
Although the halakhot discussed in this section concerning the Sabbatical Year and the Jubilee Year 
will be observed only after the Israelites reach their land, they are nevertheless delineated in the 
wilderness. With regard to the placement of these matters in the book of Leviticus, admittedly the 
main focus of this book is the sacri cial service, but it also includes many complex commandments 
pertaining to various areas of life. In broad terms, these commands relate to the total authority of God 
over His people, and the power of His rule. One central idea is that both the land and its inhabitants 

are considered the property of God, a principle that nds expression through the institution of the Sabbatical Year and the Jubilee Year. One year out 
of every seven is designated as the Sabbatical Year, during which the Land of Israel must be allowed to lie fallow and its produce made available to 
all. Likewise, every ftieth year is set aside as the Jubilee, when all land sales that occurred during the previous fty years are nulli ed and the land 
reverts to its original owners. This commandment demonstrates that real estate in the Land of Israel can never be fully sold, but merely leased for its 
produce. Slaves are also freed, as the general manumission of the Jubilee Year grants everyone the opportunity to start afresh and forge a new path 
in life, until the next Jubilee.

e Sabbatical Year, Jubilee 
Year, and Related Laws

e Sabbatical Year and the Jubilee Year



2: | And for your animals, and for the 
beasts that are in your land, all of its harvest 
shall be to eat: During this year, any produce 
belongs to everyone, man and animal alike, 
as the land reverts from its earthly owners to 
the exclusive possession of its divine Creator 
(see Jerusalem Talmud, Pe�a 6:; Tosafot, Rosh 
HaShana 9b, and Rashash ad loc.; azon Ish, 
Shevi�it 4:4).

2: | On the Day of Atonement you shall 
sound the shofar throughout your land: The 

year o cially begins ten days earlier, on the 
rst day of the seventh month, which is Rosh 

HaShana. With regard to this, Rabbi Yishmael, 
son of Rabbi Yo anan ben Beroka, says: From 
Rosh HaShana until Yom Kippur of the Jubilee 
Year Hebrew slaves were not released to their 
homes, but they were not enslaved to their 
masters either. Instead, they would eat, drink, 
and rejoice, and they would wear crowns on 
their heads. Once Yom Kippur arrived, the 
court would sound the shofar, slaves would 

be released to their homes, and elds that had 
been sold would be returned to their original 
owners (Rosh HaShana b).

2:1 | Each man shall return to his ancestral 
portion: As explained below, in the Jubilee Year 
all sales of land that occurred during the previ-
ous forty-nine years are nulli ed, with the plots 
returning to their original owners. This is a can-
cellation of prior obligations and bonds.

Lord; your  eld you shall not sow, and your vineyard you 
shall not prune.

 e a  ergrowth of your reaping, the produce that grows by 
itself from the remnants that fell to the ground during the previ-
ous harvest, without any plowing and sowing on your part, you 
shall not reap in the normal manner of an owner in his  eld, 
despite the fact that it is permi  ed to consume this produce. 
And the uncultivated grapes of your vine, the grapes of the 
seventh year, which are for the Lord,1 or the grapes of highest 
quality,2 you shall not gather.  is year is not designated as a 
time of rest for humans; rather, it shall be a sabbatical year for 
the land.

 e Sabbath of the land, the produce that grows during the 
seventh year, also called the Shemi  a Year,3 shall be yours for 
eating, for you, and for your slave, and for your maidser-
vant, and for your hired laborer, and for your resident alien 
who reside with you, all the inhabitants of the Land of Israel.
And for your animals, your livestock, and for the wild beasts, 
including birds, that are in your land, all of its, the year�s, pro-
duce shall be to eat.D 

 ese Sabbatical Years are themselves part of a larger cycle: You 
shall count for yourselves seven Sabbatical Years, seven 
years seven times, and they shall be to you the days of the 
seven Sabbatical Years, forty-nine years.
A  er forty-nine years, you shall sound an alarm blast of the 
shofar during the seventh month, on the tenth day; on the 
Day of Atonement you shall sound the shofar throughout 
your land,D thereby proclaiming the start of a new year.
You shall sanctify the   ieth year, in which there is an even 
more signi  cant cessation of activities and transactions than in 
the Sabbatical Year, and proclaim liberty in the land for all 
its inhabitants. You must ensure that all slaves are freed from 
all bonds. It shall be a Jubilee Year, of blowing the shofar,4 to 

you; each man shall return to his ancestral portion,D and 
each man shall return to his family.  e   ieth year is a year 
of manumission, at which point certain ma  ers revert to their 
original state.
It is a Jubilee, the   ieth year shall be for you; you shall not 
sow, and you shall not reap its a  ergrowth, and you shall 
not gather its uncultivated grapes.
Since it is a Jubilee, it shall be sacred for you; you shall 
abstain from working the land and reaping its produce in the 
manner of an owner. From the  eld you shall eat its produce, 
which must be made available to all. As in the Sabbatical Year, 
the produce does not belong to you; rather, it is comparable to 
public property located in your custody.
In this Jubilee Year you shall return each man to his ances-
tral portion. If one sold his family�s land during the previous 
forty-nine years, it will revert to his possession in the Jubilee 
Year.

 e verse states a related halakha: If you sell a sale item to 
your counterpart, another citizen, or acquire an article from 
the hand of your counterpart, you shall not exploit one an-
other by cheating. Of course, fraud is always prohibited, but it 
is mentioned in this context for a speci  c reason:

Shofar
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2:23 | As the land is mine: The halakhot of the Sabbatical Year apply only in the Land of Israel. The phrase �the land� refers solely to this land, which is 
viewed as God�s private royal territory.

 e fact that land in the Land of Israel cannot be sold perma-
nently, but merely leased until the Jubilee, a  ects the price of 
transactions. On the basis of the number of years a  er the 
Jubilee you shall acquire from your counterpart.  e price 
of the land should be calculated based on the number of years 
that the sale will last. Here the word �a  er� should be under-
stood to mean �until.�5 On the basis of the number of crop 
years, excluding the Sabbatical Years, which provide no pro  t-
able yield,6 he shall sell to you. 
According to the abundance of the years, if there are many 
years until the Jubilee, you shall increase its price, and ac-
cording to the paucity of the years you shall decrease its 
price, as it is the number of crops he is selling to you. He 
is selling you only the right to the land�s produce for a given 
number of years, not the land itself.

 e Torah reiterates that you shall not wrong one another, 
and you shall fear your God; for I am the Lord your God. 

 ese halakhot are not easy to observe. Canceling all sales of 
land will likely lead to various complications and misunder-
standings.  erefore, the Torah issues an extra warning. 
You shall perform My statutes, including the Sabbatical Year 
and the Jubilee Year, and My ordinances, e.g., the halakhot re-
garding sale of land stated above,7 you shall observe, and per-
form them, and then you shall live on the land in security.

 e land shall yield its produce, as explained below, and you 
shall eat your  ll, and you shall live in security upon it.
If you shall say: What shall we eat during the seventh year? 
Behold, due to these prohibitions, we shall not sow, nor shall 
we gather our harvest.
I will command My blessing for you in the sixth year, and it 
shall generate the produce so abundantly that it will provide 
food for the three years: the sixth year, the seventh year, and 
part of the eighth year.8

You shall be permi  ed to sow again in the eighth year, and 
meanwhile you will eat of the old produce from the sixth year, 
until the ninth year, until the arrival of its produce that you 
planted in the eighth year, you shall eat the old.

 e Torah stresses once again:  e land, the Land of Israel, 
shall not be sold in perpetuity, as the land is Mine;D for you 
are strangers and resident aliens with Me, as you live in My 
land under a special agreement, but it does not belong to you. 

 e Sabbatical Year and the Jubilee Year are a reminder and our 
acknowledgment that the land is no one�s personal property. 
In all the land of your ancestral portion, the land of Canaan, 
which will become your ancestral property, you shall provide 
redemption for the land by returning all properties to their 
original owners.

These statutes as well are included in the general law of the Jubilee 
outlined above.

 e following halakhot also fall into the general framework 
of the Jubilee Year: If your brother becomes poor and sells 
a portion from his ancestral portion for his livelihood, his 

redeemer, a family member who is close to him, shall come 
and redeem the sale of his brother.  is relative has the right 
to buy back the property.

 e Sale of Real Estate in the Land of Israel
LEVITICUS 25:25 34
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2:28 | And it shall go out in the Jubilee, and 
he shall return to his ancestral portion: In 
principle, land is a permanent inheritance that 
cannot be transferred between families. At most 
it can be leased until the Jubilee in order to pro-
vide a livelihood for the owner, who retains the 
right to redeem it even earlier than that. The 
goal of this system is that no one should become 
utterly impoverished, as one always retains the 
right to the portion of land he inherited (see 
Rambam, Guide of the Perplexed :9).

2:31 | Shall be reckoned like the elds of 
the land: Houses inside walled cities were of-
ten used as temporary places of residence or 
during times of danger, when the walls would 

provide protection (see, e.g., 6:5; Judges 5:7, 
; Jeremiah 4:5, :4). They would seldom serve 
as permanent dwellings. In contrast, houses out-
side cities, which stood on a family�s agricultural 
land, were considered a permanent inheritance 
and a source of livelihood. Consequently, like 

elds, they could not be sold permanently (see 
Bekhor Shor). 

2:3 | As it is their eternal ancestral por-
tion: It is di cult to know the extent to which 
the halakhot of this chapter were observed in 
practice, and for how long. On one hand, one 
of the stated reasons given for the exile of the 
Israelites from the Land of Israel was their insuf-

cient observance of these halakhot (see, e.g., 

6:4�5; Jeremiah 5:�4; II Chronicles 6:). 
On the other hand, the redemption of land is 
described as having been performed in the time 
of Jeremiah and at other times (see Jeremiah 
:6�9; Ruth 4:�5; Nehemiah 0:).

In the ancient world, many civilizations rec-
ognized this principle and would return ances-
tral lands to their original owners. This would 
prevent a few rich and powerful individuals and 
families quickly amassing all the available real 
estate while reducing everyone else to a state 
of destitution. The Torah law that in the Jubilee 
Year all land returns to its original owners serves 
as a barrier against the permanent division of 
society into classes.

If a man shall have no redeemer who is able to exercise this 
right, and a  er a period of time he, the original owner, acquires 
the means and  nds enough money for its redemption,
he shall calculate the years of its sale, the total number of 
years that the land would have remained in the buyer�s posses-
sion from the time of sale until the Jubilee Year, and subtract the 
number of years that it was actually under the buyer�s control, 
and return the balance, the money for the remaining years, 
to the man to whom he sold it, as compensation to the buyer 
for the loss of the land�s produce until the Jubilee Year. And he 
shall return to his ancestral portion.
But if he does not acquire enough money for its return to 
him, then his sale, the property, shall remain in the posses-
sion of the buyer until the Jubilee Year; and it shall go out to 
the seller in the Jubilee without the need for redemption, and 
he shall return to his ancestral portion.D

On the other hand, if a man sells a house of residence in a 
walled city, its right of redemption by the seller shall be until 
the conclusion of the year of its sale; its redemption shall 
be for exactly one year.9

If it, the house, shall not be redeemed until the comple-
tion of one full year for it, as the seller was unable to  nd the 
means to redeem it during that period, the house that is in 
the city that has a wall shall be established in perpetuity 
to the one who bought it for his generations; it shall not 
go out in the Jubilee.  e buyer will become the permanent 

owner of the house, which does not return to the original 
owner.
But the houses in open cities that have no wall surrounding 
them shall be reckoned like the  elds of the land;D it, such a 
house, shall have redemption like a  eld, and in the Jubilee it 
shall go out.
As for the cities of the Levites, with regard to the houses of 
the cities of their ancestral portion, which are houses owned 
by Levites within their walled cities, there shall be eternal 
redemption for the Levites. Houses in the cities of Levites 
cannot be sold permanently, even if those cities are walled, as 
these houses are considered their primary property. For most 
Israelites, houses in cities were not usually sources of liveli-
hood. For Levites, however, such houses were the only real es-
tate they possessed, and therefore they had the same status as 
the agricultural land of other Israelites.10 

 erefore one who buys from the Levites, the sale of the 
house in the city, or of an entire city,11 of his ancestral prop-
erty shall go out in the Jubilee; for the houses of the cities 
of the Levites are their ancestral portion in the midst of the 
children of Israel. Consequently, even if the Levite seller is un-
able to redeem such property, it reverts to his possession in the 
Jubilee Year.
But the  elds of the open land of their cities, surrounding 
the Levites� cities,12 which is the common property of all the 
residents of the city rather than of individual Levites,13 shall not 
be sold, as it is their eternal ancestral portion.D

Here, too, the Torah outlines halakhot that allow a poor person to recover economically and escape 
from poverty.

In a similar vein, the Torah suggests another method by which 
a poor person�s situation can be improved. If your brother 

should become poor, and his means fail while living with 
you, you shall support him, not only your brother but any

 e Prohibition of Usury
LEVITICUS 25:35 38
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2:3 | Do not take interest: Undoubtedly, an 
economic system in which interest is prohibited 
would be entirely di erent from those with 
which we are familiar. Much e ort and creativity 
has been invested by rabbis in modern times to 
bring the halakha and economic reality into har-
mony with one another.

2:3 | You shall fear your God: There is a prin-
ciple of the Sages that the phrase �you shall fear 
your God� typically appears in relation to actions 
whose motivations are di cult to discern to an 
outside observer (see Bava Metzia 5b). One of 
the de nitions of hard labor is unnecessary work 
that is assigned merely to force the worker to toil 
(see Rashi; Sifra; Rambam, Sefer Kinyan, Hilkhot 

Avadim :6). Since it is di cult to prove whether 
or not a given task is required by the master, 
the prohibition is accompanied with a speci c 
warning that he must fear God, who knows ev-
eryone�s true intentions. 

2: | You shall enslave them forever: The 
Sages interpret this as a prohibition against 
releasing Canaanite slaves. Nevertheless, it is 

  stranger or resident alien, and o  er him the help he needs so 
that he shall live with you.
Do not take interest,D that is, do not lend money on the 
condition that the longer the borrower delays repayment the 
more he is forced to pay, or increase, demand a  xed fee that 
must be paid in addition to the loan, from him; you shall fear 
your God, who prohibits these practices, despite the fact that 
most people consider them normal. And your brother shall 
live with you. When one o  ers a loan to someone who needs 
money, it is only natural to seek to pro  t from such a transac-
tion.  e Torah warns against succumbing to such temptation.

Your silver you shall not give him with interest, and with 
increase you shall not give him even your food.  e prohibi-
tion applies to loans of all items, not only money.
I am the Lord your God, who brought you out of the land 
of Egypt to give you the land of Canaan, to be your God. 

 is statement serves to emphasize that God is the master of 
the Jewish people, as He provides them with everything they 
have.  erefore, one may use his property only in accordance 
with God�s commandments.

If your brother shall become poor with you and is sold to 
you as a slave due to his  nancial situation, you shall not work 
him as a slave by forcing him to perform menial tasks.
In general, a master does not hesitate to compel his slaves to 
perform those denigrating tasks that he would not assign to a 
hired hand, who possesses enough leverage to refuse to do such 
work.14  erefore, the Torah commands: As a hired laborer, 
as a resident of your area, he, the slave, shall be with you. 
Furthermore, until the Jubilee Year he shall work with you.

 en he shall go out from you, he and his children with him. 
Anyone who buys a slave also acquires his family by default, as 
they have no one else to support them. When the slave goes 
free, his family leaves with him.15 He shall return to his family, 
and to the ancestral portion of his fathers he shall return.

 e same principle that was stated above with regard to the 
land, �  e land shall not be sold in perpetuity, as the land is 
Mine� (verse ), is applied here to the children of Israel.  ey 
too may not be sold permanently, for they are My servants, 
whom I brought out of the land of Egypt.  e servants of 
God possess a lo  y status,16 and therefore they shall not be 
sold as slaves. One may not treat them disrespectfully by put-
ting them up for sale in a slave market.17

Furthermore, you shall not oppress him with uncommonly 
hard labor; you shall fear your God.D

But your slaves and your maidservants whom you shall 
have from the nations that surround you: From them, but 
not from your fellow Israelites, you may buy a slave or a maid-
servant. Gentile slaves, who are not your brothers and do not 
merit special treatment, may be purchased from the neighbor-
ing peoples.
Also from the children of the resident aliens who reside 
with you, gentiles who are resident aliens in the Land of Israel, 
who accept certain basic norms of the Israelites but have not 
become fully part of the nation, from them you shall buy, 
and from their families that are with you, which they have 
bego  en in your land; they shall be an ancestral portion 
for you.  ese slaves may be bought, and you may use them 
throughout your lives.
Furthermore, you shall bequeath them to your children a  er 
you, to inherit as an ancestral portion; like all your other pos-
sessions, they are inherited by your children. You shall enslave 
them forever;D there is no set date when you must emancipate 
them. Indeed, this verse indicates that it is undesirable to free 
them at all. But with regard to your brethren the children of 
Israel, one to another, you shall not oppress him with hard 
labor. You must treat them gently and with respect.
If a stranger who is a resident with you, a gentile from a 
di  erent nation who resides among you and who does not 
worship idolatry, shall acquire means, and your brother 

 e Hebrew Slave
LEVITICUS 25:39 55
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permitted to free gentile slaves in order to ful-
ll a commandment or for ethical reasons (see 

Gittin b; Rabbi Samson Raphael Hirsch).

2: | O shoot [ ]: The commentaries 
propose various interpretations of this unique 

word. Their suggestions include an uprooted 
and isolated person; one who remains estab-
lished; a descendant; or even that it is a term for 
idolatry. All of these suggestions are related to 
meanings of similar roots in Hebrew.

2:1 | Ornamented [ ]: The translation 
here follows the opinion that the root of this 
word is sin-kaf-heh, which denotes looking. An 
ornamented stone invites viewers to look at its 
decoration (see Rashbam; Ezekiel :).

becomes poor with, in comparison to, him and he is sold to 
that wealthy stranger who is a resident with you, or to an o  -
shootD of a stranger�s family who does worship other gods,
in both such cases, the sale is valid. However, a  er he, the 
Israelite, is sold as a slave, he shall have redemption; one of 
his brothers shall redeem him. One of the slave�s relatives is 
obligated to do his utmost to buy his freedom.18

Or his uncle or his cousin shall redeem him, or another rela-
tive from his close kin from his family shall redeem him; or 
if he himself acquires the means, he shall be redeemed with 
his own money.
He shall calculate with his buyer from the year of his sale 
to him until the Jubilee Year, and his sale price shall be ac-
cording to the number of years. All Hebrew slaves go free at 
the advent of the Jubilee Year, even those owned by gentiles. 

 erefore, the price of the slave is calculated as a lease until the 
Jubilee: As the time of a hired laborer, he, the slave, shall be 
with him.
If there are still many years for the slave to work until the 
Jubilee, in accordance with them he shall repay the cost of 
his redemption from the silver of his purchase.
If a few remain of the years until the Jubilee Year, he shall 
calculate for him; in accordance with his years he shall 

repay the cost of his redemption.  is slave was initially 
bought at a certain price for a certain number of years� labor. 
When he or another comes to redeem him before the Jubilee, 
he must buy back the years of labor that are le  , as dictated by 
the original price.
As a yearly hired laborer he shall be with him. Even gentiles 
residing in the Land of Israel are obligated to treat Israelite 
slaves with the respect accorded to hired workers. He, the 
gentile master, shall not oppress him with hard labor be-
fore your eyes. Since the master is not an Israelite, he might 
not observe the requirements of the Torah if he is not watched 
carefully.
If he shall not be redeemed by one of these relatives, his un-
cle, cousin, or any other relative, and he does not acquire the 
means to redeem himself, nevertheless he shall go out in the 
Jubilee Year; he, and his children with him.

 e chapter summarizes the guiding principle of these 
 halakhot: For to Me the children of Israel are slaves; they are 
My slaves whom I took out of the land of Egypt. I am the 
Lord your God. Since God is the Master of Israel, and the peo-
ple are His exclusive property, they cannot be treated as cha  el, 
and their servitude is regulated by the terms outlined here.

As stated earlier, in addition to its extensive focus on o erings, Leviticus deals with various halakhot 
pertaining to divine authority and God�s rule over His people. These halakhot came to a conclusion with 
the commandments of the Sabbatical Year and the Jubilee Year, which appeared in the previous section. 
Toward the end of the book, the Torah reemphasizes the eternal nature of this covenant. The commitment 
of the people to God and the covenant between them cannot be broken. Therefore, any rebellion against 

God and disobedience of His commandments will lead to severe consequences. Another connection between these last subjects within Leviticus is 
the relationship between Israel and its land: If the people fail to observe the prohibitions of the land and do not allow it to rest of their own free will, 
the land will nd its rest in their absence from it. 

You shall not make for you false gods, and you shall not es-
tablish for you an idol or a pillar, whether in the likeness of 
other gods or in service of God. And an ornamentedD stone 
you shall not place in your land, to prostrate yourself upon 
it,D as idol worshippers would o  en bow on a mosaic  oor as an 
act of worship.19 For I am the Lord your God.

 is section concludes with a mention of principles that are rel-
evant to most of the issues discussed in the book of Leviticus: 
You shall observe My Sabbaths, the Sabbath and the festivals, 
and you shall revere My Sanctuary.  e obligation to revere 
the Temple includes the scrupulous observance of the sacri  -
cial rituals and the preservation of the Temple�s ritual purity 
(see : , : ). I am the Lord.

e A rmation of the 
Covenant of Sinai
LEVITICUS 26:1 46
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An ornamented stone you shall not place 
in your land, to prostrate yourself upon it: 
The Sages explain that this prohibition includes 
prostration on any stone. Complete prostration, 
lying prone on the ground rather than simply 
bowing, is considered a quintessential act of 

worship, which may not be performed on any 
stone at all outside of the Temple in Jerusalem. 
This is the basis for the prevalent custom of 
spreading carpets or other coverings over the 

oor of the synagogue at those points of the 
Yom Kippur service when the congregation 

bows to the ground. In this manner they avoid 
bowing upon an exposed stone (see Megilla b; 
Rambam, Sefer HaMadda, Hilkhot Avoda Zara 
6:6�7; Rema, Shul an Arukh, Ora  ayyim :). 
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2: | A sword shall not pass in your land: 
From ancient times, Israel served as a corridor 
between other lands. Various conquerors were 

tempted to wage war over it, as they moved 
through the land on their way to more dis-
tant destinations, and as a result it was often 

captured by great kingdoms from the south 
or north. 

After the assurance of a blessing and a life of goodness if the Israelites ful ll the word of God, the 
Torah details the heavy punishments for the abandonment of the Torah and its commandments. 
Tragically, all of the retributions listed here have befallen the Jewish people over the course of its 
long history, in its far- ung communities.

God promises: If you follow My statutes that I have made 
known to you, and observe My commandments, which fur-
ther establish what paths one may not follow,1 and perform 
them,
I will provide your rains in their season. For workers of the 
land, not only is the overall yearly amount of rainfall important, 
but their precise distribution during the agricultural year is of 
no less signi  cance. And when rain falls at the desired times, 
then the land shall yield its produce, and the tree of the  eld 
shall yield its fruit. If rain does not come at the right time, the 
fertility of the land is reduced, and even if the plants and trees 
grow, the course of their development will be adversely 
a  ected. 
When the harvest is successful, your threshing,B which starts 
at the beginning of the summer months, when the barley ripens, 
followed by the wheat harvest, shall reach until grape har-
vest.  e grapes start to ripen during the months of Tammuz 
to Av, July to August. In a year of blessing, each one of these 
stages shall lengthen, so that they follow in an uninterrupted 

sequence. And therefore the grape harvest shall reach until 
sowing, the season for sowing the  elds at the beginning of 
the next agricultural year, a  er the summer.  e unbroken suc-
cession of these agricultural seasons is indicative of the earth�s 
fertility. You shall eat your food to repletion, and although 
a rich, productive land generally tempts enemies to come and 
seek to conquer it, you shall live in your land in security.
In addition to the granting of rain and the resultant blessing 
of fertility, I shall grant peace in the land, and you shall lie 
without threat of an enemy a  ack; and I will banish wild 
beasts from the land. When the land is tilled and the villages 
are inhabited, wild animals keep away from the se  led areas. 
Furthermore, not only will you be spared a direct a  ack, but 
a sword shall not pass in your land.D Foreign forces will not 
dare even to pass through your territory.2 
Not only shall armies not pass through your land, but you shall 
pursue your enemies, and they shall fall before you by the 
sword.
Furthermore,  ve of you shall pursue one hundred, and one 
hundred of you shall pursue ten thousand;D and your ene-
mies shall fall before you by the sword.
Not only will you not encounter di   culties, but I will turn to 
you with a special blessing and make you fruitful, and multi-
ply you; and I will ful  ll My covenant with you, with all the 
promises the covenant includes.
You shall eat old produce.  is is a double blessing: First, 
there will be a surplus of food beyond present consumption 
which will be placed in storage; and second, the produce will 
improve with age.3 And as the land will continue to be fertile, 
you shall remove the old from before the new. You will have 
to take out the excess old produce in order to make room for 
the new. 
On a broader scale, I will place My dwelling in your midst, 
and My self shall not reject you; I shall willingly rest My pres-
ence among you.

A Promise of Blessing and 
the reat of Punishment
LEVITICUS 26:3 46

Threshing
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2:8 | Five of you shall pursue one 
hundred, and one hundred of you 
shall pursue ten thousand: Such a 
situation, in which ve warriors give 
chase to one hundred enemy ghters, 
and similar ratios, are familiar both 
from Jewish and general history. An 

army renowned for its strength can 
deter an enemy even when its forces 
are few in number. If a ghting unit be-
lieves all is lost, superiority in numbers 
will not help, and its soldiers might 
even ee the battle eld and scatter. 

6:5 | Threshing: This is a reference to the separation of the grain 
from the cha , performed at the conclusion of the harvest, toward 
the end of the month of Iyar. In order to ready the produce for 
threshing, it would be spread over a rocky surface or across the gra-
nary. Pressure would then be applied to the produce: Either it was 
trampled under the feet of animals, or a special threshing imple-
ment in the form of a wooden board was dragged over it. 
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2:1 | But if you despise My statutes, and if your soul re-
jects My ordinances: These expressions go beyond disobedi-
ence. They attest to an obtuseness of the soul, a lack of sensi-
tivity toward Torah and commandments, and even a somewhat 
willful abandonment of the way of life expected from the people 
of Israel. A failure to ful ll the commandments out of contempt 
is a familiar phenomenon in the past and even the present. 

2:1 | You shall sow your seed in vain, and your enemies 
shall eat it: The book of Judges describes the realization of this 
curse. The Israelites sowed their elds and began to harvest its 
produce, but the enemy came and took it for themselves (see 
Judges 6:�4; see also commentary on Isaiah 6:). 

6: | The beams of your yoke: This ex-
pression comes from the world of animal 
husbandry. Such yokes were also used for 
slaves and captives. A yoke was typically 
placed on the neck of a plowing ox, and 
beams were attached to the yoke in order 
to hold the animal�s head and shoulders 
in place. The breaking of these beams 
would free the animal.

6:6 | Consumption [ ]: In 
modern Hebrew, sha efet refers to tu-
berculosis, an infectious disease which 

a ects mainly the lungs. However, this 
is not necessarily the sickness referred to 
here. According to the Sages, sha efet is 
a gauntness accompanied by fever and 
depression (Sifra, Be ukotai :). Some 
commentaries maintain that this illness 
causes the skin to dry up and change in 
form (Rashi; Rambam). Others associ-
ate its root, shin- et-peh, with the roots 
samekh- et-bet and samekh- et-peh, 
alluding to weakness and exhaustion. If 
so, it is similar to the ancient Arabic da�ifa. 

I shall walk in your midst, openly and with satisfaction.4 I 
shall be your God, and you shall be My people.  e mutual 
relationship between the nation and its God will be apparent. 
You will feel that you are My people,5 not only when you submit 
to My will, but also when you take shelter in My shade. 
I am the Lord your God, who took you out of the land of 
Egypt, from being slaves to them; I broke the beams of 
your yoke,B and caused you to walk upright. By breaking the 
beams of the yoke, which force the wearer�s head downward, I 
enabled you to li   up your heads and walk erect.6

Here the chapter starts the list of curses: And if you do not 
heed Me, and do not perform all these commandments,
but if you also despise My statutes, and if your soul rejects 
My ordinances,D failing to perform all My commandments, 
in your violating My covenant,
so too will I act like you, as I will do this to you: I will appoint 
over you panic, existential anxiety that is not caused by any 
particular event. I will also bring upon you diseases: consump-
tionB and fever, causing the eyes to seek and the soul to de-
spair with continuous su  ering.  ere are sicknesses that are 
far more severe than the ones listed here, but those for the most 
part are circumscribed in that they start and end at de  ned 
points. Consumption and malaria, which is a classic example 
of the fever mentioned here, generally cause chronic pain for 
an extended period of time. And in a di  erent realm of activ-
ity, you shall sow your seed in vain, and your enemies shall 
eat it.D

I shall direct My a  ention against you, in contrast to the 
blessing of verse : �I will turn to you.�7 In the Bible, the act 
of turning toward is invariably a positive move, a sign of af-
fection, whereas the directing of a  ention, which is likewise 
a mark of providence, means that God will a  end in a nega-
tive form.8 And you shall be smi  en in combat before your 
enemies; those who hate you shall subjugate you; and you 
shall  ee with no one pursuing you.  is is the reverse of the 

description in verse . Panic, fear, and the loss of composure 
cause one to  ee even when there is nobody chasing. 
And if a  er these you do not heed Me, in your willful refusal 
to interpret your troubles as a punishment for your evil deeds, 
if you continue to live your lives in the same manner, without 
rectifying your behavior, I will amplify chastising you, I will 
continue to punish you sevenfold for your sins. Some com-
mentaries, both here and with regard to similar expressions 
below, spell out precisely seven types of punishments, to which 
this alludes. Generally speaking, however, seven is a symbolic 
number, o  en used in an inexact manner, to denote a substan-
tial amount.9 
I will break the pride of your power, I will destroy the 
Temple.10  is expression can also be interpreted as referring 
to the sha  ering of Israel�s sense of power and strength. Such 
a feeling might be due to various causes, including years of 
famine and hunger, as indicated by the continuation: And I 

Captives in Assyria with a yoke around their necks. Relief from the 
Balawat Gates of Ashurnasirpal II, near Nineveh, ninth century BCE
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2:21 | And if you walk recalcitrantly [ ] 
with Me: The word keri is from the root kuf-
reish-heh, like mikreh, happenstance. Walking 
keri denotes a basic lack of reaction: An inci-
dent occurred but one thinks little about it. The 
diseases, famines, and wars described here are 
tragedies that bring about great su ering, and 
yet some continue to view them as coinciden-
tal and do not examine their moral states (see 
Rambam, Sefer Zemanim, Hilkhot Ta�anit :; 
Rambam, Guide of the Perplexed :6). The trou-
bles they encounter cause them to groan, but 
they carry on in the same manner regardless. 

Many other commentaries interpret keri as hard-
ness. According to this understanding, the verse 
refers to a stubborn stance in the face of retribu-
tion (see Onkelos; Rashi). 

2:22 | I will send the beast of the eld 
against you: In a time of famine and water 
shortage, it is natural for wild animals to in l-
trate populated regions. Due to hunger, packs 
of animals overcome their fear of humans and 
enter villages and cities. The Sages call this phe-
nomenon wolf attacks (Bava Metzia 9b).

2:2 | You shall eat the esh of your sons: 
Terrible incidents of this type indeed occurred 

among the people of Israel in times of siege and 
distress. 

2:3 | And I shall cast your carcasses on the 
carcasses of your idols [ ]: Gilulim 
is one of several derogatory terms for idols. 
Presumably it is a variant form of gelal, animal 
dung (see Sifra, Kedoshim; Rashi, Deuteronomy 
9:6). This extreme formulation describes the 
outcome of a war and conquest in which idol-
atrous temples are destroyed and the bodies of 
the pagan believers become intermingled with 
broken pieces of their idols. Not only in exile, but 
even when they were in their own land, which 

will render your sky like iron, which does not drip, and your 
earth like bronze, from which nothing grows.
Your strength shall be entirely expended in vain. During a 
drought, much time and e  ort is invested to work the land and 
draw water in various ways for irrigation, but all this shall be for 
naught: And your land shall not yield its produce and the 
tree of the land shall not yield its fruit.
And if you walk recalcitrantly with Me,D in rebellion, and 
you do not wish to heed Me, as you learn nothing from the 
punishments, then I will amplify My blow upon you seven-
fold in accordance with your sins.
I will send the beast of the  eld against you.D In sharp con-
trast to the blessing: �I will banish wild beasts from the land� 
(verse ), here wild beasts invade se  led areas. It will bereave 
you of your children, the easiest prey, and destroy your 
 ca  le, and diminish you; and your roads shall become des-
olate. Due to their reduced number and out of fear, people will 
shut themselves up in their communities, and the roads will be 
deserted and laid waste. 
And if with these too you are not chastised to Me, by accept-
ing My reproof, and you walk recalcitrantly with Me;
so I also will walk with you recalcitrantly, in the same harsh 
and forceful manner, and I too will smite you sevenfold for 
your sins.
I will bring upon you a sword of war, avenging the ven-
geance of the broken covenant; you shall be gathered into 
your cities, to hide from the enemy. Also, I will send forth 
pestilence among you. When you are crowded within your 
cities, a plague will be all the more deadly. And eventually you 
shall be delivered into the hand of an enemy, as your cities 
will be unprotected.
When I break for you the sta  , your support of bread, 
ten women shall bake your bread in one oven.  is is an 

exaggerated depiction of a lack of bread. Home ovens were like 
relatively small jugs, designed for baking the bread required by 
a single family. And they shall return your bread by weight. 
Since food will be so sparse, people will be unable to act in a 
broad-minded, generous manner, and swap portions freely; 
rather, they will weigh how much they put into the oven and 
how much they took out, to determine exactly what belongs to 
them and what belongs to their neighbor. And then you shall 
eat, but you shall not be 
satis  ed, both due to the 
fact that there is not enough 
food and also because the 
feeling of scarcity itself 
will cause the meal to be 
unsatisfying.
And if with even this, ac-
tual hunger, when the hard-
ships and disasters increase, 
you do not heed Me, and 
you walk recalcitrantly 
with Me;
I will walk with you in 
recalcitrant fury. A  er causing a food shortage and harming 
your welfare, I will bring further horrors upon you: I, too, will 
chastise you sevenfold for your sins.
You shall eat the  esh of your sons,D and the  esh of your 
daughters you shall eat. Due to the increasing hunger, you will 
eat the  esh of man, and not just any person; rather, you will 
cannibalize your very own children. 
I will destroy your high places, the tall structures on which 
altars are built, and destroy your sun idols, images and mon-
uments for the worship of the sun, and I shall cast your car-
casses on the carcasses of your idols.D You will die, and your

Drawing of an oven from the 
Iron Age, Tel Qasile
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was subject to the in uence of many foreign 
cultures, Jews adopted various alien religions. 
Nevertheless, for most of their history Jews did 

not abandon their faith entirely; rather, they 
practiced syncretism: People worshipped the 

God of Israel and practiced various forms of idol-
atry at the same time. 
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2:32 | Your enemies who live in it shall be 
desolate upon it: These descriptions came 
to pass in full. At di erent periods the Land 
of Israel was desolate not only because the 
Israelites were exiled from it, but also because 
its conquerors found it uninhabitable. After the 
destruction of the Temple and the unremitting 

ruin of the land, no nation was able to strike 
roots in it. 

2:3 | In the iniquities of their fathers, with 
them they shall molder: Some people com-
mit transgressions not out of any particular in-
terest, but merely because they follow in their 

fathers� footsteps. Having been born to parents 
who strayed from the proper path, the children 
continue their sins without noticing, lacking an 
informed will, and without having made an ac-
tive decision to do evil. Nevertheless, they will 
be punished for these sins as well. 

  idols will likewise be smashed. And My Soul shall reject you. 
You will feel that you have no path to approach Me.11 
I will render your cities ruins, I will make your sanctuaries 
desolate, and I will not smell your pleasing aroma. On the 
one hand, the idols upon which you relied shall be broken; on 
the other hand, I, God, will not answer you. 
I will make the land desolate, and the result will be that your 
enemies who live in it shall be desolate upon it.D Even those 
who try to se  le the land a  er you are gone will be unable to 
make it blossom. 

 e land will be desolate, and its se  led areas, if there are any 
le   at all, will be sparse and feeble. As for you, I will sca  er 
you among the nations, and I will draw [ ] the sword 
a  er you, and it will consume you incessantly. Harikoti literally 
means, �I will empty.�  is is a graphic expression of a sheath 
le   empty due to the frequent use of its sword. Your land shall 
be desolate, and your cities shall be ruins.

 en the land shall be repaid for its sabbaths, all the days 
of its desolation, and you are in the land of your enemies; 
then the land shall rest and will repay its sabbaths. Since you 
refused to observe the halakhot of the Sabbatical Year and let 
the land rest, as commanded in the previous section, the land 
shall  nd its own way to rest, when you have been exiled from 
it. It is as though the land itself will complete the missing years 
in which you did not keep the prohibitions of its rest.  is is an 
ironic description of a measure-for-measure punishment.12 
All the days of its desolation it, the land, shall rest from yield-
ing produce; that which it did not rest during your sabbaths, 
when you lived upon it.  is will be a cruel rest for the land. 
No labor will be performed in your cities on the Sabbath, as 
your cities will be deserted; the land will not be worked in the 
seventh year, because you will no longer live there. 
Of the survivors among you, I will bring cowardice, weak-
ness and spinelessness, in their hearts in the lands of their 
enemies; the sound of a driven leaf, or a falling or rustling 
leaf, shall pursue them. Due to their constant state of fear, 
as well as their sense of vulnerability and the knowledge that 

they are surrounded by enemies on all sides, they will expe-
rience every slight noise as a sign that they are being chased. 
Consequently, they shall  ee, as one  ees the sword, and 
they shall fall while running with no pursuer.  eir own pan-
icked  ight shall lead to their downfall, even though nobody is 
actually chasing a  er them.

 ey shall stumble over one another during their  ight, as 
before a sword, like those who  ee from war and hurt each 
other in their rush to escape, with no pursuer. You shall have 
no recourse before your enemies. You will be unable to rise 
up and face enemy a  ackers. 
Moreover, you shall perish among the nations, and the land 
of your enemies shall consume you.  ere is no assurance 
that you will remain as you are, both on the personal and the 
national levels.  e land of the gentiles shall destroy you and 
swallow you up.  is is one of the harshest curses of all.13 

 e survivors among you a  er all these retributions shall 
molder in, due to, their iniquity, in the lands of your ene-
mies, and also in the iniquities of their fathers, with them 
they shall molder.D

Ultimately, they shall confess their iniquity and the iniquity 
of their fathers, in their trespass, betrayal, that they com-
mi  ed against Me, and also that they walked recalcitrantly 
with Me. At some point they will acknowledge their betrayal 
and the rebellious nature of their acts.  e time will come when 
they will recognize their impudence and their obtuse response 
to God�s callings.  e aim of the retributions, which appeared 
gradually, was not merely to punish them, but also to call upon 
them to change their perspectives, repent, and return to God. 

 is verse summarizes the above stages. I too will walk recal-
citrantly with them, and I will bring them into the land of 
their enemies, the punishment of exile, which breaks all the 
frameworks of their lives; or perhaps then, when they have 
been exiled from their land, their sealed and dense hearts will 
be humbled. As described earlier, people will take no notice 
of the implications of the events that have befallen them, even 
when each tragedy is followed by a worse event. When the seal 
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2: | I shall remember for them the cov-
enant of their ancestors, that I took them out 
of the land of Egypt: A covenant remains intact 
even if one of the parties fails to ful lls its ob-
ligations. Consequently, the covenant between 
God and the Jewish people, which the prophet 
describes with the famous lines: �I remember 

for you the kindness of your youth, the love of 
your nuptials� (Jeremiah :), is still valid. The 
people will attempt to break it, and God will 
punish them severely for their misdeeds, but the 
covenant itself, as well as the relationship and 
commitment rst revealed at the exodus from 
Egypt with all its miracles and the wonder and 

uniqueness of the Israelite nation: all these shall 
last forever. 

2:2 | Articulates [ ] a vow: The word pele 
means a wonder, an event that is out of the or-
dinary, or an object outside the boundaries of 
the normal and the everyday (see Deuteronomy 
0:; Proverbs 0:). One who articulates a vow 

that blocks the heart is removed, they will become more sen-
sitive to the meaning of these occurrences. And they will then 
be repaid for their iniquity.  eir sins will be atoned for in 
exile, not only because punishment in general serves to atone 
for sins, but also because the shock of exile will cause them to 
return to God. 
I will remember My covenant that I enacted with Jacob, and 
also My covenant with Isaac, and also My covenant with 
Abraham I will remember; and the land that I chose to give 
to you, which due to your sins became a remote, miserable 
province, I will remember.
Although I shall not forget it, the land shall be forsaken of 
them, during their exile, and shall be repaid for her sabbaths 
that they failed to observe, in the fact of its desolation from 
them; and they shall repay their iniquity through their pun-
ishment, as described above, because they despised My or-
dinances, and their soul rejected and abhorred My statutes. 

 ey did not merely neglect and abandon God�s command-
ments, but they actively recoiled from them in revulsion and 
treated them with contempt. 
Here comes a very important point: Despite this, a  er all 
the transgressions and punishments, and notwithstanding the 

people�s indi  erence to the lessons of the past, even when they 
are in the land of their enemies, poor, downtrodden, lowly in 
spirit, and weak in body, I will not have despised them and 
will not have rejected them in order to destroy them entirely, 
and thereby to violate My covenant with them, as I am the 
Lord their God. Even when they transgress the command-
ments and rebel in every possible manner, My covenant will 
remain in force. 
I shall remember for them, those who will live a  er many 
generations, the covenant of their ancestors, that I took 
them out of the land of Egypt,D not in the manner of individ-
uals taking  ight, but before the eyes of the nations, in public 
display, on a grand scale, to be their God. In conclusion, God 
states: I am the Lord, who is responsible for all these events.
In summary, these are the statutes and ordinances and laws 
which the Lord gave between Him and the children of 
Israel at Mount Sinai, before their many journeys in the wil-
derness, at the hand of Moses. At Mount Sinai, Israel received 
numerous commandments, instructions, and halakhot. In a 
certain sense, this chapter recapitulated all the central ma  ers 
given at Sinai. 

In the section before the last, the Torah dealt with the sale of elds and houses, and their release in 
the Jubilee Year. After listing the blessings and curses, which are also connected to the Sabbatical Year 
and the land�s rest (see 2:3�3, 3), this chapter serves as an addendum of sorts to the earlier issue. 
It addresses various forms of consecration, including a eld or house one donates to the Sanctuary. As 

the state of mind of one who consecrates his property is likely to be similar to that of a person who brings an o ering, the discussion of this topic 
is appropriate for Leviticus. Furthermore, this passage includes certain rights and duties of the priests, which is one of the main subjects discussed 
in Leviticus. 

 e Lord spoke to Moses, saying:
Speak to the children of Israel, and say to them: If a man 
articulates a vowD in accordance with the valuation of per-
sons to the Lord, when one obligates himself to give to God 
the value of a certain person. With regard to the term erkekha, 
�valuation,� see commentary on : .

 e valuation shall be:D For the male from twenty years old 
until sixty years old, the valuation of such a man with regard 
to this form of dedication, shall be   y shekels of silver of the 
sacred shekel.
And if it is for a female, in the same age range of twenty years 
old to sixty, the valuation shall be thirty shekels. Someone of 
this age is considered to be in his or her prime. 

Laws of Consecration
LEVITICUS 27:1 34

Vows of Evaluation
LEVITICUS 27:1 8
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expresses a clear, explicit promise that he is 
separating something from his control, his use, 
and the usage of others. Accordingly, a vow is an 
explicit declaration with regard to the demarca-
tion of certain objects. 

2:3 | The valuation shall be: This valuation 
is not the value of the individual in question. 
If one wishes, he can vow to give someone�s 
value to the Sanctuary, but in such a case the 
amount is determined by the value of his work; 

one estimates how much money the labor of 
that person would be worth (see Arakhin b). 
By contrast, the valuation discussed here is a 

xed sum, determined by speci c categories of 
sex and age alone; it has nothing whatsoever to 
do with the person�s ability to work or function. 
In this regard there is no di erence between the 
valuation of someone who is whole in body, 
strong, learned, and skilled in a craft, and an 
individual who is blemished, weak, and incapa-
ble of doing anything productive. According to 

some Sages, it also does not matter whether or 
not the person who is the subject of the valu-
ation is Jewish (see Arakhin 5b; Rambam, Sefer 
Ha a�a, Hilkhot Arakhin Va aramim :6). With 
that said, there is a possible link between the 

xed amounts listed here and the price of slaves 
in a public auction, although this connection is 
not explicit in the Torah, which simply presents a 
decree that only age and sex are to be taken into 
account for the purpose of valuations. 
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2:8 | On the basis of what the one who 
vowed can a ord, the priest shall assess him: 
In certain cases the Torah makes allowances for 
the indigent who are obligated to bring an o er-
ing. For example, instead of an animal o ering 
they might bring a bird o ering, and one who 
cannot a ord even a bird o ering may bring 
a meal o ering of ne our (see 5:6�; :; 

4:). In other instances there is no di erence 
between rich and poor, and the obligation to 
bring the o ering remains in force until one is 
able to do so. With regard to vows of valuation, 
the priest is authorized to determine the size of 
the deduction, which is not established by the 
Torah. The priest appraises the means of the one 
who vowed and decides how much he must pay. 

According to this explanation of the text, the 
person in this verse who is set before the priest 
and assessed is the one who undertook the vow. 
Some commentaries, however, maintain that 
the verse refers to the subject of the valuation, 
that is, the priest determines the valuation of 
the person whose value is being pledged by the 
one who vowed, in accordance with the means 

And if from  ve years old until twenty years old, the valu-
ation shall be:  e male twenty shekels, and for the female 
ten shekels.
And if from one month old until  ve years old, the valua-
tion shall be:  e male  ve shekels of silver, and for the fe-
male, the valuation three shekels of silver.

And if from sixty years old and above: If a male, the valua-
tion shall be   een shekels, and for the female ten shekels.
And if he, the one who vowed, is too poor to pay for the val-
uation, he shall be set before the priest, and the priest shall 
assess him; on the basis of what the one who vowed can af-
ford, the priest shall assess him.D  e priest shall grant him 
a deduction.

And if it, the subject of one�s vow, is a type of animal from 
which one would present an o  ering to the Lord, an animal 
 t for the altar, any that one gives of it to the Lord shall be sa-

cred.  e sanctity of the vow applies to the body of the animal 
itself.
Consequently, the animal itself must be sacri  ced upon the al-
tar. One shall not exchange it and not substitute it, replacing 
a good animal with a bad one, or even a bad one with a good 
one; if he substitutes an animal for an animal, it and its sub-
stitute shall be sacred. D On the other hand, if one dedicates 
produce or other items, he is permi  ed to exchange them, to 
give the value of the object in its stead. Such an exchange is 
prohibited in the case of an animal that is  t for the altar, as 

the body of the animal itself is sancti  ed; it is not consecrated 
merely for its monetary value.14 And yet if he substitutes an 
animal for an animal, it and its substitute shall be sacred.D

Although it is prohibited to say that another animal should 
replace a consecrated animal, this declaration is not entirely 
without e  ect.  is contrasts with most other situations, as 
the halakha generally does not recognize the validity of an 
action which constitutes a prohibition. In the formulation 
of the Talmud, if there is a ma  er about which God said: Do 
not do it, and one did it, his action is ine  ective.15 In this case, 
however, the animal which one sought to use as a substitute is 
indeed consecrated, although the original animal also retains 
its sanctity. 

And if a man consecrates an animal, and it is any type of 
 non-pure animal or an animal from which one does not 
present an o  ering to the Lord for other reasons, e.g., if it is 
blemished,16 he shall set the animal before the priest. 

 e priest shall assess it, whether good or bad; as the 
priest�s valuation, so shall it be.  e priest shall evaluate the 
worth of the animal standing before him, and his determination 
is  nal.

And if, a  er the owner consecrates the non-pure animal, he 
redeems it, seeks to reacquire it from Sanctuary property, he 
shall add its one-   h to the valuation of its worth.

 is verse presents a similar halakha: And when a man con-
secrates his house sacred to the Lord, then the priest shall 
assess it, whether good or bad; as the priest assesses it, so 
shall it stand.
And if the one who consecrated it redeems his house him-
self, he shall add one-   h the silver of the valuation to it, 
and then the house shall be his.

Substitution
LEVITICUS 27:9 10

Consecration of Property Un t for Sacri ce
LEVITICUS 27:11 15
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of the one who vowed (see Rashi and Ha�amek 
Davar). 

2:1 | It and its substitute shall be sacred: 
This brief phrase is the focus of discussions and 

halakhot that span an entire tractate of the 
Talmud: Tractate Temura. Temura analyzes such 
issues as whether an animal consecrated as a 
substitute has the same level of sanctity as the 
original animal, whether one can consecrate a 

third animal by substituting it for a substitute, 
and whether a single substitution is e ective 
only for one animal or for several animals (see 
Temura 9a, a). 
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7:6 | : The omer, which is the largest 
measure of volume for dry items, is equivalent 
to roughly 50 L. It is similar to the Akkadian im-
eru, which is also mentioned in documents from 
Ugarit. It is also called a kor (see, e.g., I Kings 5:). 

In ancient times an area was measured by the 
amount of seed sown there; for example, a beit 
kor (Kilayim :9), a beit sa�atayim, literally a house 
of two se�a (I Kings :), and a beit kav (Tosefta, 
Bava Kamma 6:). 

7:5 | : It is likely that the source for this 
name for a measurement of weight is the word 
gar�in, kernel or seed, similar to its use in the 
expression: �Brings up the cud [gera]� (:). The 
background for such a name is the ancient prac-

 

It was stated earlier ( : � ) that one cannot transfer perma-
nent ownership of an ancestral  eld, as it theoretically remains 
in the family�s possession forever. Yet if from the  eld of his 
ancestral portion a man consecrates to the Lord, the val-
uation, the value of the  eld, shall be according to its seed. 
Since the  eld is not sold forever, this consecration is a gi   for a 
limited number of years. Its value, for the purposes of redemp-
tion with money, is based on the following formula: An area 
that is required to be sown with a omer,B a measure of vol-
ume of barley, shall be redeemed for   y shekels of silver. 

 e Sages refer to this area as a beit kor; in modern measure-
ments it is roughly  dunams, about .  acres. 
If he consecrates his  eld from, that is, immediately a  er, 
the Jubilee Year, when there is maximum time until the next 
Jubilee, the valuation shall stand. It shall be redeemed in ac-
cordance with the full sum. 
And if he consecrates his  eld a  er the Jubilee, the priest 
shall calculate for him the silver according to the remaining 
years until the Jubilee Year, and it shall be deducted from 
the valuation. If   y shekels of silver is the valuation of the 
 eld for forty-nine years, these must be divided into forty-nine 

parts, which means that slightly more than one shekel must be 
deducted from the total sum for each year that has passed. 
And if the one who consecrated it himself redeems the  eld, 
he shall add one-   h of the silver of the valuation to it, and 
it shall be his.  is is a general principle with regard to the re-
demption of consecrated items: If a stranger, not the original 
owner, seeks to acquire it, he pays the amount determined by 
the priest, or its  xed valuation, whereas the original owner 
must add a   h, a kind of compensation or surcharge to the 
Sanctuary. 
And if he does not redeem the  eld from the Sanctuary prop-
erty in all the years of the Jubilee cycle, or if, in the meantime, 
he, the Temple treasurer, sold the  eld to another man, it 
shall no longer be redeemed by the original owner, and his 
historical link to the  eld shall be severed.

When the  eld goes out in the Jubilee, it shall be sacred to 
the Lord. Just like all  elds in Israel, this  eld shall leave the 
possession of the buyer at the Jubilee Year. However, as its 
owner consecrated it, the  eld now reverts to become Temple 
property. It is considered like a proscribed  eld, as explained 
below (verses � ); his portion shall belong to the priest.
And if he consecrates to the Lord a  eld of his acquisition, 
a  eld that he purchased from another, that is not a  eld of 
his ancestral portion. He does not have full ownership of this 
 eld, but merely the right of usage for   y years at the most.

Consequently, the priest shall calculate for him the sum of 
the valuation until the Jubilee Year, the valuation in accor-
dance with the number of years remaining until the Jubilee, and 
he shall give the valuation as of that day on which he comes 
to redeem it.  e  eld shall thereby return to the possession 
of the redeemer, and it, the payment, is sacred to the Lord. 
No payment of an additional   h is mentioned here, as the 
current owner is considered like a stranger with regard to this 
purchased  eld.  e Sages disagree whether an acquired  eld 
is redeemed by its actual sale value, or in accordance with the 
 xed value established in verse  for an ancestral  eld.17 

In the Jubilee Year, the  eld shall return to the one from 
whom he acquired it, the original seller, to the one whose an-
cestral portion of the land it is.  e person who consecrated 
it did not have the right to permanently dedicate a  eld that did 
not belong to him. To summarize, in all cases the  elds return 
to their original owners in the Jubilee Year, apart from an ances-
tral  eld that was consecrated and not redeemed. 
Every payment of valuation discussed above shall be in the 
sacred shekel; twenty geraB shall be the value of the shekel. 

 ese gera are called maot in the terminology of the Sages.18 
Although there were smaller units of weight and coins, the 
ma�a was the basic silver coin, ten of which were worth a regu-
lar shekel, while twenty were worth the holy shekel, which was 
double in size.19 

Consecration of Fields
LEVITICUS 27:16 25
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tice of using the kernels of produce and fruit, 
such as barley (Ruth :5) and carobs, as small 
weights. Following the opinions of the Sages, 
the weight of a gera is 0. g, while researchers 

claim that it is roughly 0.5 g. Some contend that 
the name comes from giru, an Akkadian weight, 
0.04 of an Akkadian shekel, meaning carob seed, 
and weighing about 0. g. The custom of using 

carob seeds or beans as units of weight led to the 
modern carat, which is still used as a unit of mea-
surement for gold and precious stones.
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2:28 | Anything proscribed that a man pro-
scribes for the Lord: This is apparently refer-
ring to a di erent type of vow. Proscribed items, 

erem, are unique in that they may not be sold 
or redeemed. They become Sanctuary property, 
and are classi ed as consecrated for the Temple 

maintenance, or are given to a priest (see 
Arakhin b�9a; Nedarim a). Some explain that 

erem means a curse or ruin, and therefore 

Pursuant to the discussion of consecration and redemption, 
the Torah presents a related law: However, with regard to a 
male  rstborn that is born  rst to the Lord, from an animal, 
no man shall consecrate it, since it is not anyone�s property; 
whether it is an ox or a sheep, it is the Lord�s, and must be 
brought as an o  ering.20

And if it, the  rstborn animal, is a non-pure beast, which can-
not be brought as an o  ering, he, the owner, shall redeem it 
according to the valuation, by paying the animal�s worth, and 
he shall add one additional   h of it to it, as one always must 

when redeeming consecrated items. And if it is not redeemed 
by the owner, it shall be sold for the valuation. Unlike pure 
animals, impure animals cannot be consecrated in and of them-
selves as o  erings. Only their value is consecrated, and there-
fore the animal itself can be redeemed by paying its value to the 
Temple.21 In practice, among all impure animals, only the  rst-
born of a donkey must be redeemed. As mentioned elsewhere 
in the Torah, it is redeemed in exchange for a sheep, or for silver 
or other objects equal in value to itself.22

However, in contrast to consecrated objects, which may be re-
deemed or sold, anything proscribed that a man proscribes 
for the LordD from all that is his, whether man, e.g., one of 
his slaves, or animal, or the  eld of his ancestral portion, 
which is in the absolute possession of its owner, shall not be 
sold and shall not be redeemed; anything proscribed is a 
sacred sacrament to the Lord.

Anything proscribed with regard to people, captives of war 
who have been proscribed, or one who has been sentenced to 
death for political or halakhic reasons23 shall not be redeemed; 
he shall be put to death.  is is referring to a human erem, 
but there is also the erem of an area or a city. In such cases all 
the objects go to Heaven, and they are prohibited for all bene  t 
and earthly uses, and may not be redeemed or sold.24 

All the tithe of the land, a tenth separated from the seed of 
the land, such as wheat or barley, or from the fruit of the 
tree, wine, oil, and possibly other types of fruit as well,25 is 
the Lord�s; it is sacred to the Lord. It may not be treated like 
other fruit, but must be eaten near the Temple in a state of ritual 
purity.26   e Sages call this the second tithe. 
And if a man shall redeem from his tithe, if he wants to reac-
quire his tithe and be permi  ed to treat his produce like regular 
produce, he shall add one-   h of it to it, like all who buy back 
their consecrated property from the Sanctuary. 
In addition to the be  er-known tithe of produce, there is also 
an animal tithe: And all the tithe of ca  le or the  ock, any 
that passes under the rod, the herdsman�s sta  , the tenth 
shall be sacred to the Lord. All herd and  ock born during 

each year shall pass under the rod and be counted in that man-
ner, and the herdsman shall mark every tenth animal.27 
He shall not distinguish between good and bad, nor shall 
he substitute it.  e counting of the animals serves to estab-
lish which is the tithe.  e animal that is counted as tenth is 
consecrated and cannot be exchanged. it must be sacri  ced to 
God, while its meat is eaten by the owner in compliance with 
the halakhot of o  erings. And if he substitutes it, it and its 
substitute shall be sacred, in accordance with the halakha of 
substitution stated above (verse ); it shall not be redeemed. 

 e tithe remains consecrated to God; one may not redeem it. 
 is verse concludes the book of Leviticus:  ese are the 

commandments that the Lord commanded Moses for the 
children of Israel on Mount Sinai.

e Firstborn Animal
LEVITICUS 27:26 27

 Proscribed Items
LEVITICUS 27:28 29

e Tithe of Seed and Fruit, and the Animal Tithe
LEVITICUS 27:30 34
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rendering an object erem is to remove it from 
the world (see, e.g., Numbers :). According to 
this interpretation, if someone declares that an 

item of his is erem, it is a decree of the Torah 
that it shall be sacred to the Lord (see Ramban, 

verse 9, and in his book Mishpat Ha erem; Sefer 
Ha innukh 57).
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The blessings that stem from the people�s loyalty to their covenant with God, and the curses that result 
from their breach of that covenant, the main topics of Parashat Behukotai, are also the subjects of the 
haftara. Furthermore, both readings refer to the link between the nation�s behavior and their continued 
presence in the Land of Israel. 

According to the Yemenite custom and that of some other communities, this haftara is read on the Sabbath 
of Parashat Behar, as it concludes with the rea   rmation of the covenant at Sinai and a warning about idolatry, both of which are discussed in Behar. 

Lord, my strength, my stronghold, and my refuge on the day of 
trouble, to You nations will come from the ends of the earth, 
and they will say: It is but falsehood that our fathers inherited, 
futility, and they are to no avail. Will a person make gods for 
himself, and they are not gods?  erefore, behold, I am inform-
ing them; this time, I will inform them of My hand and My 
might, and they shall know that My name is the Lord.  e sin 
of Judah is wri  en with an iron pen, with a point of crystal; it is 
engraved on the tablet of their heart and on the horns of your 
altars. Like the remembrance of their children are their altars 
and their sacred trees by the  ourishing trees, on the lo  y hills. 
Mountains in the  eld, your wealth, all your treasures, I will de-
liver as loot; your high places are with sin throughout your bor-
ders. You will be expelled, because of you, from your heritage 
that I gave you, and I will cause you to serve your enemies in the 
land that you did not know, for you ignited a  re in My nostrils; 
it will burn forever. So said the Lord: Cursed is the man who 
trusts in people and makes  esh his strength and whose heart 
strays from the Lord. He will be like a solitary tree in the desert 

and will not see when good comes; he will inhabit the parched 
places in the wilderness, a salty land and uninhabited. Blessed 
is the man who trusts in the Lord, and the Lord is his haven. 
He will be like a tree planted near water, and near a stream it 
shall spread its roots, and it will not see when heat comes, and 
its leaves will be  ourishing; during a year of drought it will not 
be concerned, and it will not cease from producing fruit.  e 
heart is deceitful above all, and it is mortally ill; who can know 
it? I, the Lord, probe the heart, examine kidneys to give to each 
man in accordance with his ways, in accordance with the fruit 
of his actions. A partridge collects eggs that it did not lay; one 
who amasses wealth unjustly, in the middle of his days he will 
leave it, and at his end he will be reviled.  rone of Glory, ex-
alted from the  rst, is the place of our Temple. Hope of Israel, 
the Lord, all who forsake You will be ashamed, and those who 
stray from Me will be wri  en in the earth because they forsook 
the fount of  owing water, the Lord. Heal me, Lord, and I will 
be healed; save me, and I will be saved, for You are my praise.

Depend on Man�s 
Relationship with God 
JEREMIAH 16:19 17:14
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