanel), but what does her o ering have to 
do with atonement? What sin has she commit-
ted? The Sages suggest, though not necessarily 
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based on the plain meaning of the verses, that 
the woman might have committed sins or en-
tertained evil thoughts in the wake of the preg-
nancy or childbirth. In her pain and su ering 
she might have expressed herself inappropri-
ately, and she must therefore bring an o ering 
for atonement after a period of time has passed, 

during which she would have come to regret her 
actions (see Nidda b; Ibn Ezra, and Keli Yakar 
here).

13:2 | He shall be brought to Aaron the 
priest, or to one of his sons the priests: The 
priests have full authority over halachic decision-
making in these matters. This is not necessarily 

because they are the foremost experts in the 
eld, although presumably they were knowl-

edgeable on the subject. See, for example, 
the story of a priest who wished to leave Israel 
and taught his wife how to examine skin spots 
(Midrash Tan uma, Tazria 6). Rather, the reason 
priests must ful ll this role is because it involves 

DISCUSSION

have ceased much earlier.  is is the law of the woman a  er 
childbirth of a male child or of a female child. 

 8 A burnt o  ering is generally a voluntary o  ering, and as stated 
earlier, there are several types: a large bull, a smaller lamb, or 
a bird (see chap. ). A woman who has given birth does not 
bring her burnt o  ering voluntarily; rather, it is an obligation 
following childbirth.  erefore, the Torah provides allowances 
for a poor woman in this situation: If her means do not su   ce 

for buying a lamb for her burnt o  ering, she shall take two 
turtledoves, or two young pigeons, referred to by the Sages 
as a nest of birds,2 one bird as a burnt o  ering in place of the 
lamb, and one as a sin o  ering, which all such women must 
bring (see verse ); and the priest shall atone for her by sac-
ri  cing them, and she shall be puri  ed for all purposes. At 
this stage she is permi  ed to enter the Temple and partake of 
consecrated foods.

The following passages deal with a complex, lengthy aspect of the halakhot of impurity: The plague of leprosy 
[tzara’at]. In addition to rendering a person or object ritually impure, leprosy also bears a message. Based on 
the descriptions of the Torah and the statements of the Sages, tzara’at is not the same as the illness known 
today as leprosy, nor is it identical to any other skin disease. It does not appear to be a recognized physical 

illness; rather, it is a miraculous disease, a sign from Heaven that something is amiss, on account of which the a icted person must remove himself 
from the community. Therefore, this leprosy was treated not by a doctor but by one who deals with sacred matters, a priest. Both the descriptions of 
the a iction and the halakhot governing it, which are unlike those of a clinical illness, indicate that leprosy is not a natural skin disease. 

The Sages sought to clarify the moral defects which might lead to leprosy. The lepers mentioned in the Bible are not simple people, but people of 
repute, leaders, or patriots. Leprosy is likely to strike the arrogant and those who, through their statements or actions, invaded a sphere where they do 
not belong, especially the realm of the sacred. Sometimes leprosy strikes one who brings false accusations against another, or one whose relationship 
with society is otherwise impaired.

 1  e Lord spoke to Moses and to Aaron. Since the priests play 
an active role in ma  ers of leprosy, God also addresses Aaron, 
who is the representative of all priests throughout the genera-
tions,3 saying:

 2 A man or a woman, whether an adult or a child,4 when he shall 
have in the skin of his  esh a spot, or a scab, or a bright spot, 
which are various types of skin discolorations,5 and it shall 
become in the skin of his  esh a mark of leprosy, he shall 
be brought to Aaron the priest, or to one of his sons the 
priests,D who are the ruling authorities on ma  ers of leprosy. 

 3  e priest shall examine the mark, which is like a white spot 
on the skin of the  esh. If hair in the mark turned white, 
which shows that the mark is not super  cial but reaches the 
roots of the hair, so that even the hair turns white as a result,6 
and in addition the appearance of the mark is deeper than 
the skin of his  esh, although the mark is on the skin, its color 
or some other quality causes it to appear as though it were sunk 
deep into the skin,7 these facts indicate that it is the mark of 

leprosy in all aspects.  erefore, the priest shall see it and 
pronounce it impure, a declaration that establishes this per-
son as a leper. 

 4 On the other hand, if it is a bright white spot on the skin of 
his  eshD but there are no other symptoms, and its appear-
ance is not deeper than the skin, and its hair did not turn 
white, the priest shall issue a ruling to quarantine the person 
with the mark for seven daysD for a follow-up examination.8 

Some maintain that the priest  rst marks the boundaries of the 
initial discoloration. 

 5  e priest shall examine it, the mark, once again on the sev-
enth day of the quarantine; and behold, if the mark main-
tained its previous appearance, and the mark did not spread 
on the skin and grow beyond its original size, then the priest 
shall quarantine the person with it seven days again.

 6  e priest shall examine it on the seventh day again, for the 
third time; and behold, the mark has faded, as its whiteness 
has waned, or at least the mark did not spread on the skin,9 
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more than mere counseling; it bears essential 
and ritual signi cance. The priest’s declaration is 
an example of a performative utterance in that it 
changes the reality it describes: It causes the in-
dividual to become impure. Therefore, although 
a non-priest who is learned and an expert in the 
details of the halakhot of leprosy can advise a 
priest whether to render a spot pure or impure, 
ultimately it is only the declaration of the priest 
that determines the spot’s halakhic status (see 
Sifra, end of chap. 9; Nega’im : ; Arakhin a, and 
Tosafot ad loc.). 

13:4 | If it is a bright white spot on the skin 
of his esh: The appearance of a mark on one’s 
skin depends, among other factors, on his 
skin color. The Sages discuss this issue and ex-
plain that the natural skin color of the ancient 
Israelites was not white but a shade of light 

brown similar to the color of the wood of the 
box tree, Buxus (see Nega’im : ). A white mark 
will not stand out against light-colored skin, 
nor will it appear to be deeper than that skin; 
conversely, it will be highly prominent against a 
background of brownish skin. 

The priest shall quarantine the mark seven 
days: A quarantined leper is kept in isolation, 
as a leper must be sent out of the camp (see 
Megilla 8b, Rashi, and Tur ad loc.; Rashi and 
Tosafot, Moed Katan 7a). However, some explain 
that this term does not denote physical isolation 
but rather represents a purely legal determina-
tion of the mark as requiring further clari cation 
(see Mishne LaMelekh, Rambam, Sefer Tahara, 
Hilkhot Tumat Tzara’at :5). Alternatively, some 
explain that it is the act of drawing an outline 
around the mark (see Tur, citing Rosh).

13:  | Scab [mispahat]: Unlike the sappa at 
mentioned in verse  as an impure mark, which 
the Sages understood to mean a secondary 
mark to a spot or a bright spot, a mispa at is not 
a ritually impure mark. Alternatively, a mispa at 
and a sappa at are one and the same, but such 
a mark is impure only if it spreads (see Bekhor 
Shor, verse ).

And he shall wash his garments, and he 
shall be puri ed: This individual, who bore a 
quasi-impurity (see Rashi; Bekhor Shor), is des-
ignated by the Sages as a quarantined leper 
(Megilla :7). Although he did not contract the 
severe impurity of an absolute leper, he must 
still wash his garments when his period of 
quarantine ends. 

∙
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13:1  | White spot [se’et]: This word is under-
stood to be derived from the root nun-sin-alef 
meaning raise. The spot appears to be raised 
above the surrounding skin, even if it is not ac-
tually raised (see Targum Yonatan; She’iltot deRav 
A ai 0 ; Ramban, and Ha’amek Davar, verse ; 
Ra’avad, based on Rambam, Sefer Tahara, Hilkhot 
Tumat Tzara’at :6). Others explain that the se’et 
appears raised in relation to the bright spot, not 
in relation to the surrounding skin.

Or there is a growth [mihyat]: The word mi yat 
is derived from the root et-yod-heh, which indi-
cates healing. Some maintain that it is from the 
root mem- et-heh, meaning melting and soft-
ening, and that the mark contains raw esh that 
emits moisture (Abravanel).

13:1  | Rash [shehin]: She in is a skin disease, 
likely in ammatory. According to the Sages, 
she in is a disease connected to excessive heat, 

a type of burn that is not in icted by an external 
force. The root shin- et-nun refers to the quality 
of being hot and sometimes also dry (see Sifra; 
Nega’im 9: ; ullin 8a, and Rashi ad loc.; see also 
Ta’anit b, and Rashi ad loc.; Rashi, Exodus 
9:9; Tosafot, Bava Kama 0 b; Ritva, Sukka 0a; 
Tashbetz Katan ).

∙

∙

DISCUSSION

  the priest shall pronounce it pure: It is a scab,D a mere skin 
disease that does not entail ritual impurity; and he, the person 
who had been quarantined, shall wash his garments, and he 
shall be puri  ed.D

 7 But if the scab spread on the skin, the a  ected area grew, a  er 
he was shown to the priest at the end of the  rst quarantine 
for the sake of his puri  cation, he shall be examined again 
by the priest.

 8  e priest shall examine; and behold, the scab spread 
on the skin, the priest shall pronounce him impure: It is 
leprosy. 

 9 It has been established that in order for the priest to determine 
that a mark is leprosy, he must  nd one of two indications: 
Either white hair, or the spreading of the mark during the days 
of quarantine.  e Torah now presents another sign: A mark 
of leprosy, when it is on a person, he shall be brought to the 
priest.

 10  e priest shall examine; and behold, if there be a white 
spotD on the skin, and it changed its appearance and turned 
the hair found in it white, or there is a growthD of raw  esh in 
the spot, meaning that on the a  ected area there appears tissue 
that looks altogether healthy,10

 11 it is an old, extended leprosy in the skin of his  esh; the 
priest shall pronounce him impure.  e growth of healthy 
 esh does not render the mark pure; on the contrary, it is an 

indication that it is old leprosy. He, the priest, shall not quar-
antine him, since this is unnecessary, as he, the a   icted indi-
vidual, is immediately declared impure.

 12  ere is a case which contrasts with the previous instances of 
impurity: And if the leprosy shall erupt, as the discoloration 
grows larger and larger on the skin, and the leprosy shall 
cover all the skin of the mark from his head to his feet, for 
the entire view of the eyes of the priest, meaning that all of 
the skin exposed to the priest became lighter in color, like the 
shade of the mark,

 13 the priest shall examine; and behold, the leprosy covered 
all his  esh, as no exposed portion remains una  ected; he 

shall pronounce the mark pure. Since it turned white in its 
entirety, it is pure. A single spot on a person’s skin renders him 
ritually impure, but if the leprosy erupts over his entire body, he 
is pure.

 14 But on the day that raw  esh appears on him, and some of 
his  esh regains its natural appearance, only then he shall be 
impure.

 15  e priest shall examine the raw  esh and pronounce it im-
pure; the raw  esh is impure: It is leprosy. Paradoxically, if 
one’s entire body is covered by leprosy, he is pure, but if only 
part of his body is a  ected, he is impure. 

 16 Or if some raw  esh appears, so that he is rendered impure, and 
then the raw  esh is restored and turns white, he shall come 
to the priest.

 17  e priest shall examine him; and behold, the skin a  ected 
by the mark turned white, the priest shall pronounce the 
mark to be pure: It is once again pure.

 18  e section so far has dealt with a mark that appears on healthy 
skin. However, a leprous mark can also appear in a di  er-
ent manner: Flesh, when there is in its skin a rashD that is 
healed, 

 19 on the place of the rash, where the skin has not yet fully 
mended,11 there is a white spot, or a white-red bright spot. 

 is new form of leprosy, which is red and white in color, is re-
ferred to by the Sages as a patukh.12 It shall be shown to the 
priest.

 20  e priest shall examine; and behold, its appearance, the 
appearance of the bright spot,13 is lower than the skin, and its 
hair turned white, which, as stated above (verse ), is one of 
the indications of impurity, the priest shall pronounce it im-
pure: It is a mark of leprosy, as it erupted in the place where 
there had earlier been a rash.

 21 But if the priest shall examine it, and behold, there is no 
white hair in it, and it is not lower than the skin, and it is 
faded, meaning that its whiteness is relatively weak, and there-
fore it does not appear to be lower than the skin,14 and some ex-
plain that the word “not” applies to both clauses, for it is neither 
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13:2  | But if the bright spot remains in place 
and has not spread on the skin: According to 
the plain meaning of the text, there are two con-
ditions for pronouncing the mark pure: It did not 
spread and it faded. However, the halakha is that 
one of these conditions is enough: The mark is 
declared pure either if it did not spread or if it 
faded below the four levels of whiteness that 
characterize marks of leprosy. Rabbi Samson 
Raphael Hirsch explains that the phrase “and it 
is faded” means: Even if it faded slightly, e.g., the 
shade of a bright spot turned into the shade of 
a slightly fainter spot, it is pure, provided that it 
did not spread. Others maintain, as in verse , 
that the word “not” refers to both conditions, 
and the verse is saying: If it did not spread on the 

skin and it is not faded, as it retained its strong 
whiteness, it is pure ( izkuni). 

The priest shall pronounce him pure: The 
halakhot of leprosy of an in ammation or a 
burn are very similar to those of leprosy of the 

esh. There too, the mark’s status is determined 
by whether or not the hair turned white and 
whether the mark spread on the skin. It can be 
inferred from the verses that there are two dif-
ferences between these cases: With regard to 
in ammations and burns, if signs of impurity 
were not seen after a week of quarantine, the 
mark is pure, as the skin was already damaged. 
By contrast, in the case of leprosy of the esh, a 
further week of quarantine is necessary to de-
termine the matter. Another di erence is that 
only two signs of impurity are mentioned for 

in ammations and burns, while the third sign 
of impurity for leprosy of the esh, that is, the 
healing of the esh, is absent here (see Mishna 
Nega’im : – , 9: ).

13:3  | Yellow thin [dak] hair: Unlike the forms 
of leprosy discussed earlier, these hairs are not 
white, but they are also not their natural color. 
Their appearance is unusual in another way as 
well; tannai’im disagree whether the word dak 
means thin or short (see Nega’im 0: ). 

Scall [netek]: Some interpret this term as an 
unexplained detachment [nituk] of hair from 
a particular area, even if is not accompanied 
by a change in the appearance of the skin (see 
Rambam, Sefer Tahara, Hilkhot Tumat Tzara’at 
8: , and  Ra’avad ad loc.). 

DISCUSSION

lower nor faded,15 then the priest shall quarantine him in a 
speci  c place (see verse ) for seven days.

 22 A  er seven days he is examined once again, and if it shall 
spread on the skin, the priest shall pronounce him impure: 
It is a mark.

 23 But if the bright spot shall remain in place, meaning that it 
stays the same size, and it did not spread, it is a scar of the 
rash. It is merely the natural consequence of an in  ammation 
and has no signi  cance with regard to ritual purity or impurity, 
and therefore the priest shall pronounce him pure.

 24  e verse states a similar case: Or  esh, when there is on its 
skin a burn by  re, and the healed  esh of the burn became 
a bright spot, reddish white, or white,

 25 the priest shall examine it; and behold, hair in the bright 
spot turned white, and its appearance is deeper than the 
skin, it is leprosy that erupted in the spot of the burn; the 
priest shall pronounce him impure: It is a mark of leprosy.

 26 But if the priest shall examine it, and behold, there is no 
white hair in the bright spot, and it is no lower than the 
skin, and it is faded (see verse ), the priest shall quarantine 
him seven days.

 27  e priest shall examine him on the seventh day; if the bright 
spot has spread on the skin, the priest shall pronounce him 
impure, because it is a mark of leprosy.

 28 But if the bright spot remains in its place and has not spread 
on the skin,D and it is faded, it is not as bright as it was at the 
outset, it is the spot of the burn; the priest shall pronounce 
him pure,D as it is the scar of the burn. 

 29  e section has discussed marks found on exposed skin, 
whether it is hairy or smooth; it now shi  s to marks found 

on areas with a high concentration of hair. A man or woman, 
when there shall be a mark on a head or on a beard,

 30 the priest shall examine the mark, which might be the symp-
tom of an illness, the result of an accident, or perhaps a sign 
of leprosy.16 And behold, its appearance is deeper than the 
skin, and there is yellow, thin hairD in it.  e priest shall 
pronounce it impure: It is a scall;D it is leprosy of the head 
or of the beard.

 31 When the priest examines the mark of the scall, and behold, 
its appearance is not deeper than the skin, and yet there is 
no black hair in it, as would be found on a healthy head, since 
black is the most common hair color among Jews, the priest 
shall quarantine the mark of the scall seven days.

 32  e priest shall examine the mark on the seventh day; and 
behold, the scall did not spread, and there is no yellow hair 
in it, and the appearance of the scall is not deeper than the 
skin.

 33 In this case the mark must be re-examined. He, the quarantined 
leper, shall be shaved, one must shave the hair surrounding the 
mark,17 but the hair growing in the scall itself or along its edges 
he shall not shave.18  is enables the priest to examine the 
edges of the mark and follow its progress. And the priest shall 
quarantine the scall seven days again, a kind of intermediate 
stage between impurity and purity.

 34  e priest shall examine the scall once again on the seventh 
day; and behold, the scall did not spread in the skin, and 
its appearance is not deeper than the skin, the priest shall 
pronounce it pure; and he shall wash his garments and be 
puri  ed.

 35 But if the scall did not spread during the period that the leper 
was quarantined, and yet it shall spread on the skin a  er his 
puri  cation,

Fourth aliya
(Second aliya)

Fifth 
aliya
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13:3  | But if the scall maintained its appear-
ance and black hair grew in it: It is unclear 
from the verse whether both conditions are nec-
essary for purity or if one su ces. The Sages in-
terpret the text in a lenient fashion (Bekhor Shor; 

izkuni; see Nega’im 0: ). 

13:4  | His garments shall be rent and the 
hair of his head shall be grown out: Leprosy 
is a relatively severe form of ritual impurity, 
similar to the impurity imparted by a corpse. It 
is considered like the penetration of death into 
a living body. Although this in ltration occurs 

only at the surface, on the skin, nevertheless it 
symbolizes that the leper is a walking corpse, 
as it were, and that he is cut o  from human 
society (see Numbers : ; Nedarim 6 b). This 
might be the reason that the leper observes 
certain mourning practices, as though he were 

DISCUSSION

 36 the priest shall examine him; and behold, the scall spread 
on the skin, and therefore the priest shall not have to inspect 
for the yellow hair and see whether or not there is any yellow 
hair in it, as in any case it is impure.  e spread of the scall 
alone is con  rmation of the impurity of the mark. 

 37 But if the scall maintained its appearance a  er the quar-
antine, and black hair grew in it,D it is a sign that the scall 
has healed, it is pure.  e priest shall pronounce it pure. 
Although the scall healed and there is no longer any reason for 
it to be impure, the priest must declare and establish its purity. 

 38 Next, the Torah deals with a case similar to that of a scall 
with black hair in it, which is not an impure mark: A man or 
a woman, if there will be in the skin of their  esh bright 
spots, bright white spots,

 39 the priest shall examine; and behold, the bright spots in the 
skin of their  esh are faded white, whitish but not pure white, 
it is a te  er, a certain skin disease, that erupted on the skin, 
and therefore it is pure.

 40 Having presented the halakhot of marks on the  esh and marks 
on the hairy part of the head, the Torah adds: A man, if the 
hair of his head falls out for any reason, he is merely bald; he 
is pure, as baldness in itself has no signi  cance with respect to 
the halakhot of ritual impurity. Since baldness is more common 
among men, the verse refers to a man.19

 41 And likewise, if on the front side of his face the hair of his 
head falls,20 he is frontally bald; this too is a natural phenom-
enon, and therefore he is pure.

 42 But when there is on the bald head, or the bald forehead, 
a reddish-white mark, a white mark with a reddish hue, it is 
leprosy erupting on his bald head or on his bald forehead.

 43  e priest shall examine it; and behold, if the spot of the 
mark is reddish white on his bald head, or on his bald fore-
head, and it is like the appearance of ordinary leprosy in the 
skin of the  esh,

 44 he is a leprous man, he is impure; the priest shall pro-
nounce him impure: His mark is on his head.  is is like the 
ordinary leprosy of the skin, except for the fact that it lacks the 
sign of impurity which stems from the color of the hair, as it ap-
pears on a bald spot of the head. Even if a small amount of white 
hair grew on the mark in the bald area, it would not necessarily 
be a sign of impurity.21 

  45 A  er explaining the various appearances of leprous marks, 
the Torah addresses the halakhot governing the leper himself: 
And the leper in whom the mark is, and whom the priest has 
pronounced as a leper, his garments shall be rent. He must 
tear his garments, among other reasons, as a sign of mourning.22 
And the hair of his head shall be grown out.D Some explain 
that this means that his hair shall be uncovered.23 And he shall 
cover his mouth and his upper lipD with his outer garment and 
shall cry: Impure, impure, thereby informing others of his rit-
ually impure status. 

 46 All the days that the mark is on him he shall be impure; he 
is impure; he shall live alone; outside the camp is his dwell-
ing,D where he is cut o   almost entirely from human society.

After dealing with the halakhot of leprosy that appears on the human body, the Torah discusses an even 
stranger phenomenon: Leprosy of clothing, a ball of thread, or a leather implement. This phenomenon, 
which is unique to the Jewish people, is likewise perceived as a sign from Heaven. The list of speci c materials 
that are subject to this impurity, which is repeated in almost every verse in the passage, perhaps serves to 

emphasize the wondrous nature of the plague. 

The halakhot of leprosy of clothing di er from those of leprosy of the body both with regard to the signs of purity and impurity and with regard to the 
eventual obligation to burn the impure garment. Nevertheless, there is a certain similarity between the cases: In both instances the suspicious mark 
must be brought to a priest for examination, and it is he who determines whether there is indeed cause for concern and whether the mark must be 
left under observation. A week later he examines it again. If the mark grew in size, it is con rmed leprosy, which imparts impurity. If it did not grow, he 
continues to track the progress of the mark, by additional quarantine in the case of a human body, or by laundering in the case of clothing. 

 47  e garment, if there shall be in it a mark of leprosy, 
whether in a woolen garment, or in a linen garment.  is 
verse is not referring to a spot caused by some external factor 

or one that can easily be removed through rinsing and the like, 
but to an abnormal mark growing on the garment through no 
apparent cause.

Sixth aliya
(Third aliya)

Leprosy of Clothing
LEVITICUS 13:47 59
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mourning his own death in his lifetime. The 
Midrash of Rabbi Pine as ben Ya’ir notes addi-
tional parallels between a leper and a corpse 
with regard to their halakhot and processes of 
puri cation (Eisenstein, Otzar Midrashim, 8 ).

And he shall cover his upper lip: It was cus-
tomary to wear a large linen or woolen cloth 
in the biblical period. It was easy to wrap one’s 
body and face with such a garment. Covering 

one’s face was a standard mourning practice 
(see II Samuel 5: 0, 9:5), along with rending 
one’s garments and growing the hair long (see 
0:6). 

13:4  | He shall live alone; outside the camp 
is his dwelling: This description refers to the 
camp of the Israelites in the wilderness, which 
had boundaries outside of which a leper could 
dwell. Lepers in the Land of Israel lived alone 

outside the city walls (see II Kings 7: , 5:5; Kelim 
:7). 

In principle, this isolation could last the lep-
er’s entire lifetime. This fate befell Uzia, king of 
Judah, who was a icted with leprosy and had 
to live in “a house set apart,” an isolated place 
outside the city, for many years until his death 
(II Chronicles 6: ).

DISCUSSION
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13:4  | For linen or for wool, or in leather: 
Some authorities maintain that even a hide 
that has not been tanned at all is subject to the 
impurity of leprosy, like the warp and the woof, 
which contract no ritual impurity other than the 
impurity of leprosy (see Rashi; Bekhor Shor).

13:4  | Deep green [yerakrak] or deep red 
[adamdam]: Over the course of the genera-
tions, the Sages have disputed the meaning of 
the terms yerakrak and adamdam. The change in 
form from yarok, green, and adom, red, clearly 
expresses a quality of the color. However, it is 
unclear whether this indicates a deepening of 

the color or its weakening. In modern Hebrew 
the word yerakrak means slightly green, but it 
is likely that in the Bible it means very green, 
and adamdam accordingly means heavily red 
(see Sifra; Rashi; Ibn Ezra; Nega’im : –5, and 
Vilna Gaon ad loc.; Jerusalem Talmud, Sukka :6; 
Rambam, Sefer Tahara, Hilkhot Tumat Tzara’at 

: ; Responsa avvat Ya’ir ).

13: 1 | Malignant [mam’eret]: Some associate 
mam’eret with me’era, curse or de ciency; others 
explain that it means piercing and painful (see 
Rashi; Ibn Ezra; Rashbam; Ramban; Rashi, Radak, 
and Rabbi Eliezer of Beaugency, Ezekiel 8: ). 

13:  | After the mark has been washed: A 
con rmed determination that a mark on the 
body has the ritual impurity of leprosy depends 
on the signs of impurity: If signs of impurity ap-
pear on the body one is impure, even after only 
the rst examination, and if signs of impurity did 
not appear on the body he is pure, even if the 
mark remains permanently. In contrast, in the 
case leprosy of clothing, the element of time is 
decisive. Although on the one hand there is no 
immediate con rmation, as at least a week must 
pass from the initial examination, on the other 
hand, after a certain amount of time has passed 

DISCUSSION

Warp and woof on a loom

 48 Such a mark might be found not only on a woven garment: Or 
in the warp, the threads that runs lengthwise in a woven fabric, 
or in the woof, the threads that run crosswise in such a fabric, 
at right angles to the warp threads, for linen or for wool, or in 
leather,D used for clothing or as an implement, e.g., a jacket or 
rug made from the hide of an animal without further process-
ing.24  e verse concludes the list of materials: Or in anything 
made of leather, an implement made from, among other ma-
terials, leather pieces or strips.25

 49 If the mark was deep green or deep red,D an unnatural ap-
pearance which is a certain indication that it emerged from the 
garment itself, and such a spot is found in the garment, or in 
the leather, or in the warp, or in the woof, or in any imple-
ment of leather, it is a mark of leprosy and shall be shown to 
the priest.

 50  e priest shall examine the mark, and he shall quarantine 
the mark seven days for observation.

 51 Unlike leprosy of the body, leprosy of clothing cannot be con-
 rmed upon the priest’s  rst examination, but only a  er re-ex-

amination. He shall examine the mark on the seventh day: 
If the mark spread in the garment, or in the warp, or in the 
woof, or in the leather, for any labor that leather is utilized, 
the mark is a malignantD leprosy, it depletes and impairs the 
item and has no remedy. It is impure, as this is a sign from 
Heaven that the garment is banned.

 52  erefore, he shall burn the garment, or the warp, or the 
woof, of wool or of linen, or any leather implement in 
which there is a mark; the garment or implement is entirely 
impure, as it is a malignant leprosy; it shall be burned in  re.

 53 If the priest shall examine the garment or implement at the 
end of the seven days, and behold, the mark did not spread 
in the garment, or in the warp, or in the woof, or in any im-
plement of leather,

 54 the priest shall command, and in accordance with his in-
structions they shall wash that in which there is a mark with 
certain cleansing agents,26 and he shall quarantine it seven 
days again.

 55  e priest shall examine a  er the mark has been washed,D 
and behold, the mark has not changed its appearance, its 
hue remains as it was, and even if the mark did not spread, 
it is nevertheless impure.  erefore, you shall burn it in  re; 
it is a depression, a de  ciency, a loss,27 or a cavity.28  is is the 
designation of leprosy of clothing,29 whether it is in its back or 
its front.D Similar terms appear with regard to a person’s head 
(verses – ), where they refer to the back of the skull and its 
front. In contrast to leprosy of the body, where a person can 
never become a con  rmed leper without the appearance of at 
least one sign of impurity, in the case leprosy of clothing this is 
possible, if it retains its appearance a  er having been washed.

 56 And if the priest examines, and behold, the color of the 
mark has faded a  er it has been washed, he shall rip it, the 
a  ected area, from the garment, or from the leather, or from 
the warp, or from the woof.

Seventh 
aliya

(Fourth 
aliya)

616

Book of Leviticus  |  Chapter 13  |  Tazria

the garment is declared de nitely impure, even 
if no additional signs of impurity have appeared.

In its back or its front: There are other expla-
nations of these unusual terms: Worn out or 
new; a smooth garment or one with protrud-
ing wool bers which raise the mark (see Sifra; 

Pesikta Zutrati; Rambam, Sefer Tahara, Hilkhot 
Tzara’at :9; Rambam’s commentary, Mishna 
Nega’im : ). 

DISCUSSION
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Parashat
Metzora

Cedar HyssopKermes insects on an oak tree

 57 If it, the mark, shall be seen again in the garment, or in the 
warp, or in the woof, or in any leather implement, although 
one cut o   and removed the a  ected area, the mark neverthe-
less appeared once again in the garment or the leather, it is 
erupting leprosy, and therefore you shall burn in  re that in 
which the mark is.

 58  e garment, or the warp, or the woof, or any leather im-
plement, that you shall wash and the mark leaves them, that 

is, if due to the laundering, the mark disappears and does not 
return, it shall be washed again, this time by immersion in a 
ritual bath,30 and it shall be puri  ed from its impurity.

 59  is is the law of the mark of leprosy of the woolen or the 
linen garment, or the warp, the woof, or any leather imple-
ment, to pronounce it pure or to pronounce it impure.

Maftir on Shabbat HaHodesh is read from Exodus 12:1-20.

Maftir

The previous chapter concluded with a discussion of leprosy of a garment; however, the treatment 
of the matter addressed prior to that, the law of the leprous person, has yet to be completed. That 
section discussed the ways in which one becomes ritually impure with leprosy, as well as the required 
comportment while impure. This chapter concludes the topic of the leprosy of a person with a detailed 

description of his puri cation process, which consists of a series of di erent actions. No other procedure in the Torah contains as many stages and 
details as the ritual puri cation of the leper. 

 1  e Lord spoke to Moses, saying: 
 2  is shall be the law of the leper on the day, at the time, 

of his puri  cation, his healing: He shall be brought to the 
priest.  e leper must return to the priest, as he has the exclu-
sive authority to deal with leprosy.

 3  e priest shall go outside the camp, and the leper shall come 
before him for examination.1 And the priest shall examine, 
and behold, the mark of leprosy has been healed from the 
leper, that is, it disappeared or signs of puri  cation appeared 
(see : , ). 

 4  e priest shall command, and one, that is, any person, shall 
take for the one being puri  ed two living, pure birds. When 
the Torah mentions an unspeci  ed bird, the reference is to a 
sparrow or to another small, chirping bird.2 And cedarB wood, 
which by tradition is a wooden beam that is not particularly 
large,3 and scarlet wool,B and hyssop.B 

 5  e priest shall command, and one shall slaughter the one 
bird of the two, in an earthenware vessel, so that its blood will 
be poured over spring water that is already in the vessel. 

e Leper’s Puri cation
LEVITICUS 14:1 32

14
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1 :   | Cedar: The cedar, Cedrus, a coniferous 
tree from the Pinaceae family, is an impressive 
tree in both height and appearance. It can grow 
to a height of 3  m, and its trunk can reach 3 m 
in diameter. It grows in cold, elevated regions, 
notably in Lebanon. Due to its durability and its 
straight, long branches, cedar wood was utilized 
in biblical times in construction, especially in 
public structures and palaces. It also serves as a 
symbol of strength and resilience.

Scarlet wool: This appears to refer to a red dye 
produced from the aphid called qirmiz in Arabic, 
and is consistent with the explanation given by 

many commentaries (Rav Se’adya Gaon; Rashi; 
Radak; see Sifra). Current research identi es it 
as a scale insect known as the Kermes echina-
tus, which exists on oak trees and from which a 
bright red-orange dye is produced through dry-
ing the aphid, grinding it, and cooking it. 

Hyssop: This appears to refer to the common 
hyssop, Majorana syriaca L. The hyssop is an aro-
matic bush from the Lamiaceae family of plants; 
it grows approximately  cm high and branches 
out from its base into hard and woody branches. 
Erect stems grow from these branches annually 
and then dry out and wither each winter. White 

owers cluster at the ends of the branches of the 
bush. The plant grows in rocky terrain of lime-
stone and chalk and in undergrowth throughout 
the Middle East. Dried hyssop leaves are used as 
a spice, and they are one of the primary ingre-
dients in the well-known spice mixture za’atar 
(Numbers 1 : ). In addition, they are considered 
to have medicinal properties. Hyssop, together 
with the ashes of the red heifer and scarlet wool, 
is also used in the puri cation ritual of those 
impure with impurity imparted by a corpse. It 
serves as a symbol for lowliness and baseness 
(I Kings :13). 

BACKGROUND
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1 :  | And shall dispatch the living bird over 
the eld: Although the Torah does not explain 
the mystery of leprosy and its puri cation pro-
cess, there are some things we can intuit from 
the details of the rite. Perhaps the release of the 
bird alludes to the removal of the ritual impu-
rity from the individual, as well as his release 
from a state of social isolation (see Bekhor Shor; 
Rabbeinu Ba ya; Rabbi Samson Raphael Hirsch). 

1 :11 | The priest who puri es shall position 
the man who is being puri ed and them be-
fore the Lord, at the entrance of the Tent of 

Meeting: Since this is not merely a process of 
atonement, but a process of puri cation as well, 
the Sages discuss how it was permitted for the 
leper to enter the Temple for performance of 
this rite, in light of the fact that it is prohibited 
for ritually impure individuals to enter the holy 
place. They explain that in the course of his pu-
ri cation, the leper stands outside the courtyard 
at the Nicanor Gate, an area that was not sancti-

ed with the sanctity that exists in the courtyard 
of the Temple and the Tabernacle. His participa-
tion in the puri cation process is accomplished 

though extending the various parts of his body, 
e.g., ear, thumb, big toe, into the courtyard (see 
Rashi, Nega’im 4: –9; Tosefta Nega’im :9– 0). 

1 :1  | The priest shall dip his right nger 
from the oil that is on his left palm, and he 
shall sprinkle: This is a clear illustration of the 
halakhic principle that the priests must perform 
the primary rites of the Temple service with 
the right hand (see Zeva im 5a). In fact, left-
handed priests were not permitted to perform 
the Temple service (see Bekhorot 45b). 

DISCUSSION

  6  e living bird, he shall take it, and separately the cedar 
wood, and the scarlet wool, and the hyssop bound together,5 
and he shall dip them and the living bird, by the ends of its 
limbs and its tail, adjacent to its body.6 In this manner, the bird’s 
wings remain out of the blood, so that they will not adhere to 
its body, thereby enabling it to  y over the  eld at a later point. 
He shall dip them in the blood of the slaughtered bird that is 
over the spring water. 

 7 He shall sprinkle from this mixture of the blood of the slaugh-
tered bird and the spring water into which the aforementioned 
items were dipped, on the one being puri  ed from the lep-
rosy seven times, and he shall then be able to pronounce him 
pure,7 and shall dispatch the living bird over the  eld,D set it 
free, concluding its role in this ritual.  is completes the  rst 
stage of the leper’s puri  cation, which is performed in the  eld, 
outside the camp.

 8 In the next stage, the one being puri  ed shall wash, immerse, 
his garments, as they too were rendered ritually impure by his 
wearing them, shave all his hair, bathe, immerse8 in water, 
and be puri  ed; and then he shall enter the camp, and shall 
dwell outside his tent seven days. Although he is now inside 
the Israelite camp, or the city, he remains somewhat in isola-
tion, as he may not enter his house and must remain apart from 
his wife.9 According to rabbinic tradition, he renders people 
and vessels impure through contact.10 

 9 It shall be on the seventh day; he shall again shave all his 
hair, his head and his beard and his eyebrows; all his hair 
he shall shave from his entire body, or alternatively, only from 
hairy places.11  ere is an opinion that by Torah law he is re-
quired to shave only those parts of his body where the hair is 
visible, and by rabbinic law he must shave all his hair.12 And he 
shall wash his garments a second time, bathe his  esh in wa-
ter, and be puri  ed. 

 10 Although the leper is ritually puri  ed, his status is that of one 
who lacks atonement; he must bring the requisite o  erings 
in order to be rendered  t to enter the Temple and partake of 

consecrated food.  erefore, on the eighth day he shall take 
two unblemished male lambs, and one unblemished ewe in 
its  rst year, and three-tenths of an ephah of high-quality 
 our mixed with oil as a meal o  ering.  In current measures, 

three-tenths of an ephah equals more than  L; and there is an 
opinion that it equals .  L. And one log of oil, which accord-
ing to the conventional opinion is about .  L, and according 
to the other opinion, approximately .  L. 

 11  e priest who puri  es shall position the man who is being 
puri  ed and them, the lambs, before the Lord, at the en-
trance of the Tent of Meeting.D 

 12  e priest shall take one of the lambs and present it as 
a guilt o  ering, and likewise he shall present the log of oil 
brought by the one who is being puri  ed, and wave them, the 
living sheep with the log, as a wave o  ering before the Lord. 
If he waved each separately, he ful  lls his obligation.13 

 13 He shall slaughter the lamb in the same place where one 
slaughters the sin o  ering and the burnt o  ering, in the 
holy place, on the north side of the altar ( : , : ), and unlike 
o  erings of lesser sanctity, it may not be slaughtered anywhere 
else in the Tabernacle courtyard. Since like the sin o  ering, 
the guilt o  ering is for the priest, they are similar with regard 
to all ma  ers involving the service of the priest,14 or in that both 
are given solely to the priest.15  is is an indication that it is a 
sacred sacrament, an o  ering of the most sacred order. 

 14  e priest shall take from the blood of the slaughtered guilt 
o  ering, and the priest shall place some of the blood on the 
tip16 of the right ear of the one being puri  ed, and on the 
thumb of his right hand, and on the big toe of his right foot. 

 15  e priest shall take with his right hand from the log of oil 
brought by the one undergoing puri  cation, and pour it on the 
cupped le   palm of the priest, either a di  erent priest or on 
his own palm.17 

 16  e priest shall dip his right  nger from, into, the oil that 
is accumulated on his le   palm, and he shall sprinkleD from 
the oil with his  nger seven times before the Lord, toward 
the Sanctuary. 

Second 
aliya
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1 :1  | And then he shall slaughter the burnt 
o ering: The sin o ering [ atat] is brought in 
order to cleanse oneself [lehit atei] from sin and 
to ask forgiveness. The burnt o ering is in es-
sence a voluntary o ering, brought “of his own 
free will” ( : , : 9), and it is therefore character-
ized by the Sages as a gift. Accordingly, the leper 
must present the sin o ering rst, and only after 
he has requested forgiveness and atonement, 
and, he hopes, God has granted his request and 
forgiven him, is his gift o ering appropriate (see 
Zeva im 7b). 

1 :21 | If the leper is impoverished: All the 
actions in the puri cation process of a poor 

leper are performed in the same manner as 
they are performed in the process of a wealthy 
person. In the following verses, the entire pro-
cess is described again. In fact, the Torah could 
have su ced with: “The priest shall perform as 
he performed with the wealthy leper.” Perhaps 
the repetition serves to emphasize that there is 
no di erence between the puri cation of a rich 
leper and that of a poor leper. Although the of-
fering of the poor person appears inferior and 
the priests derive less bene t from it, the series 
of actions and the result are identical. 

1 :31 | The meal o ering: A meal o ering 
always accompanies animal o erings but not 

bird o erings. In addition, it always accompa-
nies burnt o erings and peace o erings, but 
not sin o erings or guilt o erings (see Numbers 
5: – ). The sin o ering and guilt o ering of a 

leper are exceptions to this principle, as a meal 
o ering is sacri ced with them. Therefore, a 
wealthy leper, who brings animals for his sin of-
fering and guilt o ering, brings one-tenth of an 
ephah for each sheep as a meal o ering. Since 
a poor leper sacri ces only one sheep, as a guilt 
o ering, and his sin o ering and burnt o ering 
are birds, he brings only one-tenth of an ephah 
as his meal o ering (see Mena ot 90b).

DISCUSSION

 17 And from the rest of the oil that is inevitably le   on his palm, 
the priest shall place some on the tip of the right ear of the 
one being puri  ed, and on the thumb of his right hand, and 
on the big toe of his right foot, on the blood of the guilt of-
fering, which he previously placed on those spots. 

 18 Even a  er placing the three drops on the parts of the leper’s 
body, oil will remain on the priest’s palm.  e remainder of 
the oil that is on the priest’s palm, he, the priest, shall place, 
that is, spread, on the head of the one being puri  ed; and the 
priest shall thereby atone for him before the Lord. 

 19  e priest shall perform the service of the ewe of the sin of-
fering that was brought by the one undergoing puri  cation 
and atone for the one being puri  ed from his impurity; and 
then he shall slaughter the sheep of the burnt o  ering.D 

 20  e priest shall o  er up the burnt o  ering and the meal of-
fering, consisting of the three-tenths of an ephah of  ne  our 
that was brought by the purifying leper, on the altar; and the 
priest shall atone for him through these rites, and he shall be-
come pure.

 21 If the leper is impoverished,D and his means do not su   ce 
for all the above o  erings, he shall take one lamb as a guilt 
o  ering for waving, to atone for him as would the o  ering 
of a wealthy individual, and only one-tenth, not three-tenths, 
of an ephah of high-quality  our mixed with oil as a meal 
o  ering, and a log of oil. 

 22 And instead of bringing the ewe of the sin o  ering and the 
sheep of the burnt o  ering, the poor leper shall bring two tur-
tledoves or two young pigeons, for which his means su   ce, 
that he can a  ord; one of them shall be a sin o  ering and the 
other one a burnt o  ering. 

 23 He shall bring them, the sheep and the two birds, on the 
eighth day of his puri  cation to the priest, to the entrance 
of the Tent of Meeting, before the Lord. 

 24  e priest shall take the lamb of the guilt o  ering and the 
log of oil, and the priest shall wave them as a wave o  ering 
before the Lord.

 25 He shall slaughter the lamb of the guilt o  ering, and the 
priest shall take from the blood of the guilt o  ering, and 
place it on the tip of the right ear of the one being puri  ed, 
and on the thumb of his right hand, and on the big toe of his 
right foot. 

 26  e priest shall pour from the oil on the le   palm of the 
priest. 

 27  e priest shall sprinkle with his right  nger from the oil 
that is on his le   palm seven times before the Lord. 

 28  e priest shall place from the oil that is on his palm on 
the tip of the right ear of the one being puri  ed, and on the 
thumb of his right hand, and on the big toe of his right foot, 
on the place of the blood of the guilt o  ering. 

 29  e remainder of the oil that is on the priest’s palm he shall 
place on the head of the one being puri  ed, to atone for him 
before the Lord. 

 30 He shall o  er one of the turtledoves or one of the young 
pigeons, from that which his means su   ce. Turtledoves are 
birds that exist in the wild and are at times easy to acquire with-
out payment. In contrast, pigeons were more plentiful in the 
Land of Israel; however, their acquisition o  en involved pay-
ment or greater exertion. 

 31  e priest shall sacri  ce that for which his means su   ce, one 
as a sin o  ering and one as a burnt o  ering, with, in addi-
tion to, the meal o  ering;D the priest shall thereby atone for 
the one being puri  ed before the Lord.

 32  is is the law of one in whom there is a mark of leprosy, 
whose means do not su   ce in his puri  cation.

Third 
aliya

(Fifth 
aliya)
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1 : 1 And the house, he shall scrape: To this day it is the practice in Middle Eastern countries to build with stones or bricks coated with earth or clay, in 
order to smooth the walls and seal gaps and cracks. Occasionally, the walls are built of two layers of stone, with a lling of earth between them, in order to 
construct a thicker wall and provide insulation. 

BACKGROUND
 

Stones and plaster in the walls of a house

Leprosy is a form of nonverbal divine revelation, whereby God intimates to a person in a supernatural 
manner that his matters are not being conducted properly. Just as leprosy of the body and leprosy of the 
garment are not natural diseases, the same is true with regard to leprosy of a house, which is the next 
stage that a icts a person after his skin and his garments. This leprosy too, is not a natural phenomenon, 

like dampness, but a heavenly sign. The green mark, the red mark, or both together, are miraculous indicators that the house is not ritually pure. Their 
appearance necessitates treatment of the a icted part of the house, and at times, its total demolition. It should be noted that there were Sages who 
asserted that there was never an actual case of leprosy of the house, while others stated that there were cases, albeit rare, of leprosy of the house.  

Following its treatment of leprosy of the house, the Torah proceeds to address another form of ritual impurity, the impurity of one who experiences 
a discharge. Although such a condition is primarily an illness, it also contains an element of impurity, and its treatment, as addressed in detail by the 
Torah, re ects this fact. However, the process of puri cation from leprosy is longer and far more intricate than that of puri cation from discharge. That 
di erence underscores the fact that leprosy in the Torah is not an illness, but a wondrous sign. 

 33  e Lord spoke to Moses and to Aaron, saying: 
 34 When you come to the land of Canaan,D which I give to you 

as a portion, if I shall place a mark of leprosy on a house, 
that is, on one of the houses, in the land of your ancestral 
portion. Although the various forms of leprosy are somewhat 
similar in that they involve the appearance of a mark and are all 
included in the general framework of the laws of leprosy, it is 
obvious that a mark on one’s skin is very di  erent from a spot 
found on a garment or on stones.19 

 35 He to whom the house belongs shall come and tell to the 
priest, saying: Something like a mark seems to me to be on 
the house. He cannot a  est to the fact that it is leprosy, as he 
is not authorized to make that determination. Until a priest di-
agnoses the plague, the owner of the house can only assert his 
suspicion that there is leprosy in his house.20

 36  e directive in this verse does not relate to treatment of the 
leprosy; rather, it relates to another aspect of this ma  er.  e 
priest shall command and they shall empty the house of any 
vessels, before the priest shall come to see the mark, so that 
all that is in the house shall not become impure;D and a  er-
ward the priest shall come to see the house. 

 37 He, the priest, shall examine the mark a  er entering the 
house, and behold, the mark is, or appears to be, recessed 
[sheka’arurot] in the walls of the house, similar to the shape 
of a bowl [ke’ara], giving the impression of deep green or deep 
reddish recesses, and their appearance is lower than the 
wall. Due to their color, they appear to be sunken relative to 
the wall, although that is not the case. 

 38  e priest shall exit the house and proceed to the entrance 
of the house, and he shall quarantine the house, he shall is-
sue an instruction to seal the house21 for seven days. 

 39  e priest shall return on the seventh day, and shall exam-
ine it; and behold, the mark has spread on the walls of the 

house.  e mark that was on one wall has now relocated to 
other walls, or it has become enlarged.

 40  e priest shall command, and they shall remove the stones 
on which there is a mark.  e stone house described in the 
verse was apparently not compactly constructed; therefore, it 
was possible to remove an individual stone from the wall. And 
they shall dispose of them, as they are ritually impure, in an 
impure place outside the city. Although not all places outside 
the city are impure, there were certain areas designated for the 
disposal of impure objects, perhaps in places where there were 
garbage heaps or graves, locations not frequented by those car-
rying ritually pure items.22 

 41 And as for the house, in which there are holes, he shall scrapeB 
and remove the layer of plaster23 from inside all around. 
According to the Si  a, cited by Rashi, he would scrape only the 
plaster immediately around the mark.24 And they shall pour 
out the plaster that they scraped outside the city in an im-
pure place. 

 42  ey shall take other stones, and they shall bring them in 
the place of the stones that they removed from the wall; and 
he shall take other plaster, and then he shall plaster the 
house, at which point it may once again serve as a residence. 

Leprosy of Houses
LEVITICUS 14:33 57

Fourth 
aliya

(Sixth 
aliya)
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1 :3  | When you come to the land of 
Canaan: The laws of leprosy of the house are 
recorded in the Torah after those of leprosy of 
the body and leprosy of the garment, and after 
the laws of their puri cation. Perhaps this is be-
cause leprosy of the body and of the garments 
was already relevant at the time the Torah was 
given, whereas leprosy of the house would 
only be applicable in the future (based on Or 
Ha ayyim). 

1 :3  | The priest shall command and they 
shall empty the house, before the priest 
shall come to see the mark, so all that is in 
the house shall not become impure: Clearing 

the house is not a component of the puri cation 
process. Rather, its primary purpose is to spare 
the owner unnecessary exertion and nancial 
loss, as the moment that the priest enters the 
house and declares it ritually impure, all the 
vessels inside the house are rendered impure. 
Accordingly, earthenware vessels, which are 
not subject to puri cation, must be broken, 
while the other vessels require immersion. The 
Torah commands the priest to be considerate 
vis-à-vis the owner and minimize the damage 
to his property. Therefore, the priest urges him 
to remove from the house any item s usceptible 
to impurity (see Sifra; Rashi; Nega’im :5, and 
commentaries ad loc.). 

According to one tannaitic opinion in the 
Mishna (Nega’im :5), one must remove even 
bundles of wood and straw from the house, 
even though such objects are not susceptible 
to ritual impurity. Some commentaries under-
stand this position as incompatible with the 
above reasoning, since leaving these items in 
the house would cause no inconvenience to 
the owner. Rather, these tanna’im apparently 
hold that clearing the house entirely is a bibli-
cally mandated obligation for other reasons. 
This appears to be the position of the Rambam 
as well (Rambam, Sefer Tahara, Hilkhot Tumat 
Tzara’at 4:4).

DISCUSSION
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1 :  | One who comes into the house all the 
days that it is quarantined shall be impure: 
This exceptional form of ritual impurity is similar 
to the impurity imparted by a corpse in a tent 

(Numbers 9: 4). In both cases, all items under 
the same roof are rendered impure, even if they 
did not come into direct contact with the source 
of impurity (see Tosefta Megilla : ). As stated 

earlier, the impurity of leprosy is to a certain 
extent considered a microcosm of death (see 
commentary on :45).

DISCUSSION

 43 If these actions are ine  ective, and the mark returns and 
erupts in the house, a  er removing the stones, and a  er 
scraping the house and a  er plastering it, 

 44 the priest shall come and examine; and if behold, the mark 
has spread again either in the same place or elsewhere in the 
house, it is a malignant leprosy, a leprosy accompanied by a 
curse (see : ), in the house, which does not a  ect only those 
particular stones, but the entire house, and it is impure.

 45 He, that is, anyone, shall demolish the entire house, its 
stones, and its timber, and all the plaster of the house; and 
he shall take it, all these, outside the city to an impure place. 

 46 Special laws of impurity apply to a leprous house: One who 
comes into the house all the days that it is quarantined shall 
be impureD until the evening. 

 47 One who remains and sleeps in the house shall wash his 
garments that he is wearing; and one who eats in the house, 
even if he did not sleep there but remained there long enough 
to eat,25 shall wash his garments.  ese laws of ritual impu-
rity apply to this house during the quarantine period, at which 
point it is uncertain whether the house will be puri  ed. 

 48 Until this point, the reference has been to a case where the lep-
rosy returned a  er the removal of the stones and the scraping of 
the plaster.  e Torah now proceeds to address the alternative 
case. If the priest shall come and examine, and behold, the 
mark did not spread in the house a  er the plastering of the 
house, the priest shall pronounce the house pure, because 
the mark was healed. 

 49 He shall take, to cleanse, purify, the house, two birds, cedar 
wood, scarlet wool, and hyssop.

 50 He shall slaughter one of the birds in an earthenware vessel 
over spring water. 

 51 He shall take the cedar wood, and the hyssop, and the scar-
let wool, and the living bird, and dip them in the blood of 
the slaughtered bird and in the spring water, and he shall 
sprinkle on the house seven times.  is entire process par-
allels the puri  cation process of a leprous individual; however, 
in this case, one sprinkles on the leprous house rather than on a 
leprous person. 

 52 He shall thereby cleanse the house with the blood of the 
bird, and with the spring water, and with the living bird, 
and with the cedar wood, and with the hyssop, and with the 
scarlet wool. 

 53 He shall dispatch the living bird outside the city out on the 
 eld; and he shall atone for the house, eliminate its punish-

ment, and it shall be puri  ed. 
 54  is is the law for any leprous mark, which appears primarily 

on the skin, and for a scall, leprosy of the head or the beard; 
 55 and for leprosy of the garment, and of the house; 
 56 and for the following marks speci  cally: for the spot, and for 

the scab, and for the bright spot. 
 57 To teach on which day it is impure, when one must declare 

the a   icted house impure, and on which day it is pure; this is 
the law of leprosy. 

Fifth aliya

  "  ," "  ,   .   
   ,      "
  .     :  ,   ,  
 ,"  " :   ?     
  ,     ' '  ,"  "

 :     ' '

     .       
 ,  "  " :  ?     

  ,( -  ,  )  "  " :
   ,         
  ,   .        
      ?"  " :  
 " :     "   " :  ,
      "   " ,"  
    ,      
 )      ,   

  ,      (  
       ,   
 " :      ?    .
 (   ) "  " :   ?"  
     ,    ,"  "
       ,    
  .  —   ,  —   ,  
 ?          

626

Book of Leviticus  |  Chapter 1   |  Metzora

 

 

 

 

 

 

 

 

 

 

 

 
 

 
 

          
            
          
         
          
            
          

          
           
           
           
          
          
          

  

  ,(   ) "   " " " :  
 ,    —    ?  
 " "    ,    —   
        "   "
  —   ."    "   
 " :    ,    ?  
   ,"   " :   ?"  
    ?    .   
    ,(   )   
 ,       ,     
 ,  )    ,'    
       ,    .( -
  .     ,   
 ,( ) " " ,( ) "  " ,   
  " ,( ) "  " ,( ) "   "

     ,( ) "   
     ,     
     ?    ,   
  ,   —   ,  —  .  
 ( ) "   " .    
    ,"    " ,   
  ?    .     
 ?"    "    
     ,"   " :  
         ,
 .         ,
  "  "   " :   
 "  .      ,  ,"  
    "     ,   

    ,   ,"   " ,  
 :   

  .      .      
 " :   ?      
  .     .    :"
 " :   ?     
 ,     ,(   ) "    
     ." " :   ?  
 " " :   ?      ,
  ?' '  ' ' :     .  " "

 :     

     .      
:  

627

  |     |   



Ancient wooden vessel Earthenware vessel

After a lengthy discussion of the ritual impurity of leprosy, the Torah turns to other forms of impurity, mainly 
various types of ziva, emissions from the reproductive organs. Unlike leprosy, ziva is still recognized as a malady 
today. Male ziva, or gonorrhea, is essentially an infectious sexual disease, which cannot be entirely eradicated, 
even by antibiotics. 

This topic concludes the halakhot of ritual impurity and purity in Leviticus. Although these matters are mentioned 
elsewhere in the Torah, the majority of their halakhot appear here. 

 1  e Lord spoke to Moses and to Aaron, saying: 
 2 Speak to the children of Israel, and say to them: Any man, 

when he has a discharge from his  esh,D the member, his dis-
charge is impure.

 3  is shall be his impurity with his discharge: Whether his 
 esh, member, emits his discharge of  uid, or his  esh is 

blocked from his discharge, due to the fact that the discharge 
is thick and blocks the ori  ce,26 either way it is his impurity. 

 4 Any bedding or article of furniture designed for reclining, on 
which the one who has a discharge lies, shall be impure; 
and any item on which he sits, any object fashioned for sit-
ting, shall be impure. In other words, any object designed for 
reclining, e.g., a bed or chair, is rendered impure by the use of 
the one who had the discharge, even if he did not touch the 
object with an exposed part of his body. 

 5 A man who will touch his bedding shall wash his garments 
and bathe in water, and he is impure until the evening.  e 
seats and bedding rendered impure by a zav have a severe level 
of impurity; in the terminology of the Sages, they are referred 
to as a primary source of ritual impurity. Like the zav himself, 
they transmit impurity to people with whom they come in con-
tact and to the garments those people are wearing at the time. 

 6 Furthermore, one who sits on an article on which the one 
who has a discharge sat, even if neither he nor the zav touched 
it directly with an exposed part of the body, he too shall wash 
his garments and bathe in water, and he is impure until the 
evening. 

 7 In addition to the impurity of vessels and items upon which the 
zav has leaned, there is also the impurity of his own body: One 
who touches the  esh, any part of the body, of the one who 
has a discharge shall wash his garments and bathe in water, 
and he is impure until the evening.

 8 If the one who has a discharge shall spit on one who is pure, 
that individual who was pure shall wash his garments and 
bathe in water, and he is impure until the evening. Not only 
does the discharge of the zav itself, and his body, transmit im-
purity, but his spi  le is also impure and imparts impurity.  is 
category includes other emissions, the so-called founts of a zav, 
in the terminology of the Sages,27 which also render one who 
touches them ritually impure. 

 9 Any saddleD on which the one who has a discharge shall 
ride shall be impure. Similar to items used for lying and sit-
ting, articles on which a zav rides, such as a saddle, are rendered 
impure even without direct contact with his body. 

 10 Anyone who touches any item that was underneath him, 
the zav, such as the aforementioned articles used for bedding, 
si  ing, and riding,28 shall be impure until the evening, as 
stated above.  e verse adds: And one who carries them, one 
of these articles, even if he does not touch it, shall wash his 
garments and bathe in water, and he is impure until the eve-
ning.  e two ways in which one can contract this impurity are 
direct contact with one of those objects upon which the zav 
leaned, or by carrying and leaning without direct contact, e.g., 
the si  ing mentioned in verse .29 

 11 Anyone whom the one who has a discharge shall touch 
when he, the zav, did not rinse his hands in water, if the zav 
has yet to immerse himself from his impurity,30 he shall wash 
his garments and bathe in water, and he is impure until 
the evening.D  e touch of a zav transmits impurity even if 
the  ow of his emission has ceased until he immerses for his 
 puri  cation. 

 12 And an earthenware vessel, which cannot be puri  ed while it 
remains whole (see : ), that the one who has a discharge 
shall touch, shall be broken; and every wooden implement, 
and likewise vessels made from other materials, such as metal31 
shall be rinsed in water, it is immersed in a ritual bath and is 
thereby puri  ed. 

Bodily Impurities 
Due to Emissions 
LEVITICUS 15:1 33

15

628

Book of Leviticus  |  Chapter 1   |  Metzora

1 :2 | From his esh: In this chapter, the recur-
ring mention of “ esh” has two meanings. Here 
it is a euphemism for the male reproductive 
organ (see also, e.g., Genesis 7: ; Exodus :4 ; 
Ezekiel 44:7). Elsewhere in the chapter, it bears 
the more common meaning of one’s entire body 
(see, e.g., verse 7). 

1 :  | Saddle: There is an opinion that a regular 
saddle is in the category of articles fashioned 
for sitting. Instead, the reference here is to an 
article on which the rider leans but does not sit 
( see Kelim :  and commentaries ad loc.; Kelim 
: ; Sifra).

1 :11 | Anyone whom the one who has a 
discharge shall touch when he did not rinse 
his hands in water, he shall wash his gar-
ments and bathe in water, and he is impure 
until the evening: This verse is apparently 
super uous, as it is already stated above: “One 
who touches the esh of the one who has a 

DISCUSSION
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discharge shall wash his garments and bathe 
in water, and he is impure until the evening” 
(verse 7). The Sages derive from here that there 
is an additional method of contracting impurity, 
known as impurity through movement [heset]: 
If a zav moves a person or vessel without touch-
ing it, this is considered as if actual contact had 
occurred. This transfer of impurity is unique to a 
zav (see Nidda 4 a; Shabbat b). 

1 :1  | From his discharge: In summary, the 
ritual impurity of the zav includes impurity 
transferred by contact, carrying, and the im-
purity of vessels usually found under his body 
weight, called by the Sages the impurity of 

touching [midras]. In addition, the severity of 
the impurity of a zav is expressed in various spe-
cial halakhot: Those items upon which he lies or 
sits become a primary source of ritual impurity, 
like the zav himself; he must immerse in spring 
water, as gathered water is insu cient for his 
puri cation; and only a zav transmits impurity 
by moving an item [heset], even without touch-
ing it (see Shabbat b). The details of the halak-
hot of a zav are discussed extensively in tractate 
Zavim. 

Although from a medical perspective, ziva, 
or gonorrhea, is a sexual disease that a icts 
both men and women, halakhically speaking it 

applies to men alone, since a woman who has 
gonorrhea is not ritually impure. 

1 :1  | And a man, when semen is emitted 
from him: The emission of a zav is not semen. 
This fact, of which the Sages were aware, be-
came widespread knowledge only about ,500 
years ago. The Sages conducted empirical tests 
to di erentiate between the emission of a zav 
and semen (Tosefta, Zavim :4; see Nidda 5b). 

1 :1  | If she has a discharge, her discharge 
from her esh being blood: In a general sense, 
the laws of ritual impurity are linked to death. 
Although semen is essential for the start of life, 
it also involves the death of cells, as whether it 

DISCUSSION

 13  e chapter turns to the puri  cation of the zav. When the one 
who has a discharge shall be cleansed from his discharge, 
a  er he is healed, he shall count for himself seven days from 
his cleansing.  ese are the so-called seven clean days, in the 
terminology of the Sages, seven days on which one examined 
himself and did not  nd an emission. And he shall wash, im-
merse in water, his garments, those he wore when he was a zav, 
and he shall bathe his  esh in spring water, water connected 
to its source.32  e requirement of spring water for ritual im-
mersion is stated only with regard to a zav; in all other cases, 
the impure individual may immerse in a di  erent type of ritual 
bath. And he is thereby puri  ed. 

 14 On the eighth day, he shall take for himself two turtledoves 
or two young pigeons, and come before the Lord to the en-
trance of the Tent of Meeting, and he shall give them to the 
priest. 

 15  e priest shall o  er them, one as a sin o  ering, and one as 
a burnt o  ering; and the priest shall atone for him before 
the Lord from his discharge.D

 16  e chapter mentions another type of impurity, which is some-
what similar to ziva: And a man, when semen is emi  ed from 
him,D shall bathe, immerse all his  esh in water, and he is 
impure until the evening.  e emission of semen from a man 
is a light category of impurity, which is unconnected to a dis-
ease, unlike the impurity of a zav. 

 17 Every garment and any leather skin, upon which there shall 
be semen, shall be washed in water, and it is impure until 
the evening.

 18 And a woman with whom a man shall lie with the emission 
of semen, as both the man and woman participated in the act, 
they shall bathe in water, and they are impure until the 
evening. 

 19 A woman, if she has a discharge, not like the ziva of a man, 
but her discharge from her  esh being blood,D referring not 
to an illness but to the blood of the menstrual cycle,33 seven 
days she shall be in the ritual impurity of her menstrual state. 

 is severe form of impurity lasts for seven days, regardless of 
the duration of the blood  ow during that period. Anyone who 
touches her on those days shall be impure until the evening. 

 20 Anything on which she lies in her menstrual state shall be 
impure; and anything on which she sits shall be impure, 
whether or not she touches them directly. In this regard, the 
impurity of a menstruating woman parallels that of a zav. 

 21 Anyone who touches her bedding shall wash his garments 
and bathe in water, and he is impure until the evening. 

 22 Anyone who touches any article on which she sits shall 
wash his garments and bathe in water, and he is impure un-
til the evening. 

 23 If he, a ritually pure person,34 or a pure vessel,35 or the afore-
mentioned blood36 is on the bedding, or on any article on 
which she sits, in touching it he shall be impure until the 
evening. 

 24 If a man lies with her, during her menstrual period or af-
terward, before she has immersed, then the impurity of her 
 menstrual status shall be upon him, due to contact with a 
menstruating woman, he has the same level of impurity as she 
does, but she does not actually transmit menstrual impurity to 
him.37 And he shall be impure seven days; and also any bed-
ding on which he lies shall be impure.D

 25 Although menstruation usually occurs at regular intervals, with 
regard to both its appearance and its duration, a woman occa-
sionally can bleed in a similar manner at other times. And con-
sequently, with regard to a woman, if her discharge of blood
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is produced as a nocturnal emission or as part 
of sexual intercourse, the vast majority of semen 
goes to waste. Since each sperm has the poten-
tial for life, when it does not bring life to the 
world but dies, impurity is created. This impurity 
is unrelated to whether the seminal emission is 
considered a transgression, but to the fact that 
a small element of death is present. Likewise, a 
woman’s menstrual cycle involves the death of 

cells: A woman’s period begins when the ovum 
dies, and the blood that ows includes other 
tissues that have undergone a process of ero-
sion and death (see Kuzari :60; Ramban, verse 
7). It is possible that the impurity of a woman 

after childbirth is also related to death, due to 
the detachment of the life that was in her body, 
or because of the life-threatening situation she 
faced while giving birth. 

1 :2  | And any bedding on which he lies 
shall be impure: This verse does not say that 
the bedding of one who lies with a menstruat-
ing woman transmits impurity to another per-
son by contact and carrying, as is stated with 
regard to a menstruating woman herself. Rather, 
the Sages derive that the impurity of his bed-
ding is of a lesser severity, as it is not a primary 
source of ritual impurity, which imparts impurity 

DISCUSSION

 

 

 

 

 

 

 

 

 

 

 

 

 

            
               
           
              
        
          

      
            
           
          
          
         
            
              

 /  / 

  .    :  .    
  ,       

 .

      .    
   ,       ,

 :   

  ?     .     
   ,(  ,  ) "     " 

 .     :     
 :          
   ,(  ,  ) "  "  .
     .   :   

 :  

      .      
     ,     ,   
 .   :    ,   
    .    :   

 .    :"  "    
     ,    

 :   

    ,    .     
 ?        
 :    ."   " :  
 ,       ?"   "

 :      

631

  |     |   



to people and other vessels. Rather, it transmits 
impurity to food and drink alone, in the manner 
of a secondary source of ritual impurity (see 
Kelim : ; Nidda a; Yoma 6a). 

1 :3  | For the discharge of her impurity: The 
impurity of a menstruating woman di ers from 
that of a zava by Torah law, but not in terms in 
practical halakha as observed today. By Torah 
law, a menstruating woman counts seven days 
of impurity from the beginning of her bleeding, 
although in most normal cases the blood ow of 
menstruation does not last that long. The time 
frame of the bleeding is highly variable, not only 
with regard to di erent women, but also with 
regard to the same woman at di erent stages 
in her life, as noted by the Sages. Although the 
menstruation period is generally determined by 
an independent hormonal cycle, there are cer-
tain factors that can a ect the hormonal system 
and change or disrupt regular patterns of men-
struation. Likewise, the cause of a blood ow 
need not be a speci c illness; blood ow can 

also be the result of physiological or psychoso-
matic complications (see Sota 0b; Nidda 0b).

The impurity of ziva, by contrast, occurs when-
ever a woman experiences a ow of blood not 
at the time of her menstruation. In this case, her 
puri cation depends on her counting of seven 
clean days (Nidda 5b). However, nowadays no 
method exists for clearly di erentiating be-
tween normal menstrual blood and the blood 
of ziva or other types of blood. Therefore, a 
woman counts seven clean days after every kind 
of bleeding, as was already the practice in the 
talmudic period (Berakhot a; Nidda 66a).

Unlike menstruation, which is a natural pro-
cess, the blood ow of ziva is indicative of a sick-
ness. It is true that a natural occurrence can also 
cause ritual impurity; after all, death itself is part 
of the normal course of events, and yet it leads 
to a severe level of impurity. Nevertheless, there 
is no need for atonement following an impurity 
due to a regular event. Consequently, menstrua-
tion, the emission of semen, and the impurity of 

a corpse do not render one liable to bring an of-
fering, whereas the diseases of leprosy and ziva, 
both that of a man and of a woman, require the 
sacri ce of an atonement o ering (see Ramban 
and Sforno, verse 9). 

1 :31 | By their rendering My Tabernacle 
that is in their midst impure: It is evident from 
this verse that the laws of impurity are an exten-
sion of the regulations surrounding the Temple. 
In general, ritual impurity is undesirable, but is 
not intrinsically prohibited. The problem with 
impurity, and the need to avoid it, arises in prac-
tice when one wishes to enter the Temple or 
handle consecrated items (see commentary on 

: ; Rambam, Guide of the Perplexed :47; Sefer 
Ha innukh 59; Bekhor Shor, : ). 

1 :33 | She who is su ering [hadava]: 
This translation follows the Ibn Ezra on 0: . 
Alternatively, the word may mean owing, sim-
ilar to the word ziva (see commentary on 0: ). 

DISCUSSION

  shall  ow many days not at the time of her menstruation; or 
alternatively, if it shall  ow beyond, in addition to her men-
struation, if the blood of her menstruation  ows beyond its 
usual time. In such cases, for all the days of the discharge of 
her impurity she shall be like during the days of her men-
struation; she is impure.  is bleeding is considered a type of 
sickness, and it is ritually impure. Such a woman is referred to 
by the Sages as a zava. 

 26 Consequently, any bedding on which she lies all the days of 
her discharge shall be for her like the bedding of her men-
struation with regard to ritual impurity, and any article on 
which she shall sit, including bedsheets, shall be impure, like 
the impurity of her menstruation.

 27 And anyone who touches them, the vessels, furniture, or bed-
sheets on which she had sat or lain, shall become impure, and 
he shall wash his garments and bathe in water, and he is im-
pure until the evening. 

 28 But if she was cleansed from her discharge, when the blood 
 ow ends, she shall count for herself seven days, and then 

she shall be pure.  e counting of seven clean days applies 
by Torah law only to a zav and a zava, whose bleeding is con-
sidered a form of illness, unlike regular menstrual bleeding, as 
stated previously in the commentary (see verse ).

 29 Furthermore, like the zav, the zava must bring o  erings to 
atone for herself and permit her to enter the Temple: And on 
the eighth day, a  er seven days clean without bleeding, she 
shall take for herself two turtledoves or two young pigeons, 
and she shall bring them to the priest, to the entrance of the 
Tent of Meeting.

 30  e priest shall perform one as a sin o  ering, and one as a 
burnt o  ering; and the priest shall atone for her before the 
Lord for the discharge of her impurity.D 

 31 You shall separate, distance,38 the children of Israel from 
their impurity, that they shall not die in their impurity, 
by their rendering My Tabernacle that is in their midst 
 impure.D 

 32  e chapter concludes:  is is the law of the one who has a 
discharge, and of one from whom semen will be emi  ed, to 
become impure through it; 

 33 and the law of she who is su  eringD with her menstruation, 
at the time of her period, and the law for one who has a dis-
charge, for a man or for a woman; and likewise for one who 
lies with an impure woman, whether she is a menstruating 
woman, a zava, or has given birth.39 

Seventh 
aliya
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Haftara for
Shabbat  Rosh Hodesh

Alongside a rebuke to those who act improperly and thereby distance themselves from 
God, the last section of the book of Isaiah also depicts the revelation of God. The future 
redemption is not portrayed merely as a series of gifts, salvations, and consolations, but 
also as a time of recompense. Consequently, the prophecy includes a depiction of both 

the reward for those who follow the upright path and the punishment that awaits evildoers. The haftara concludes with a prophecy that in the future 
all peoples will ascend to the Temple for the Sabbaths and the New Moons. 

So said the Lord:  e heavens are My throne and the earth is 
My footstool; what house could you build for Me and what 
place could be My resting place? My hand made all these and 
all these came into being – the u  erance of the Lord – but to 
this I will look, to the poor and the depressed and fervent for 
My word. He who slaughters an ox, smites a man; he who of-
fers a sheep, beheads a dog; he who presents a meal o  ering, 
it is blood of a swine; he who burns frankincense, bestows 
wickedness.  ey too chose their ways and their soul desires 
their abominations. I too will choose their exploits and I will 
bring their fears upon them, because I called and none answer, 
I spoke and they did not hear.  ey performed that which is 
evil in My eyes and chose that which I did not desire. Hear the 
word of the Lord, those who are fervent for His word: Your 
brethren, those who hate you, those who ostracize you, said: 
For the sake of my name the Lord will be glori  ed, but we will 
see your joy and they will be ashamed.  e sound of a din is 
from the city, a sound from the Sanctuary; the Lord pays rec-
ompense to His enemies. Before she begins labor, she will give 
birth; before a pang comes, she will deliver a male child. Who 
has heard something like this? Who has seen something like 
these? Will a land complete labor in one day? Is a nation born at 
one time? For Zion has labored and has also given birth to her 
children. Will I set the birthing stool and not cause birth, said 
the Lord? Will I, who causes birth, prevent it, said your God? 
Rejoice with Jerusalem and all who love it be happy with it; all 
who mourn for it be gladdened in gladness with it, so that you 
may nurse and be satis  ed from the breast of its consolation, 
so that you may suck and delight from the aura of its glory. For 
so said the Lord: Behold, I will direct peace to her like a river 
and the wealth of the nations like a  owing stream, and you will 
nurse; you will be borne on the side and dandled on the knees. 

Like a man whose mother comforts him, so will I comfort you; 
and in Jerusalem you will be comforted. You will see and your 
heart will be gladdened and your bones will  ourish like grass; 
and the hand of the Lord will be known to His servants and He 
will rage at His enemies. For behold, the Lord will come in  re 
and His chariots like a storm to assuage His anger with wrath 
and His rebuke with  ames of  re. For the Lord will judge all 
 esh with  re and with His sword, and the slain of the Lord will 

be many.  ose who prepare themselves and purify themselves 
for the gardens a  er the one in the center, eaters of the  esh of 
swine, detestable things, and mice, will perish together – the 
u  erance of the Lord. And as for Me, their actions and their 
thoughts are coming to be, to gather all the nations and the 
tongues that will come and see My glory. I will place a sign upon 
them and I will send their survivors to the nations, to Tarshish, 
Pul, and Lud, drawers of the bow, Tuval and Yavan, the distant 
lands of the sea that have not heard of My fame and did not see 
My glory, and they will tell My glory among the nations.  ey 
will bring all your brethren from all the nations as a gi   to the 
Lord, on horses and in chariots and in coaches and on mules 
and on camels, to the mountain of My holiness, Jerusalem, said 
the Lord, when the children of Israel bring the gi   in a pure 
vessel to the house of the Lord. And from them too will I take as 
priests and as Levites, said the Lord. For just as the new heavens 
and the new earth that I will make will remain before Me – the 
u  erance of the Lord – so your descendants and your name will 
remain.  It shall be that on each and every New Moon and on 
each and every Sabbath all  esh will come to prostrate them-
selves before Me, said the Lord.  ey will emerge and they will 
see the corpses of the people who betray Me, as their worm will 
not die and their  re will not be extinguished and they will be 
a disgrace for all  esh. 

It shall be that on each and every New Moon and on each and every Sabbath all  esh will come to prostrate themselves before Me, said the Lord.

e Future Reward and Punishment
ISAIAH 66:1 24
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