
21:1 | Speak to the priests, sons of Aaron: 
Although the commandments detailed in this 
section chie y concern the priesthood, Moses 
subsequently teaches these commandments to 
the entire people (verse 4), as they are required 
to ensure that the priests maintain their sanctity. 

Speak to the priests�. He shall not become 
impure from a corpse: This law emphasizes the 
attitude of the Jewish people toward the duties 
of the priests and the priests� noninvolvement 
with the dead. In Judaism, the priests serve in 
the Temple of the Living God, where death has 

no place. This is in contrast to the prevalent 
custom in many religions, where the priests ac-
company the dead and are often occupied with 
those who have passed away. 

Shall not become impure from a corpse 
among his people: The Sages derive from the 

Although the entire Jewish people is holy, the priests have additional aspects of sanctity. Their sanctity is expressed in a unique set of laws that restrict 
the priests more than the rest of the Jewish people. The previous sections discussed the commandments that express the sanctity of the Jewish people 
as a whole. The following section details the commandments that pertain to the sanctity of the priests, as well as certain commandments that pertain 
to the sanctity of the o erings.

The Temple and the sacri cial food must not be de led by any form of ritual impurity. The following 
passage prohibits priests speci cally from coming into contact with the impurity imparted by a 
corpse, irrespective of whether or not they are engaged in the Temple service.

 e Lord said to Moses: Speak to the priests, sons of 
Aaron.D Since the following commandments concern the 
priests, they should be addressed mainly to them. And say to 
them: He, a priest, shall not become impure from a corpseD 
among his people.D It is prohibited for a priest to come into 
contact with the ritual impurity imparted by a corpse, even out-
side the Temple.

 e verse lists the exceptions to the aforementioned prohibi-
tion.  e priest may become impure only for his deceased kin, 
who is close to him:D for his mother, for his father, for his 
son, for his daughter, and for his brother, all of whom are 
 rst- degree blood relations.
 e priest may also become impure for his virgin sister, who 

is close to him, who has not been with a man, neither mar-
ried nor betrothed to one; for her, he may become impure. 

 e priest is an important man among his people; there-
fore, he shall not become impure, to profane himself.1 
Alternatively, the verse means that a priest may not become 
impure for an important individual;2 that a husband may not 
become impure for a wife who profanes him, that is, in a case 
where he married a woman prohibited to him;3 or that a priest 
may not become impure for more distant relatives.4  e list of 
relatives for whom a priest may become impure includes only 

 rst-degree relatives; it is far shorter than the list of relatives 
with whom sexual relations are prohibited ( : � ). 

 ey shall not create a bald spot on their head by tearing out 
their hair, and the corner of their beard they shall not shave, 
and in their  esh they shall not make a laceration. In the 
surrounding heathen societies, mourners would tear out their 
hair and lacerate themselves as an expression of sorrow or due 
to some other overwhelming emotion.5  e prohibition against 
shaving the corner of one�s beard is stated above with regard to 
all Jews6 and is reiterated here with regard to the priests in the 
context of mourning.7 

 ey shall be holy to their God, and they shall not profane 
the name of their God due to their sanctity, for the  re o  er-
ings of the Lord, the food of their God, they o  er; they shall 
be holy. Due to their unique status as ministers of God, certain 
restrictions apply to priests that do not apply to the rest of the 
people.  ese include the requirement to distance themselves 
from the dead and the additional prohibitions against dis  gur-
ing their bodies.
In addition to these prohibitions, the priests are also restricted 
with regard to whom they may marry: A licentious woman, 
one who engaged in prohibited sexual relations, or a profaned 
woman,D a woman profaned because of sexual relations, they, 
the priests, shall not marry. 

e Commandments Relating to the Sanctity of the Priests and the O erings
LEVITICUS 21:1 22:33 

e Sanctity of the Priests
LEVITICUS 21:1 9
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phrase �among his people� that in a case where 
there is no one to tend to the burial of the dead, 
even a priest must do so (see Sifra; Nazir 4b; 
Berakhot 9b). 

21:2 | For his kin, who is close to him: 
Although all of the relatives mentioned here ex-
plicitly are blood relations, a priest may also be-
come ritually impure for his dead wife, as one�s 
wife is considered even closer to him than these 
relatives (see Genesis :�4). Furthermore, 
it may even be a positive commandment to 
do so. The phrase �his kin, who is close to him� 
may be interpreted, not as a generalization 
that is followed by the details, but as the rst 
in a list of relatives. According to this reading, 
the phrase alludes to one�s closest kin, his wife 
(see Yevamot b; Sifrei; Targum Yonatan; Rashi; 
Adderet Eliyahu; Rabbi Samson Raphael Hirsch). 

The Sages similarly interpret an analogous ex-
pression with regard to the laws of inheritance: 
�His next of kin, from his family� (Numbers 7:; 
see Bava Batra b). The law that one�s wife is 
included among those relatives from whom one 
may become impure may also be derived from 
the following verse, which states that one may 
become impure from his dead sister only if she 
was unmarried. When a woman marries she de-
parts to a certain extent from her former circle 
of immediate relatives and becomes part of her 
husband�s family. Her status is therefore akin to 
that of her husband�s blood relations. 

21: | A licentious woman [ ] or a pro-
faned woman: According to the tradition of 
the Sages, and as indicated by the context, the 
term �zona� does not refer to a woman who en-
gages in prostitution, despite the fact that the 

term is used in this sense elsewhere (see Genesis 
:5; Joshua :; Judges 6:). Rather, a licentious 
woman is one whose legal status was impaired 
by engaging in adulterous or incestuous rela-
tions, irrespective of whether she was a willing 
or unwilling partner to the act (see Sifra; Rashi; 
Yevamot 66a). The licentious woman may not be 
morally awed; she might be an innocent vic-
tim. However, the fact that she was involved in 
a prohibited sexual act renders her legal status 

awed with regard to marriage to priests. 
A profaned woman is one with whom a priest 

engaged in prohibited sexual relations, or a 
woman born from those relations (see Rashi; 
Rashbam; Kiddushin 77a). A profaned woman is 
permitted to marry any non-priest, as her status 
is impaired only due to the violation of the pro-
hibitions of the priesthood.
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A woman divorced from her husband they 
shall not marry: The matter of divorce is not 
dealt with in the Torah in great detail. Although 
in certain instances a man divorces his wife due 
to some failing he nds in her (see Deuteronomy 
4:), this law would appear to be unrelated to 

any aw in the divorcée�s character. Divorce 
does, however, cause a change in the woman�s 
legal status. Due to the sanctity of the priest, he 
may not marry a woman whose legal status is 
less than pristine, even if it comes through no 
fault of her own. Similarly, a priest is prohibited 

from marrying a woman born of a prohibited 
relationship, even though the circumstances 
of her birth need not have any bearing on her 
character.

21:1 | And who is ordained to don the vest-
ments: The common priest serves in the Temple 

  And a woman divorced from her husband they shall not 
marry,D for he, the priest, is holy to his God.

 e Torah now addresses all Jews, or at least the courts that are 
responsible for the enforcement of the commandments, and 
instructs them: You shall sanctify him, the priest, treating him 
with reverence and ensuring that he maintains his sanctity, for 
he presents the food of your God. Not only are the priests 
themselves required to maintain their sanctity by adhering to 
the aforementioned commandments, but the rest of the people 
are also required to sanctify them.  ese commandments are 
not for the priests� self-aggrandizement and glori  cation.  ey 
are obligations imposed upon the entire community to uphold 
the sanctity of the priests, so that they will be worthy of their 

noble function.8 He shall be holy to you, for I, the Lord your 
sancti  er, am holy. Due to the priests� closeness to God, they 
must maintain a greater state of sanctity, which involves the ob-
servance of certain prohibitions. 

 e verse presents another law that stems from the priests� state 
of sanctity:  e married daughter of a man who is a priest, 
if she shall profane herself by acting licentiously,9 she pro-
fanes her father; she shall be burned in  re. Even if she were 
not the daughter of a priest, she would be liable to receive the 
death penalty. However, the particular method of execution, 
burning, is more severe than the death penalty meted out to 
other women who commi  ed the same sin, and this empha-
sizes the severity of her o  ense as the daughter of a priest.10 

The Jewish people are a holy nation. The priests are distinguished from the rest of the 
Jewish people and sancti ed to a greater extent. Similarly, there is one priest, the High 
Priest, who is distinguished from among his priestly brethren and elevated to an even 
greater degree of sanctity. 

 e priest who is greater than his brethren, that the anoint-
ing oil will be poured on his head, in order to appoint him 
as the High Priest, and who is ordained to don the unique 
vestmentsD of the High Priest, since he is sancti  ed to a greater 
extent than the other priests, he shall not grow out the hair of 
his head during a period of mourning, and he shall not rend 
his garments.D

He shall not go near any dead people. He is prohibited from 
coming into contact with a corpse under any circumstances. 
He shall not become impure even for his father and for his 
mother, and certainly not for other relatives, whom he is under 
no obligation to honor.11 
He shall not emerge from the SanctuaryD to accompany the 
dead or for other ma  ers concerned with mourning the de-
ceased.12  is is so that he not profane the Sanctuary of his 
God by deviating from the prohibitions that sanctify him. He 

must maintain his sanctity, for the crown of the anointing oil 
of his God, his unique appointment, is on him. I am the Lord, 
and it is I who confer a unique role and elevated status upon the 
High Priest. 

 e High Priest is also restricted to a greater extent in the mat-
ter of marriage: He shall marry only a woman with her vir-
ginity intact. 
A widow, or a divorcée, or a profaned woman, or a licen-
tious woman, these he shall not marry.  ree of these four 
women are prohibited to common priests (see verse ). In addi-
tion to these, the High Priest is also prohibited from marrying 
a divorcée. He may not marry a woman who has had relations 
with a man: Only a virgin from his people he shall take as 
a wife. 
He shall not profane his o  springD among his people, for I 
am the Lord, his sancti  er.

The previous section set down prohibitions that pertain to the priests� 
conduct. These prohibitions sanctify the priests, setting them apart from the 
rest of the people. The following section lists physical blemishes that prevent 
priests from serving in the Temple. 

 e Lord spoke to Moses, saying: 
Speak to Aaron.  e following ma  er is addressed to Aaron, 

as it introduces an additional aspect of his priesthood. You shall 
speak to him, saying: Any man from your descendants, the

e Sanctity of the High Priest
LEVITICUS 21:10 15

e Ban on Service for a Blemished Priest
LEVITICUS 21:16 24
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wearing four priestly vestments, whereas the 
High Priest wears eight. Part of the ceremony 
by which a High Priest is appointed involves 
wearing the High Priest�s vestments for the 

rst time. However, it is evident that merely 
putting on the vestments does not change his 
status if the priest was not appointed for this 
role. In the Second Temple, when priests were 
no longer anointed with the anointing oil, High 
Priests were invested by being dressed in the 
vestments of the High Priest (see Exodus 9:9; 
Horayot b�a). 

He shall not grow out the hair of his head, 
and he shall not rend his garments: These 
prohibitions pertain only to the High Priest. The 
Sages derived from this that an ordinary person 

must let his hair grow during a period of mourn-
ing. He is prohibited to shave, and likewise he 
must rend his garments (see Moed Katan 4b; 
Horayot b; see also 0:6).

21:12 | He shall not emerge from the 
Sanctuary: The verse should not be interpreted 
literally, as requiring the High Priest to remain 
in the Temple at all times and never leave it. 
Rather, this prohibition is related to the prohibi-
tion against becoming ritually impure even for a 
close family relative. There is a dispute between 
the Sages of the Mishna with regard to whether 
the High Priest does not participate in the fu-
neral procession at all, or whether he partici-
pates while keeping his distance (see Sanhedrin 
a�9a). 

21:1 | He shall not profane his o spring: 
This law applies not only in the case of a High 
Priest who marries a woman prohibited to him, 
but in the case of any priest who marries a 
woman prohibited to him, due to the sanctity of 
the priesthood. The o spring of a priest from a 
woman prohibited to him are known as alalim, 
profaned ones. They do not have the status of 
priests, despite the fact that they are Aaron�s de-
scendants. They are profaned from the sanctity 
of the priesthood and are considered ordinary 
Israelites (Rashi; Kiddushin 77b). The daugh-
ters born from such marriages may not marry 
priests, as stated above (verse 7). However, they 
are not prohibited from marrying Jews who are 
non-priests, as these prohibitions do not apply 
to common Jews. 
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21:1 | Any man from your descendants 
throughout their generations in whom there 
shall be a blemish shall not approach to o er 
the food of his God: Physical blemishes do not 
impair one�s status in other contexts, and do not 
necessarily prevent one from engaging in the 
occupation of his choice. However, for priests 
to serve in the Temple they must physically be 
whole. Their status as God�s ministers must be 
re ected not only in their characters and moral 
qualities, but also in their physical appearance. 
As keepers of the charge of the sacred (see 

Numbers :�7; Ezekiel 44:5; Nehemiah ; 
Ta�anit 6a) who serve in their King�s Sanctuary, 
even their bodies must be as perfect as possible.

21:2 | A hunchback: The exact de nition 
of this blemish is unclear, as it may appear in 
various forms (Rav Se�adya Gaon). In some 
cases, it is the result of a congenital defect; in 
others, it is merely a person who walks with a 
very bent back (see izkuni). Alternatively, the 
Sages explain that the verse is referring to one 
whose eyebrows are overly thick or attached to 
one another, or to a similar blemish (see Rashi; 

Ramban; Bekhorot 4b). According to these in-
terpretations, the term �in his eye� refers to all of 
the blemishes mentioned up to this point in the 
verse (Ramban). 

Or a dwarf: Instead of a dwarf (Ibn Ezra; 
izkuni), the verse may be referring to one 

who has a membrane or blots on his eye (see 
Ramban; Bekhorot a�9a, 44a; see also com-
mentary on Deuteronomy :7) or a defect of 
his eyelids (see Rashi, Bekhorot 6a). 

21:21 | Any man in whom there is a blemish 
from the descendants of Aaron the priest: 

   priests, throughout their generations, in whom there shall 
be a blemish shall not approach to o  er the food of his 
God,D to perform the divine service. 
For any man in whom there is a blemish at present shall 
not approach the Sanctuary. He is un  t to perform the sacred 
service, even if the blemish is only temporary.13  e Torah lists 
those blemishes that render a priest un  t: a blind man, or 
lame, or with a sunken nose. A sunken nose is an overtly visi-
ble blemish, even though it does not impair one�s abilities.14  e 
list of blemishes continues: or a man with a protruding limb, 
the opposite of a sunken nose,15

or a man with a broken foot or a broken hand that has not yet 
healed, 
or a hunchback,D or a dwarf,D or a man with a cataract in his 
eye, a white spot that covers part of the eye, usually without 
causing blindness,18 or scabbed, or with a skin eruption, cer-
tain forms of skin diseases,19 or with crushed testicles.  e 
Sages dispute the precise nature of this last blemish.20 Some of 
these blemishes do not bother the individual in question, but 
nevertheless are conspicuous to an observer.
Any man in whom there is a blemish from the descendants 
of Aaron the priestD shall not approach to present the  re 
o  erings of the Lord; he has a blemish, and the food of his 

God he shall not approach to o  er.  e verse twice states the 
prohibition that a blemished priest �shall not approach� to pres-
ent o  erings.  e Sages derive from the repetition that other 
physical blemishes that are noticeably abnormal also prohibit a 
priest from serving in the Temple. 

 e food of his God from the sacred sacraments and from 
the sacraments of lesser sanctity21 he may eat. Although a 
blemished priest is un  t to present o  erings on the altar, the 
blemishes do not mar the priest�s character and do not disqual-
ify him from the sanctity of the priesthood. He therefore does 
not forfeit his right to partake of the sacri  cial food. 
However, he shall not come to the inner sanctum, behind the 
curtain, as the High Priest does on the Day of Atonement, and 
he may not approach the altar, in the manner of all priests, 
because there is a blemish in him. And he shall not profane 
My Sanctuary.  is teaches that if a blemished priest performs 
the rites of an o  ering, the o  ering is profaned and disquali-
 ed,22 for I am the Lord, their sancti  er.23 

Moses spoke to Aaron and to his sons, to whom this passage 
is speci  cally addressed, and to all the children of Israel. 

 ese commandments do not pertain only to the priests, as all 
Jews are commanded to ensure that the priests observe these 
commandments meticulously.242

The requirement to preserve the sanctity of the o erings, as well as the sanctity of the portion of the 
crop designated for the priest, is incumbent upon all Jews. Although the priests serve in the Temple 
and their lives revolve around holiness, they are also warned to be meticulous in their adherence to 
the laws concerning the sanctity of the priestly gifts that they receive. The sanctity of these gifts is 
not merely a matter of sentiment, but is inherent to these items. 

 e Lord spoke to Moses, saying: 
Speak to Aaron and to his sons, that in the cases stated be-
low they shall refrain from approaching the sacred items of 
the children of Israel that they consecrate to Me,25 and they 
shall not profane My holy name. I am the Lord. Some of 
the sacred items that are consecrated to God are subsequently 

given to the priests.  e priests must therefore treat those gi  s 
with the necessary sanctity and reverence. 

 e Torah presents the practical details deriving from the 
sanctity of these items: Say to them:  roughout your 
generations, any man from all your descendants who ap-
proaches to eat26 the sacred items that the children of Israel 

ose Fit to Partake of the 
Sacred Food
LEVITICUS 22:1 16
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This verse is interpreted as hinting at an addi-
tional set of blemishes, aside from those set 
out explicitly above, which render the priest 
�unequal among the seed of Aaron� (Bekhorot 
4b). These blemishes are deemed less severe 
than those blemishes that are explicitly stated 
in the Torah. If a priest deemed �unequal among 

the seed of Aaron� serves in the Temple, the 
service is not disquali ed. Furthermore, unlike 
those blemishes that are stated explicitly, only 
a priest su ering from unusual physical features 
is deemed un t to serve in the Temple, but an 
animal with these unusual physical features is 
still t to be presented as an o ering. In addition 

to these blemishes, there are other physical im-
perfections that are not considered blemishes 
by Torah law, but nevertheless priests who suf-
fer from them may not serve in the Temple, as 
they have the appearance of a blemish, e.g., one 
whose eyelashes or teeth have fallen out (see 
Bekhorot 4a�b). 
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22: | Any man from the descendants of 
Aaron who is a leper: The various forms of 
ritual impurity are not listed according to their 
severity, but according to the frequency in 
which they usually occur. First the verse lists in-
dividuals a icted with leprosy or with a gonor-
rhea-like discharge, which are rare occurrences; 
then impurity imparted by the dead, with whom 
anyone might come into contact; and nally im-
purity due to a seminal emission, which is part 
of marital life and, in contrast to a gonorrhea-
like discharge, is not caused by sickness. The 
subsequent verse lists impurity imparted by 
dead swarming creatures, which is a common 

occurrence particularly in rural areas and is usu-
ally unanticipated. 

22: | The sun shall set, and he shall be pu-
ri ed: In some of the cases of impurity listed 
here, e.g., a leper and one who experienced a 
gonorrhea-like discharge, the impure individual 
is required to bring an o ering after his puri ca-
tion. If he is a priest, he is not permitted to par-
take of sacri cial food until he has presented his 
atonement o ering. In contrast, the priests are 
permitted to partake of the sacred portion of the 
produce that is given to them as soon as night 
falls. It is this portion, referred to in the Talmud 

as teruma, that the Torah refers to in this verse 
(see Yevamot 74a). 

22:8 | Or a mauled animal: There are certain 
cases where a mauled animal transmits the im-
purity of an unslaughtered carcass even before 
it dies, while it is still twitching (see ullin a; 
Rambam, Sefer Kedusha, Hilkhot She ita :9).

To render himself impure with it: In addition 
to the general prohibition against eating an un-
slaughtered carcass or one mauled by an animal, 
which applies to all Jews, this verse teaches that 
these items also impart ritual impurity (see 5:). 
A priest is prohibited from becoming ritually 

consecrate to the Lord with his impurity upon him, that 
person shall be excised from before Me. I am the Lord. A 
person o  en becomes ritually impure due to common occur-
rences.  e consecrated gi  s of the priesthood, which include 
the portions of the o  erings given to the priests, as well as the 
portions of produce given to the priests, may not be consumed 
in a state of ritual impurity. Although any impure individual is 
prohibited from drawing near to the sacred, the Torah com-
mands the priests speci  cally, as they are the ones who most 
frequently consume and have contact with consecrated foods. 

 e Torah lists the di  erent forms of ritual impurity: Any man 
from the descendants of Aaron who is a leperD or has a 
gonorrhea-like discharge, he shall not partake of the sacred 
items until he is puri  ed, even if he remains impure for many 
years. And the following individuals are also ritually impure 
and may not partake of consecrated food: one who touches 
anyone or anything rendered impure from a corpse, and all 
the more so one who himself comes into contact with a corpse, 
or a man from whom semen has been emi  ed,
or a man who touches any dead swarming creature that ren-
ders him impure, of those listed above ( : � ), or who shall 
touch a man that renders him impure, whatever his impu-
rity, including all forms of impurity not mentioned here.
A person who touches him, the impure person, shall be im-
pure until the evening.  is is in contrast to those impure 
individuals whose impurity is of a greater degree of severity: 
a leper, one who experiences a gonorrhea-like discharge, and 
one who comes into contact with a corpse, as in those cases a 
lengthier process of puri  cation is required. And yet, although 
this person�s impurity is of a lesser degree, he shall not partake 
of the sacred items, unless he bathes his  esh in water, im-
mersing in a ritual bath. 

A  er he immerses he must wait until the sun shall set, and 
only then he shall be puri  ed.D  en he may once again par-
take of the sacred items, because it is his food.  e sacred 
food constitutes an important part of the priest�s sustenance. 
He is therefore permi  ed to partake of it as soon as nigh  ime 
has commenced and a new day has begun (see : ), and he is 
not required to wait until the following morning. 

 e Torah presents a related prohibition: He shall not eat an 
unslaughtered carcass or a mauled animal,D one that suf-
fered a fatal injury,27 to render himself impure with it.D I am 
the Lord. 

 ey, the priests, shall keep My commission, keeping charge 
of the sacred food that is given to them.28  e verse may also be 
referring to the charge of the Temple�s sanctity.29 If they main-
tain the sanctity of their charge, they shall not bear sin for it 
and die on its account.D However, if they do not maintain the 
sanctity of their charge and partake of the sacred food in a state 
of ritual impurity, they will be punished by death at the hands 
of Heaven, because they profane it.  e desecration of con-
secrated items is a severe transgression punishable by death at 
the hands of Heaven.  is applies to a ritually impure person 
who partakes of the sacred portion of the produce given to the 
priests.30 I am the Lord their sancti  er.

 e Torah continues to detail the restrictions on the consump-
tion of sacred foods: No non-priest shall partake of sacred 
items.  e Sages interpret this verse too as referring to the 
sacred portion of the produce given to the priests.  e prohi-
bition applies not only to one who is entirely una   liated with 
the priesthood, but also to one who resides for a lengthy pe-
riod with a priest or to a priest�s hired laborer,D even if he was 
hired for several years.  ey shall not partake of sacred items, 
despite the fact that they are de facto members of the priest�s 
household. 
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impure in this manner (see Rashi, :; see also 
Rashi; Eiruvin a; Yoma 0b; ullin 5a). Some 
commentaries maintain that the intent of the 
verse, according to its plain meaning, is to re-
iterate speci cally with regard to the priests the 
prohibition against consuming an unslaugh-
tered carcass or one mauled by an animal (see 
Abravanel; Radak, Ezekiel 4:4). 

22: | And die on its account: This applies to a 
ritually impure person who partakes of the sa-
cred portion of the produce given to the priests. 
Partaking of o erings in a state of ritual impurity 

is punishable by excision, as stated above (7:0�
), which is a more severe punishment than 
death at the hands of Heaven. Excision may 
refer to an untimely death at a younger age 
than death at the hands of Heaven. It may also 
refer to dying childless, or even to excision from 
the World to Come (see Shevuot a; Rashi and 
Tosafot, Keritut a; Tosafot, Shabbat 5a; Tosafot, 
Yevamot a; Moed Katan a; Jerusalem Talmud, 
Bikkurim :; Rambam, Sefer HaMadda,  Hilkhot 
Teshuva :; Ramban, Leviticus :9; Torat 
HaAdam, Sha�ar HaGemul). 

22:1 | One who resides with a priest or a 
hired laborer: The Sages explain that �hired la-
borer� refers to a Hebrew slave who is acquired 
for a period of six years, after which he is set free. 
Similarly, �one who resides with a priest� refers 
to a Hebrew slave who did not wish to terminate 
his servitude at the conclusion of the six-year 
period and underwent a ceremony in which 
his ear was pierced with an awl. In this case the 
Hebrew slave is obligated to serve his master 
until the Jubilee Year (see Exodus :�6; Rav 
Se�adya Gaon; Yevamot 70b).
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22:11 | But if a priest acquires a person, an 
acquisition of his silver: Although this verse 
refers primarily to the acquisition of human 
slaves (see Yevamot 66b; Rashi), it may also be 
interpreted as alluding to the purchase of ani-
mals. According to the Sages, a priest�s animals 
may be fed with the sacred portion of the pro-
duce given to the priests (see Sifra, Emor 5). The 
priest�s animals would not be fed with food t 
for human consumption but with produce that 

was designated as animal fodder. A non-priest 
may not eat the priest�s sacred food, irrespective 
of how important he is or how close he is to the 
priest. The priest�s animals, however, may par-
take of his sacred food. 

22:13 | From the food of her father she may 
partake: The widowed or divorced daughter 
of a priest might well return to dwell in her 
father�s house, even if she bore children from 
her non-priest husband, in which case her 

non-priest o spring would also dwell in the 
priest�s house. Legally, however, as long as she 
has a child from her non-priest husband she is 
considered a member of a non-priest family, and 
she is prohibited from partaking of the priest�s 
sacred food. Although not stated explicitly, the 
same principle applies in the reverse case: The 
daughter of a non-priest who married a priest 
is considered a member of the priesthood and 
may partake of the sacred food even after her 

But conversely, if a priest acquires a person, a Canaanite slave, 
as an acquisition of his silver,D he may partake of it. Since 
the Canaanite slave becomes the priest�s possession, he may 
partake of the priest�s sacred food. And similarly, with regard 
to one born into his household, Canaanite slaves born in the 
priest�s possession, they may partake of his sacred food. 
If the daughter of a priest is married, or even betrothed, to 
a non-priest, she shall not partake from that which is sep-
arated of the sacred items, the sacred portion separated from 
the produce. Alternatively, the verse may be referring to the 
portion separated from the o  erings and given to the priests, 
which may be eaten by the members of the priest�s household.31 
Once she becomes the wife of a non-priest, she is no longer 
considered a member of the priestly family, and she may no lon-
ger partake of the priest�s sacred food. 
But if a priest�s daughter, who married a non-priest, is a 
widow or a divorcée, and she has no o  spring from that hus-
band, and she returns to her father�s house, as in her youth, 
before she married, from the sacred food of her father she 
may partake.D Since she has no child from her marriage, her 
former status as a member of her father�s priestly household is 
reinstated, and she may again eat the sacred portions given to 

the priest from the produce and o  erings. But no non-priest 
may partake of it. If she gave birth to a child from her Israelite 
husband, since that child is a non-priest, neither she nor her 
o  spring may eat from the sacred food.32 
If a man, a non-priest, shall eat a sacred item unwi  ingly, he 
shall add its one-   h to it, as a  ne, and he shall give to the 
priest the sacred item.D  e sacred portion separated from the 
crop is not brought to the Temple, but given to a priest any-
where in the Land of Israel. Since it bears no sign of its con-
secrated status, a non-priest might unwi  ingly partake of it, in 
which case he must give the value of the sacred food to a priest, 
together with an additional  percent, which is one-   h of the 
total amount repaid.

 ey shall not profane the sacraments of the children of 
Israel that they separate for the Lord.  is commandment 
applies to all Jews, although it is addressed to the priests. Not 
only are the o  erings presented upon the altar sacred, the por-
tion given to priests from the produce is also sacred. Its sanctity 
must be maintained by ensuring that it is not eaten by non-
priests or in a state of ritual impurity. 

 ey will cause them, the priests will cause themselves,33 to 
bear the iniquity of guilt, if they are negligent when they eat 
their sacred items; for I am the Lord, their sancti  er. 

 e Lord spoke to Moses, saying: 
Speak to Aaron, and to his sons, and to all the children of 
Israel.  e passage is addressed to both the priests and the 
nation as a whole, as the laws that appear below pertain both 
to the consecration of o  erings by all Jews and to their accep-
tance as o  erings by the priests. And say to them:  e fol-
lowing laws pertain to any manD from the house of Israel or 
from the strangers in Israel, the converts who join the Jewish 
people, who presents his o  ering.  is refers to an o  ering 
presented for the ful  llment of any of their vows, when one 

vowed to bring an o  ering, or for any of their pledges,D when 
one pledged a speci  c animal as a voluntary o  ering, that they 
shall bring to the Lord as a burnt o  ering. 

 e o  ering must be brought for your propitiation,D in order 
for you to  nd favor in God�s eyes. Alternatively, the verse is 
not referring to the desire of the person bringing the o  ering 
to propitiate God, but to the fact that he brings the o  ering as 
a gi   o  ering rather than in ful  llment of an obligation. It must 
be an unblemished male of ca  le, of sheep, or of goats. 

Blemished O erings
LEVITICUS 22:17 25
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husband�s death, provided that she has a child 
from him (see Ibn Ezra; Yevamot 6b�7a). 

22:1 | And he shall give to the priest the 
sacred item: The Sages derive from the words 
�the sacred item� that the transgressor must give 
the priest an item t to become sacred, produce 
in lieu of the consumed produce. The produce 
returned to the priest then receives the status 
of the original sacred produce designated for 
the priest (see Mishna Terumot, chap. 7; Bava 
Metzia 54a). 

22:18 | Any man: The Sages derive from these 
words that burnt o erings may be brought even 
by gentiles, either as vow o erings or as volun-
tary o erings (see Mena ot 7b). From time to 
time gentiles from various nations did indeed 

come to the Temple, seeking to present o er-
ings to God. 

For any of their vows or for any of their 
pledges: The Mishna elaborates: Which is the 
case of a vow o ering? It is where one says, 
without designating a speci c animal: It is in-
cumbent upon me to bring a burnt o ering. 
And which is the case of a voluntary o ering, 
brought due to a pledge? It is where one says: 
This animal is a burnt o ering. What is the di er-
ence between vow o erings and voluntary of-
ferings? The di erence is only that in the case of 
vow o erings, if the animals died or were stolen 
one bears the responsibility of replacing them, 
as one�s vow is not ful lled until he presents the 
o ering. However, in the case of voluntary o er-
ings, if the animals died or were stolen, one does 

not bear responsibility to replace them, as the 
undertaking to present an o ering pertained 
only to that speci c animal (Kinnim :).

22:1 | For your propitiation: Although cer-
tain burnt o erings are obligatory (see :6, 
6:), it is usually brought as a voluntary o ering 
that expresses the owner�s desire to present an 
o ering to God. The Talmud expresses this as fol-
lows: I did not say to you to present o erings to 
Me so that you will say: I will do His will and He 
will do my will. You are not presenting o erings 
to ful ll My will, for My bene t, as I do not wish 
to burden you with o erings that you do not 
wish to present. Rather, you are presenting of-
ferings for your own bene t, in order to achieve 
atonement for your sins by observing My com-
mandments (Mena ot 0a, and Rashi ad loc.). 
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22:23 | A truncated limb: Alternatively, the 
verse may be referring to a bull or sheep whose 
hooves are closed like those of a donkey, rather 
than split (see Rashi; Bekhorot 40a). In any event, 
this is only an example of a physical abnormality 
that results in a deformed body. 

22:2 | And you shall not do so in your land: 
The prohibition against presenting a blemished 
animal pertains even to naturally occurring 
blemishes, e.g., blindness. The castration of an 
animal, however, is likely to be intentionally 
in icted by man, as a castrated animal can be 
easier to use for labor. The prohibition against 
presenting a castrated animal as an o ering 

stems from the honor due to the divine ser-
vice. Conversely, the prohibition against castra-
tion expresses the ethical perception that it is 
immoral to remove the animal�s reproductive 
capabilities.

22:25 | A blemish is in them: A blemish does 
not disqualify animals for all purposes. A blem-
ished animal is not deemed impure, and in some 
cases it may be t for consumption by Jews. 
However, due to the signi cance of o erings, an 
imperfect animal may not be presented in the 
Temple. Furthermore, an o ering must be pre-
sented as a respectable gift to God. The Sages 
therefore expanded the categories of blemishes 

to include additional cases that are deemed un-
t. This idea nds prominent expression in the 

book of Malachi, where the prophet castigates 
those who bring un t o erings for their insuf-

cient respect of the divine service. He sharply 
criticizes people who present as an o ering an 
animal that they would not dream of presenting 
as a gift to a person of importance (Malachi 1:8). 

22:27 | From the eighth day on, it shall be 
accepted as a re o ering to the Lord: The 
Torah does not usually provide reasons for the 
commandments. Nevertheless, the commen-
taries suggest two reasons for this prohibition. 
First, during the rst days of the animal�s life its 

Any animal in which there is a blemish you shall not of-
fer, as it shall not be accepted for you. God will not accept 
a blemished o  ering, and it will not enable you to achieve 
propitiation.34 

 e previous verses dealt with the presentation of a burnt o  er-
ing.  e Torah now refers to the presentation of a peace o  er-
ing, which is not burned in its entirety upon the altar. Rather, 
portions of it are eaten by the priests and by the owners. If a 
man shall present a peace o  ering to the Lord, to ful  ll a 
vow, or to consecrate as a vow o  ering,35 or as a pledge, in a 
case where a speci  c animal was designated as an o  ering, of 
the ca  le or of the  ock, it shall be an unblemished male or 
female animal to be accepted. No blemish shall be in it. 
For example, the following blemishes render an animal un  t to 
be presented as an o  ering: a blind animal, even in one eye;36 
or an animal with a broken limb; or maimed, with a cracked 
or damaged limb;37 or an animal with a cyst. According to the 
tradition of the Sages, this refers to a cyst that contains a bone, 
and to certain cysts in the eye, but not to a small protrusion of 
 esh that may commonly be found on an animal�s body.38  e 

list of blemishes continues: or a scabbed animal or one with a 
skin eruption, types of boils on the animal�s skin;39 you shall 

not o  er these to the Lord, and you shall not place them as 
a  re o  ering upon the altar to the Lord. 
A bull or a sheep with an extended limb or a truncated 
limb,D as a pledge to the Temple treasury you may present40 

it to be sold so that the proceeds may be used for the Temple 
maintenance.41 But as a vow o  ering or as a voluntary o  ering 
it shall not be accepted. 

 ose animals, the testicles of which are bruised, or crushed, 
or torn, or cut, you shall not present to the Lord.42 An animal 
that has been castrated in any form is considered blemished and 
un  t to be presented as an o  ering, and furthermore, you shall 
not do so in your land.D It is prohibited to castrate any ani-
mal.43  is is a distinct prohibition, which does not apply solely 
to animals designated as o  erings. 

 is applies not only to o  erings brought by the Jewish people, 
but also from the hand of a foreigner you shall not present 
the food of your God from any of these, because their defect 
is in them, a blemish is in them;D they shall not be accepted 
for you. It is not prohibited for a gentile to castrate animals. 
Nevertheless, it is deemed un   ing to do so, and a castrated 
animal may not be accepted as an o  ering even from gentiles. 

The following section lists further restrictions with regard to the presentation 
of o erings. 

 e Lord spoke to Moses, saying: 
An ox or a sheep or a goat, when it is born, shall be seven 
days under its mother. It is prohibited to slaughter it for any 

purpose during this time. Only from the eighth day on, it 
shall be accepted as a  re o  ering to the Lord.D 

Additional Laws Concerning Animals and 
the Presentation of O erings
LEVITICUS 22:26 33
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viability is still uncertain, and o ering an animal 
that might not survive is prohibited. After eight 
days it can be established with a high degree of 
probability that the animal will survive. In the 
case of humans, the Sages determined that a 
child is considered viable after thirty days (see 
Targum Yonatan; Shabbat 1b; Bekhor Shor; 
Rambam, Guide of the Perplexed :49). Second, 
even an animal designated as an o ering is 
given a week of grace to remain with its mother, 
as it is considered cruel to act otherwise. This ex-
planation relates to the law stated subsequently 
as well (see Abravanel; Meshekh okhma). 

22:2 | It and its o spring you shall not 
slaughter on one day: There is a humane ratio-
nale for this commandment, as the act is consid-
ered somewhat cruel. According to the accepted 
opinion among the Sages, the verse refers 
speci cally to female cows, sheep, and goats, 
as the mother�s parenthood is evident while 
the father�s is often di cult to determine (see 
Onkelos; Rashi; Bekhor Shor; ullin 8b�9a). 
Nevertheless, the Talmud does cite a dissenting 
opinion, which maintains that the prohibition 
applies to both male and female animals (see 

ullin 8a; Ibn Ezra; izkuni). 

22:2 | A thanks o ering: Psalm 10 details 
four instances where a thanks o ering should be 
brought: in the case of one who traveled a long 
distance, one who returned after traveling over 
the ocean, one who recovered from a serious 
illness, and one who was released from prison 
(see Psalms 10:4, 10, 0, ; Berakhot 4b; Rashi, 
:1; on the nature of the obligation to show 
gratitude by presenting an o ering, and the 
source for this obligation, see Rashi and Shita 
Mekubbetzet, Mena ot 9b; Tosefot Rid, Rosh 
HaShana b; Peri Megadim, Ora  ayyim 19). 
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22:3 | You shall not leave from it until morn-
ing: This restriction with regard to the thanks of-
fering was already mentioned above (:1) and 
is reiterated here at the conclusion of the laws 
concerning o erings. It emphasizes that the 
thanks o ering cannot be turned into a family 
event lasting several days. The repeated empha-
sis on the innate signi cance of the o erings 

links the time restriction on the consumption 
of the thanks o ering to the previously stated 
laws. One might desire to present an o ering for 
any number of reasons that originate from one�s 
personal life and experiences. Nevertheless, 
when one presents a thanks o ering he must 
remember that the focal point of the o ering is 
the sanctity inherent in the sacri cial rites and 

not the social value of the family gathering. 
Similarly, the prohibitions against presenting 
blemished animals as o erings serve to main-
tain the honor and respect necessary to the di-
vine service (see also commentary on 19:8). 

22:32 | And I shall be sancti ed among the 
children of Israel: The Sages derive from this 
verse that if gentiles order a Jew to commit a 

An ox or a sheep, it and its o  spring you shall not slaughter 
on one day,D for any purpose, not only as o  erings. 
When you slaughter a thanks o  ering,D as an expression of 
gratitude to the Lord, for your propitiation you shall slaugh-
ter it. Alternatively, the verse means that the thanks o  ering is 
not an obligatory o  ering. Rather, you shall slaughter it of your 
own free will, out of a personal desire to show appreciation for 
God�s assistance, e.g., for deliverance at a time of need. 
On that day on which it is slaughtered it shall be eaten; you 
shall not leave from it until morning.D  e thanks o  ering 
is eaten by its owner, presumably in a comfortable family set-
ting.  e verse therefore stresses that in the case of this o  ering 
too the time for its consumption is limited to a single day. I am 
the Lord.

 e passage concludes with a general commandment: You, 
priests and non-priests alike, shall observe My command-
ments and perform them. I am the Lord. 

Moreover, you shall not profane My holy name by commit-
ting transgressions or by performing the service in an inappro-
priate manner. And I shall be sancti  ed among the children 
of Israel.D  e verse restates the general concept that is con-
veyed by the many laws that de  ne the practical concept of 
sanctity: One does not stand before God merely as an individ-
ual.  e obligation to observe the commandments is not just 
the personal right or duty of a particular person. Rather, it is 
due to God�s choice of the Jewish people and their sancti  ca-
tion. I am the Lord your sancti  er.  e sanctity does not stem 
from your desire to perform the service, but from Me. 
I am the Lord who took you out of the land of Egypt to be 
your God. I sanctify you and I am your savior. I am the Lord. 
You belong to Me, and this relationship obligates you to main-
tain your sanctity. 

The previous sections dealt with laws concerning the sanctity of the priests and the sanctity of the Temple service. Having 
discussed the sanctity inherent to certain people and to a certain place, the following section turns to discuss the sanctity 
inherent to certain days of the year, the festivals. Furthermore, this section is related to the previous sections, as it deals with 
the speci c o erings that must be presented on the festivals. Some of the festival o erings are presented in this section in 

detail, while others are only alluded to here and their details appear elsewhere. These o erings are known as additional o erings, as they are brought 
in addition to the daily o erings that are presented every day. 

 e Lord spoke to Moses, saying: 
Speak to the children of Israel, and say to them:  e ap-
pointed times of the Lord that you shall proclaim as holy 
convocations,D gatherings,45 these are My appointed times.

 e Sabbath precedes the festivals:46 Six days labor shall be 
performed, both by man and by his animals.  e passive form 
indicates that engaging in labor during the six days of the week 
is permi  ed but is not an obligation. And on the seventh day, 
a sabbatical rest, a complete rest from all types of labor, in 
contrast to the festivals mentioned below, during which certain 
types of labor are permi  ed. It is a holy convocation, a sacred 
gathering for the acceptance of the sanctity of the Sabbath and 
to mark the day.47 You shall not perform any labor. It is the 
Sabbath to the Lord in all your dwellings, wherever you are. 
In contrast to the festivals, the sanctity of the Sabbath is not 

determined by the Jewish people. Whereas the days of the fes-
tivals are determined by the nation,48 the day of the Sabbath is 
predetermined by God as part of the order of Creation.  e 
Jewish people accept the Sabbath and observe its sanctity, but 
in essence it is not a festival day of the Jewish people, but the 
day of God, commemorating His creation of the world.  e 
character of the Sabbath is therefore the same everywhere.49 

 ese are the appointed times of the Lord, holy convoca-
tions, that you shall proclaim at their appointed time.  is 
verse introduces the subsequent list of festival days. While 
these festivals are �the appointed times of the Lord,� their dates 
are determined by the Jewish people.  e order of this list of 
festivals follows the order of the months of the year. 
During the  rst month, Nisan, which was established as the 
 rst month because the exodus from Egypt took place during 

e Festivals
LEVITICUS 23:1 44
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transgression in public, even if they threaten 
him with death he must sanctify God�s name by 
allowing himself to be killed rather than commit 
a transgression (see Sanhedrin 4a�b; Rambam, 
Sefer HaMadda, Hilkhot Yesodei HaTorah, chap. ).

23:2 | Holy convocations: This expression 
appears many times in the verses below and 
may also be translated as holy occasions (see 
Onkelos; Targum Yonatan). The Jewish people 
proclaim these days as holy days when the High 
Court, as the nation�s representatives, sanctify 
the New Moon, declaring it to be the rst of the 

month and thereby determining the ensuing 
day of the festival. Furthermore, the commu-
nal gatherings on the festivals proclaim their 
sanctity (see Ramban). The festivals are not only 
gatherings of the people; they are also the occa-
sions of a meeting between the Jewish people 
and God. 
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23:5 | In the afternoon [ ]: The 
literal meaning of this phrase is �between the 
evenings� (see also Exodus 9:9, 0:�8). Some 
explain that it refers to the period between the 
time when the sun begins to progress toward 
evening, just after midday when it begins to 
point in a westerly direction, and the time when 
the sun sets, as these two times de ne the end 
of the day (see Shabbat 4b; Zeva im 11b; Rashi, 
Ibn Ezra, and Ramban, Exodus 1:6). One must 
o er the paschal lamb during this time. 

A Paschal Lamb to the Lord: The term Pesa , 
which is derived from the term pasa , to pass 
over (see Exodus 1:), is used in the Torah in 
reference to the paschal lamb, and by extension 
to the day on which the paschal lamb is o ered, 
the fourteenth of Nisan. The festival of Passover, 
commencing on the fteenth of Nisan, is 

referred to as the Festival of Unleavened Bread. 
In contrast, in talmudic and modern Hebrew, 
the term Pesa  refers to the festival of Passover 
itself. There is support also for this terminology 
in the Bible (see izkuni; Ezekiel 4:1�; com-
mentary on Joshua 4:11).

23:7 | You shall not perform any toilsome 
labor: The phrase �toilsome labor� appears here 
in contrast to the term that appears above with 
regard to the Sabbath: �You shall not perform 
any labor� (verse ). The general term �labor� 
includes any form of creative activity, regard-
less of its extent or the exertion involved in its 
performance. Kindling a re, which is explicitly 
singled out in this regard (Exodus :), or the 
writing of a simple note, both constitute forms 
of labor. Conversely, toilsome labor refers to 
the type of labor generally performed for one�s 

livelihood, whether the toil of a hired worker or 
the toil involved in maintaining one�s own prop-
erty. On festival days there are many types of 
labor that may be performed in order to prepare 
food for the holy day, whereas on the Sabbath 
even labor required for the preparation of food 
is prohibited. It should be noted that labors such 
as plowing and weaving are prohibited even on 
a festival, as they are categorized as toilsome 
labor. However, there is no prohibition against 
cooking, baking, and the like (see Ramban; 
Min a Belula; Exodus 1:16). 

23: | On the day after the sabbath: 
According to the Sages� tradition, the sheaf 
must be waved on the second day of Passover. 
The term �sabbath,� therefore, refers here to the 

rst day of Passover, which is a sacred day of rest 
(see verse ). If �sabbath� were to be understood 

this month,50 on the fourteenth of the month in the a  er-
noon,D there is the Festival of a Paschal Lamb to the Lord.D 

 e paschal lamb is mentioned here only as the name of the 
festival on which it is o  ered.51  e laws of Passover were dis-
cussed in Exodus (chap. ), and will be discussed again in 
Numbers ( : � ). Since Leviticus focuses on the o  erings, 
the festivals are de  ned in this section chie  y by the o  erings 
presented on those days.52 
On the   eenth day of that month it is the Festival of 
Unleavened Bread to the Lord; seven days you shall eat un-
leavened bread. Two festivals take place one a  er the other: 

 e fourteenth of Nisan is the Festival of the Paschal Lamb, 
which is immediately followed on the   eenth of Nisan by 
the Festival of Unleavened Bread, Passover, which lasts for 
seven days. 
On the  rst day of the seven days of Passover, it shall be a holy 
convocation for you, a time to gather together and concern 
yourselves with sacred ma  ers. You shall not perform any 
toilsome labor,D labor that is not required for the immediate 
preparation of food.
You shall present a  re o  ering to the Lord seven days. 
On the seventh day too it shall be a holy convocation; you 
shall not perform any toilsome labor. Of the seven days of 
Passover, labor is prohibited only on the  rst and seventh days. 

 e intermediate days of the festival are known as ol HaMoed, 
the non-sacred days of the festival. Although they are part of 
the festival, in some aspects they are similar to weekdays.

 e Lord spoke to Moses, saying: 
Speak to the children of Israel, and say to them: When you 

come to the land that I am giving to you, as this command-
ment does not apply outside the Land of Israel, and you will 
reap its harvest, then you shall bring a sheaf of barley, from 
which one can extract one-tenth of an ephah of  ne  our,53 
of the  rst of your grain harvest to the priest.  is is the 
barley harvest, as at the time of Passover the wheat has not 
yet  ripened.54

He, the priest, shall wave the sheaf before the Lord, for your 
propitiation [ ], in order to  nd favor in God�s 
eyes. Additionally, the word lirtzonekhem connotes that the 
o  ering is a gi   freely given out of devotion to God.55 On the 
day a  er the sabbath,D which refers here to the  rst day of 
Passover,56 the priest shall wave it. 
You shall present on the day of your waving of the sheaf an 
unblemished lamb in its  rst year, as a burnt o  ering to the 
Lord. 
Its accompanying meal o  ering is two-tenths of an ephah of 
high-quality  our,D a dry measure of volume corresponding 
to around  L, mixed with oil.  e o  ering is brought as a  re 
o  ering to the Lord for a pleasing aroma, and its libation is 
wine, one-fourth of a hin, a liquid measure equivalent to three 
log, which is approximately  L according to the standard opin-
ion.  is is the same amount of wine as is brought as a libation 
with a burnt o  ering or peace o  ering.
Before you bring the sheaf o  ering you shall not eat bread, 
roasted grain57 or  our made from it,58 or fresh ker-
nels, raw grain that has not yet dried.59 You shall not eat 
the new produce in any form until that very day, the 
day a  er the sabbath, until your bringing of the sheaf 
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here as referring to the seventh day of the week, 
the strange result would be that one might 
wave the sheaf on any Sunday of the year, and 
there would be no xed date for this obligation. 
Furthermore, since the order of this section 
follows the yearly calendar, it may be inferred 
from the location of this commandment in re-
lation to the other festivals that it is connected 
to Passover. The Sages state that it is a herme-
neutical principle that a verse does not come to 
make matters obscure but to clarify them (see 
Rashi, Genesis 10:, 1:4). One may therefore 
infer that the term �sabbath� here refers to the 
aforementioned festival, as the festivals are also 
referred to as days of rest (see, e.g., verse 9). 

The exact relationship between the fes-
tival and the Sabbath mentioned here was 
the subject of acrimonious disputes. Both the 
Sadducees and later, the Karaites, rejected the 
Sages� interpretation and interpreted the term 
�sabbath� as referring to either the Sabbath fol-
lowing Passover or to the Sabbath that occurs 
during Passover (see Ibn Ezra; Rabbi David Tzvi 
Ho man; Mena ot 6a�b; Sefer HaKuzari :41). In 
the Beta Israel community, this expression was 
also interpreted as referring to the festival, but 
they would commence counting the days of the 
omer after the seventh day of Passover. 

Rabbi Samson Raphael Hirsch suggests 
that perhaps the Torah refers to the rst day of 

Passover as a sabbath due to the fact that har-
vesting and consuming the new produce is pro-
hibited until the day on which the sheaf o ering 
is presented. The term �sabbath,� therefore, also 
alludes to the resting of the land (see :). 

23:3 | Two-tenths of an ephah of high- 
quality our: This is twice the amount of our 
usually brought as a lamb�s accompanying meal 
o ering (Mena ot 89b). It is possible that the 
second tenth of an ephah is the meal o ering 
of the sheaf mentioned previously (see Bekhor 
Shor; izkuni). 
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23:5 | Seven weeks; they shall be complete: 
These seven weeks must be complete, whole 
weeks; one does not mark the passing of any 
particular day of the week. This contradicts the 
interpretation of those sects that claimed that 
the obligation is to count the Sabbaths. 

23: | Until the day after the seventh week, 
you shall count fty days: The commandment 
to count seven weeks from the bringing of the 
sheaf is known as the counting of the sheaf, or 
the counting of the omer. At the conclusion of 
this period, on the ftieth day, the Festival of 
Weeks, Shavuot, is celebrated, and a unique 
o ering is presented. It is called the Festival of 
Weeks due to the fact that it is celebrated seven 
weeks after the sheaf o ering is brought (Exodus 
4:; Deuteronomy 16:10, 16; II Chronicles 8:1; 
see also Numbers 8:6). It is also called the 
Festival of Reaping (Exodus :16) and the Day 

of the First Fruits (Numbers 8:6). The Festival 
of Weeks does not occur on a xed date; it is 
celebrated at the culmination of the period of 
counting (see Deuteronomy 16:9�10). During 
the Temple period, when there was no xed cal-
endar, the Festival of Weeks could fall on either 
the fth, sixth, or seventh day of the month of 
Sivan (see Shabbat 86b-8a; Rosh HaShana 6b). 

23:7 | You shall bring two loaves of waving: 
The fty days between the bringing of the sheaf 
o ering and the bringing of the two loaves of 
waving correlate to the period between the rip-
ening of barley and the ripening of wheat. The 
sheaf o ering consists of one-tenth of an ephah 
of roasted barley grains from the new produce 
(:14), whereas the two loaves of waving are 
baked from wheat our of the new produce. 
The two loaves were very large, and according 
to the tradition of the Sages they were molded 

in a special, decorative shape, as they were con-
sidered a unique gift presented to God on this 
festival (see Mena ot 96a). 

23: | One goat as a sin o ering: The Talmud 
states that the communal sin o erings pre-
sented on festivals and New Moons atone in the 
case of one who unwittingly entered the Temple 
while ritually impure or partook of the sacri cial 
food while ritually impure (see Shevuot a). 

23:2 | With the two lambs: There are di er-
ent opinions among the Sages with regard 
to the precise manner in which this o ering is 
waved (see Mena ot 6a). In any case, only the 
two loaves and the lambs were waved, and not 
the other o erings, even though they were also 
brought �with the bread� (verse 18). For this 
reason the verse reiterates that �the priest shall 
wave them� and that the loaves are waved �with 
the two lambs.� Rav Se�adya Gaon translates the 

  o  ering of your God. It is an eternal statute for your gener-
ations in all your dwellings. One may not partake of the new 
produce until the day upon which the sheaf o  ering would be 
presented in the Temple.

You shall count for yourselves from the day a  er the sab-
bath, from the day of your bringing of the sheaf of the wav-
ing, seven weeks; they shall be complete.D

Until the day a  er the seventh week, you shall count up 
to   y days,D not including the   ieth day. Seven weeks are 
 forty-nine days, and then, on the   ieth day, you shall present 
a new meal o  ering, a meal o  ering from the new produce, to 
the Lord. 
From your dwellings you shall bring two loaves of waving,D 
two meal o  erings,60 from two-tenths of an ephah, one-tenth 
of an ephah for each loaf. Of high-quality wheat  our, ground 
and si  ed61 they shall be, baked as leavened bread, unlike 
other meal o  erings, which must be baked as unleavened bread 
(see : ), a  rst o  ering to the Lord.

You shall o  er with the bread seven unblemished lambs 
in their  rst year, and one young bull, and two rams.  ey 
shall all be a burnt o  ering to the Lord, and their meal 
o  ering and their libations shall be in accordance with the 
quantities stated elsewhere in the Torah, which depend on the 
species of animal brought as an o  ering.62  ey shall be a  re 
o  ering of a pleasing aroma to the Lord.
You shall also present one goat as a sin o  ering.D A com-
munal sin o  ering is presented on all of the festivals and New 
Moons.  e Sages teach that these sin o  erings atone for cases 
in which a ritually impure person de  led the Temple�s sanctity. 
And a unique o  ering of two lambs in the  rst year shall be 
presented as a peace o  ering. Unlike all other peace o  erings, 
which are presented by individuals, these lambs are presented 
as a communal peace o  ering.

 e priest shall wave them, the lambs, with the loaves of the 
 rst o  ering as a wave o  ering before the Lord. He shall 

wave them with, or alongside, the two lambs.D  ey shall be 
sacred to the Lord, and their  esh shall be given as a portion 
for the priest, that is, God acquired the o  ering and gave it to 
the priest.63 

 e   ieth day is not only the day on which the two loaves are 
presented; it is also a festival: You shall proclaim on that very 
day, a holy convocation it shall be for you; you shall not per-
form any toilsome labor; it is an eternal statute in all your 
dwellings for your generations.D 
Since the Torah mentioned the  rst harvest, the following law 
is addressed to the owners of  elds: When you reap the har-
vest of your land, you shall not  nish the corner of your 

To the left: fresh wheat kernels; to the right: dry wheat kernels
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verse: �The priest shall wave of them with the 
loaves,� and explains that only the breast, thigh, 
and fats of the lambs are waved (see also Rabbi 
Samson Raphael Hirsch).

23:2 | An eternal statute in all your dwell-
ings for your generations: The verse perhaps 

alludes to the fact that the o erings would not 
always be presented in the Temple. The Jewish 
people were exiled, and the Temple destroyed. 
Nevertheless, the signi cance of the ftieth day 
always remains, and it is observed as a festival 
by Jews everywhere (see Ramban, verse 16). The 

Talmud and the prayer liturgy link the Festival of 
Weeks to the day of the giving of the Torah, as it 
may be derived from the verses that the giving 
of the Torah took place fty days after the exo-
dus from Egypt (see Shabbat 86b�8a; Pesa im 
68b; Megilla 1a). 
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23:2 | In the seventh month, on the rst 
day of the month: Virtually nothing is stated 
in the Written Torah about the character of this 
festival, other than that it is �a remembrance by 
means of an alarm blast� and �a day of sounding 
the alarm� (Numbers 9:1). The Talmud gives this 
festival the name Rosh HaShana, the New Year, 
despite the fact that it occurs on the rst day of 
the seventh month. The fact that the New Year 
does not occur in the rst month is due to the 
merging of two calendar systems into one (see 
commentary on Exodus :16, 4:). 

23:27 | The Day of Atonement: The Torah 
does not associate this day with any historical 

occurrence. Nevertheless, the Talmud links the 
date of the Day of Atonement, the tenth of 
Tishrei, to the giving of the second tablets of 
stone, which signi ed God�s forgiveness for the 
sin of the Golden Calf (see Ta�anit 0b). 

23:32 | From evening to evening: According 
to the Torah, a day is a time unit that commences 
in the evening and concludes with nightfall the 
following day. Since the Day of Atonement oc-
curs on the tenth of Tishrei, it commences at the 
conclusion of the ninth of Tishrei, in the evening. 
The concept of a day commencing with nightfall 
is already alluded to in Genesis (1:; see com-
mentary ad loc.).

23:3 | An assembly: Unlike Passover, when 
the seventh day is a holy convocation, it is the 
eighth day that is celebrated on the Festival of 
Tabernacles. The Bible uses the term "atzeret," 
assembly, only with regard to the eighth day of 
the Festival of Tabernacles (see also Numbers 
9:; Nehemiah 8:18) and the seventh day of 
Passover (Deuteronomy 16:8), while the Sages 
use the term atzeret in reference to the Festival 
of Weeks, Shavuot. In order to di erentiate be-
tween the Festival of Weeks and the eighth day 
of Tabernacles, the Sages refer to the eighth 
day of Tabernacles as Shemini Atzeret, the Eighth 
Day of Assembly. 

 eld in your reaping; rather, you shall leave an unharvested 
area. And the gleanings of your harvest, the sheaves that fall 
during the harvest, you shall not gather. For the poor and for 
the stranger you shall leave them, both the unharvested area 
and the fallen sheaves. I am the Lord your God. 

 e Torah continues the list of festivals, which are presented 
according to the order in which they occur during the calendar 
year:  e Lord spoke to Moses, saying: 
Speak to the children of Israel, saying: In the seventh 
month, Tishrei, on the  rst day of the month,D shall be a day 
of rest for you, a remembrance by means of an alarm blast. 
On this day you will remember your duties to God, and you 
will be remembered by Him, through the blast of the shofar.64 

 is day is also a holy convocation. 
You shall not perform any toilsome labor, and you shall 
present a  re o  ering to the Lord, as detailed elsewhere.65

 e Lord spoke to Moses, saying: 
In general, the festivals are times of feasting and rejoicing. 
However, on the tenth day of this seventh month, Tishrei, 
is the Day of AtonementD for the Jewish people, which is a 
di  erent kind of festival.66 A holy convocation it shall be for 
you. And you shall a   ict yourselves.  e form of this a   ic-
tion is not explained here. However, it seems that the verse is 
not instructing one to in  ict upon himself any possible form of 
su  ering, but to abstain from food, drink, and other common 
forms of physical pleasure.  ese are referred to here literally as 
�a   ictions of the soul.�67 And you shall bring a  re o  ering to 
the Lord, the o  erings unique to this day.68

In addition to the commandment to a   ict oneself, there is an-
other distinction between the Day of Atonement and the other 
festivals: You shall not perform any labor on that very day. In 
contrast to the festivals, on which only toilsome labor is prohib-
ited, on the Day of Atonement all forms of labor are prohibited, 
just as they are prohibited on the Sabbath.  is prohibition is 
not dependent on the presenting of the day�s o  erings. It is due 

to the sanctity of the day itself, as it is a day of atonement, to 
atone for you before the Lord your God. 
For any person who is not a   icted on that very day shall be 
excised from his people.
And any person who performs any labor on that very day, I 
shall destroy that person from among his people.  e trans-
gression of performing labor on the Day of Atonement is no 
less severe than the sin of not fasting. One who violates either 
commandment is liable to the punishment of excision.697

You shall not perform any labor; it is an eternal statute for 
your generations in all your dwellings. 
It, the Day of Atonement, is a sabbatical rest for you, and you 
shall a   ict yourselves on it. On the ninth of the month, at 
the conclusion of the day, in the evening following that day, 
from evening to evening,D you shall rest on your sabbath. 

 e Lord spoke to Moses, saying: 
Speak to the children of Israel, saying: On the   eenth 
day of this seventh month is the Festival of Tabernacles for 
seven days to the Lord. 
On the  rst day is a holy convocation; you shall not per-
form any toilsome labor.
For seven days you shall present a  re o  ering to the Lord 
each day, as detailed elsewhere.70 On the eighth day shall be a 
holy convocation for you, and you shall bring a  re o  ering 
to the Lord. It is an assembly,D a general gathering for God 
and the Jewish people. You shall not perform any toilsome 
labor on this day. 

 e Torah concludes:  ese are the appointed times of the 
Lord, which you shall proclaim and observe as holy convo-
cations, to present a  re o  ering to the Lord: a burnt o  er-
ing and a meal o  ering, a feast o  ering and libations, each 
day�s ma  er on its day. On each festival day one must present 
the o  erings prescribed for that day. On some of these days toil-
some labor is prohibited, and with regard to some of these days 
the Torah sets down speci  c commandments. 
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23:3 | That I had the children of Israel dwell 
in booths: There is a certain romantic aspect to 
living in a booth. Even once the people have al-
ready settled in their land, when the gathering 
of produce from the elds has been completed, 
the Jewish people return to their origins and 

dwell like nomads who wander in the wilder-
ness. By reverting to their former status, they re-
call the rst love between the Jewish people and 
God: �So said the Lord: I have remembered for 
you the kindness of your youth, the love of your 
nuptials; your following Me in the wilderness, in 

a land not sown� (Jeremiah :). Although the 
nation was at that point homeless, the lack of 
commitments that accompanied their rootless-
ness allowed them to forge a deeper relation-
ship with God (see Rashbam; Keli Yakar). 

Lulav, �branches of 
date palms�

�Willows of the brook�

Myrtle, �bough of a 
leafy tree�

Citron, �the fruit of a 
pleasant tree�

 e festival o  erings are besides the o  erings of the Sabbaths 
of the Lord, which are detailed elsewhere,71 and besides your 
gi  s to the Temple, and besides all your vows, o  erings 
that one vowed to bring to the Temple, and besides all your 
pledges, speci  c animals that one pledged to bring as an of-
fering (see : ).  e o  erings presented on the festivals are 
besides those o  erings that you give to the Lord even at other 
times of year.
However, in addition to the characteristics common to all of 
the festival days, the o  erings and the prohibition of toilsome 
labor, the Festival of Tabernacles has unique characteristics,72 
which pertain to the timing of the festival, during the rejoic-
ing over the gathering of one�s produce:73 On the   eenth day 
of the seventh month, when you gather the produce of the 
land, you shall celebrate the Festival of the Lord seven days, 
presenting the festival o  erings. On the  rst day there shall be 
a day of rest, and on the eighth day there shall be a day of rest. 

 ese are the holy convocations mentioned above ( : � ).
You shall take for you on the  rst day the fruit of a pleasant 
tree,B identi  ed by tradition as the citron, an etrog;74 branches 
of date palms,B identi  ed by tradition as the lulav, a young 
branch of a date palm, the leaves of which have yet to sepa-
rate and are still bound to the branch�s spine;75 a bough of a 
leafy tree,B a myrtle branch;76 and branches of willows of the 
brook,B a species of tree that typically grows next to streams.77 
You shall rejoice with these four species before the Lord your 
God, in the Temple, seven days.78  e taking of these four spe-
cies together expresses the celebration and joy of these days. 

 e Jewish people go forth with these plants in their hands, 
which they wave like  ags. 
You shall celebrate it as a festival to the Lord seven days in 
the year, an eternal statute for your generations; in the sev-
enth month you shall celebrate it.

 ere is another commandment that is unique to the Festival of 
Tabernacles: You shall live in booths seven days.  e Torah 
does not describe the precise manner in which these booths, 
or sukkot, must be constructed. Some of the laws concerning 
these booths are derived from verses, while others are part 
of the Sages� oral tradition.79 Every native, every permanent 
resident,80 in Israel shall live in booths.  is excludes gen-
tiles who reside in the Land of Israel. Even if they reside there 

permanently and observe the Noahide commandments, they 
are not de  ned as �natives.� 
You shall dwell in booths so that your generations will know 
that I had the children of Israel live in boothsD when I took 
them out of the land of Egypt. I am the Lord your God. 

 e dwelling in booths is intended to recall the exodus from 
Egypt. By dwelling in a booth, one places himself in a similar 
environment to that of the Israelites who wandered in the wil-
derness. While the people dwelt in the wilderness they lacked 
 xed accommodations, whereas previously, in Egypt, and sub-

sequently, when they entered the land of Canaan, they dwelt 
in houses. Apparently, during their journey in the wilderness, 
the Israelites did not dwell in tents but took cover in the shade 
of booths, temporary dwellings constructed from any available 
material. 
Moses spoke to the children of Israel the appointed times 
of the Lord. He told them all the aforementioned festivals, 
which comprise all of the festivals that appear in the Torah. 
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:40 | The fruit of a pleasant tree: The citron, 
or etrog, is the fruit of the citron tree, Citrus madi-
cia. The citron tree is a small tree, of the Rutaceae 
family, which originates in Southeast Asia. It has 
short, hard thorns, and its fruit are egg-shaped 
or elongated. The fruit was well known in the 
region of the Land of Israel during the biblical 
period. Murals of fruit resembling citrons were 
found in a tomb in Karnak, Egypt, dated 100 
BCE. Furthermore, remains of citron seeds were 
discovered in Cyprus, dating from the second 
half of the second millennium BCE. Citron seeds 
were also found in Ramat Rachel south of Jeru-
salem, in the remains of a palace garden dating 
from the fth century BCE. 

Branches of date palms: The date palm, Phoe-
nix dactylifera, grows in the Arava Desert, in 
the Dead Sea Basin, and in the Lower Jordan 

Valley, near springs or places with high ground 
water. Cultivated for its edible, sweet fruit, this 
palm is a medium-sized tree, 10 to 0 m tall. 
The branches grow at the top of the tree; they 
spread out, reaching a length of up to  m. Green 
lea ets, sharp and narrow, grow on each side of 
the branches� spines. The Sages identi ed the 
branches referred to in this verse as the young 
branches of the date palm, the leaves of which 
have yet to separate and are still bound to the 
branch�s spine (Sukka 1a). 

A bough of a leafy tree: The Sages identify this 
leafy tree as the myrtle, Myrtus communis, an 
evergreen shrub whose small, hard leaves grow 
tightly together. Its height ranges from 0. to  
m. It grows wild in the Golan, the Upper Galilee, 
and the Carmel and on the banks of streams in 
the north of Israel. It has a pleasant fragrance; 

an aromatic oil is extracted from it and used for 
medicinal purposes as well as in perfumes. In 
Isaiah�s prophecies of comfort and redemption, 
this tree symbolizes a change for the good:  �I 
will put cedar, acacia, myrtle, and pine tree in 
the wilderness� (Isaiah 41:19), and �Instead of the 
brier, will rise a myrtle� (Isaiah :1). 

Willows of the brook: According to the charac-
teristics by which the Sages identify this tree, the 
verse is referring to trees of the Salix and Populus 
genus, of the Salicaceae or willow family, which 
typically grow near ponds and streams. The wil-
low family comprises roughly 10 species. Of 
these, two t the Sages� de nitions: The pointed 
willow, Salix acmophylla Boiss, and the white wil-
low, Salix alba. It is di cult nowadays to identify 
the original willow, due to the hybridization of 
species.
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Table with the twelve loaves

The following section completes the previous discussion of the o erings presented 
in the Temple at certain times during the year. It sets down the laws pertaining to 
two rites performed in the Temple throughout the year that do not involve o erings 
on the altar: the kindling of the lamps of the candelabrum, and the arrangement of 
the showbread on the table. 

 e Lord spoke to Moses, saying: 
Command the children of Israel, and they shall take to you, 
as the one in charge of this ma  er,81 pure olive oil, which was 
not easily obtained in the wilderness, beatenD for the lighting, 
to kindle a lamp continually.82 
On the candelabrum, outside the curtain which conceals the 
Ark of the Testimony, in the Tent of Meeting,83 Aaron shall 
arrange it, the oil. He shall prepare the lamps, removing the 
residue from the previous night�s kindling, cleaning the lamps, 
and placing new wicks in them,84 so that they will be ready to 
be lit and to remain alight from evening until morningD be-
fore the Lord continually. Aaron must ensure that the can-
delabrum shines from evening till morning every day.  is 
commandment does not pertain only to the Tabernacle in the 
wilderness, but is an eternal statute for your generations.
On the pure candelabrum, on the pure gold of the candela-
brum, without any intervening ma  er, he, Aaron, shall arrange 
the lamps.  e words �the pure candelabrum� may also refer to 
the clean candelabrum, a  er the removal of the previous night�s 
remnants.85 Furthermore, the candelabrum is designed for the 
single purpose of kindling. It is a vessel that symbolizes purity 
and radiance.86  e lamps shall be arranged before the Lord 
continuously. 

 e arrangement of the showbread on the table is another rite 
performed weekly in the Temple: You shall take high- quality 
 our and bake with it twelve loaves;D two-tenths of an 

ephah of  our, which is a dry measure of volume correspond-
ing to around  L, shall be one loaf.  ese are large loaves.
You shall place them, the twelve loaves, in two arrange-
ments, six loaves to the arrangement. Four supporting pan-
els rose up above the table for the showbread, between which 
were inserted rods, upon which the showbread was placed.87 

 e loaves shall be placed on the pure table, on the pure gold 
covering the table without any intervening ma  er, before the 
Lord.  e words �the pure table� may also refer to the fact that 
it is intended solely for the arrangement of the showbread and 
for no other purpose. 
You shall place pure frankincense on the arrangement, 
either literally upon each of the two arrangements, or next to 
them.88 And it, the frankincense, shall be a memorial portion 
for the bread, a  re o  ering to the Lord.  e frankincense is 
burned upon the altar as a remembrance for the bread, which is 
not burned.89

Each and every Sabbath day he shall arrange it, the 
showbread, before the Lord continuously. Every Sabbath 
day, the priests bring twelve fresh loaves and arrange them on 
the table. At the same time, the old loaves are removed, and the 
frankincense that was placed with them is burned on the altar. 
Like the oil for the candelabrum, the showbread is a gi   to the 
Temple from the children of Israel, from the entire nation, as 
an eternal covenant.  e Jewish people are always obligated to 
present this gi   to the Temple.
It, the showbread,90 shall be for Aaron and his sons, and they 
shall eat it in a holy place, for it is a sacred sacrament for 
him from the  re o  erings of the Lord, an eternal statute. 

 e status of the showbread is comparable to that of the meal 
o  erings, which are eaten by the priests in the Temple as gi  s of 
the priesthood. 

e Arrangement of the Candelabrum 
and the Table in the Sanctuary
LEVITICUS 24:1 9
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2:2 | Pure olive oil, beaten: The ripe olives are 
struck with a stone or similar object so that the 
oil ows out. Oil extracted in this manner con-
tains fewer impurities than that produced by 
pressing the olives in an olive press after they 
have been beaten. When olives are beaten by 
hand, only the purest oil is extracted from the 

olives, while the rest of the oil remains in the ol-
ives (see Mena ot 86a). 

2:3 | From evening until morning: At times 
the lamps continued to burn for twenty-four 
hours and more (see Shabbat b; Yoma 9b; 
Temura 0b). However, the commandment pri-
marily requires them to be kindled at night. Like 
the other vessels used in the Tabernacle, the 

candelabrum possesses symbolic meaning, and 
the kindling of its light throughout the darkness 
is an important aspect of that symbolism. 

2:5 | Twelve loaves: According to the tradi-
tion of the Sages, the loaves of the showbread 
were molded in a complex form. Their unique 
design included a base with walls on two sides 
(see Mena ot 94a�9a). 
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2:1 | The son of an Israelite woman, and he 
was the son of an Egyptian man: According to 
the Midrash, this was the only instance in the 
entire generation where a child was born to a 
Jewish woman and an Egyptian man (see Rashi; 
Ibn Ezra). The camp was organized on a tribal 
basis, with the division of tribes determined 
according to the patrilineal lineage. This meant 
that although the son of an Egyptian man was 
a member of the Jewish people he was not a 
member of any tribe. There was consequently 
no place for him in the camp. It is possible 
that this was the source of his quarrel with the 

Israelite man, who did not want him as a neigh-
bor (see Rashi; Sifra, Emor 4). 

2:12 | They placed him in custody: 
Imprisonment is not a form of punishment in-
cluded in Jewish penal law. People were gener-
ally placed in custody only to detain them until 
their punishment was determined (see also 
Jeremiah :). 

2:2 | As he in icted a defect on the per-
son, so shall be in icted on him: According 
to Jewish law, this punishment is not actually 
carried out, nor was it ever the practice to in ict 

bodily injury as punishment (see Bava Kamma 
b�4a; commentary on Exodus :5). The 
expressions in this verse can be interpreted 
as an indication that the person deserves to 
be punished with the injury that he in icted. 
However, although he deserves to be punished 
in this manner, the Torah states elsewhere that 
there are only two cases where one cannot pay a 
ransom to avoid another punishment: One who 
unintentionally killed someone cannot avoid 
exile, and an intentional murderer is liable to re-
ceive the death penalty (see Numbers 5:�). 
The Sages  derive from this that with regard to 

The following section describes an appalling incident that occurred in the wilderness. It is unclear 
how this episode is connected to the matters discussed previously. Some commentaries note the 
sharp contrast between the respect and honor toward the divine service mandated by the many 
aforementioned commandments and the utter disrespect toward God displayed in the vile conduct 
of the blasphemer. The sin of blasphemy is so shocking that it is often referred to, both in the Bible 
and in the Talmud, by a euphemism, e.g., to bless God.

 e son of an Israelite woman, and he was not of solely 
Jewish descent, but the son of an Egyptian man,D went out 
among the children of Israel.  is indicates that the son of a 
Jewish woman born from a gentile is considered a member of 
the Jewish people.92 And the son of the Israelite woman and 
the Israelite man, one who was of solely Jewish descent and 
who remains anonymous, fought in the camp. 
When the quarrel became heated, the son of the Israelite 
woman blasphemed,93 explicitly mentioning the Name of 
God, and he cursed, speaking derogatively and mockingly.94 

 is occurred in public, and they, the witnesses who heard 
him, brought him to Moses. And the name of his mother 
was Shelomit, daughter of Divri, of the tribe of Dan.  e 
blasphemer�s own name is not stated, while the mention of his 
mother�s name in this context and in the context of her relation-
ship with an Egyptian man is certainly not to her credit.

 ey placed him in custody.D It was clear that he had commit-
ted a transgression, but his precise punishment was unknown. 

 ey therefore waited for Moses to clarify his punishment for 
them according to the Lord. Unlike other prophets, Moses 
could address his questions directly to God and request His 
guidance.95

 e Lord spoke to Moses, saying: 
Take the one who cursed outside the camp for judgment; 
and all those who heard him, who witnessed his transgression, 
shall lay their hands upon his head. It is the witnesses� duty to 
designate him for punishment.96 And then the entire congre-
gation shall stone him to death.  is directive was exceptional; 
generally one is not liable to receive the death penalty unless he 

was aware of the potential punishment beforehand, whereas in 
this case the man knew that he was commi  ing a transgression 
but he did not know what punishment was involved.97 

 e remainder of this passage contains commandments ad-
dressed to the entire people: To the children of Israel you 
shall speak, saying: Each and every man who curses his 
God, then he shall bear his sin and be punished. 
One who blasphemes the name of the Lord shall be put to 
death; the entire congregation shall stone him.  e same 
law applies to the stranger, that is, the convert, and native 
alike, when he blasphemes the Name he shall be put to 
death.

 e passage now sets down several laws with regard to one 
who strikes another person or an animal.  ese laws are indi-
rectly related to the aforementioned commandments: If a man 
smites the life of a person, killing him, he shall be put to 
death by the court. 
One who smites the life of an animal that belongs to another 
shall pay for it, a life for a life. He must pay for the animal with 
either another animal or its equivalent value.98 
If a man wounds and in  icts a defect on his counterpart, as 
he did, so shall be done to him:
A break for a break, an eye for an eye, a tooth for a tooth; as 
he in  icted a defect on the person, so shall be in  icted on 
him.D  is is the punishment that he deserves.
One who smites an animal shall pay for it. And one who 
smites a person, even if he does not kill him but wounds him 
severely, shall be put to death.D Again, the verse indicates that 
he is deserving of death. 

 e Blasphemer and the 
Ensuing Commandments
LEVITICUS 24:10 23
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all other punishments for interpersonal matters, 
e.g., in icting an injury, even when the Torah 
states that the o ender deserves bodily pun-
ishment, in practice he pays compensation in-
stead (Bava Kamma b; Rambam, Sefer Nezikin, 
Hilkhot ovel UMazik :; Rambam�s Introduction 
to the Mishna; see also Rambam, Guide of the 
Perplexed :4; commentary on Exodus :4). 

2:21 | And one who smites a person shall 
be put to death: In the case of murder, the 
verse above (4:7) stresses the punishment of 
death by combining the prescriptive verb with 
the in nitive, �mot yumat,� indicating that this 
punishment must be carried out by the court. 
In contrast, in the verse here, which refers to 
one who in icts bodily harm upon another 
without killing him, the verse uses only the pre-
scriptive verb �yumat,� which is less emphatic. 

This indicates that although the assailant is de-
serving of death, in practice this punishment is 
not carried out, but is transmuted to monetary 
recompense. This is stated explicitly elsewhere 
(see Exodus :�9; see also Bava Kamma b; 
Bekhor Shor; Exodus :4). The term �yumat� 
appears elsewhere in contexts where the pun-
ishment of death is not carried out by the court 
(see, e.g., Exodus :9; Numbers :5, :0). 
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letter. In the case of the festivals, which were dis-
cussed previously, there is no need for the verse 
to state that they were celebrated in practice, as 

there is no reason to suppose otherwise. In con-
trast, when it comes to the implementation of 
a judicial system, which involves complex social 

changes, it is necessary to stress that God�s com-
mandments were indeed put into practice. 

  |     |   

2:22 | There shall be one law for you: 
Although in theory most legal systems accept 
the concept of equality before the law, this 
principle was not fully implemented in the 
ancient world, and it is not always adhered to 
even nowadays. In various legal systems of the 
ancient world, the severity and extent of the 
punishment depended on the identity and 
status of the murdered victim. In contrast, by 
Torah law the same punishment is meted out 

to whoever harms another, irrespective of the 
victim�s identity. 

2:23 | And they took the one who cursed 
outside the camp and stoned him with 
stones: The case of murder is somewhat re-
lated to the case of blasphemy. Just as the blas-
phemer intends to strike against God, so too the 
murderer indirectly strikes, as it were, against his 
Maker, as the verse states: �One who sheds the 
blood of man, by man shall his blood be shed, 

as He made man in the image of God� (Genesis 
9:6). Consequently, there is no atonement for a 
murderer other than his own death. This might 
explain why the Torah mentions the immediate 
execution of the blasphemer, despite the fact 
that the time and context of this episode are 
unknown. 

This incident demonstrates vividly that God�s 
commandments to the Jewish people are not 
merely theoretical ideas. They form a practical 
set of laws, which are to be implemented to the 



This haftara is taken from the prophecies of Ezekiel that discuss the laws of the priests in the future 
Temple, speci  cally their various functions and the priestly gifts to which they will be entitled. 
A straightforward reading of this passage indicates that the prophet is referring to additional 
prohibitions that serve to enhance the sanctity of the priesthood, beyond the laws that are expressly 

stated in the Torah itself. It is unclear whether these additional prohibitions are new instructions that will be instituted at a particular point later in time, 
or if they were ancient oral traditions that Ezekiel recorded in writing (see Radak, Abravanel, and Malbim throughout Ezekiel chaps. 4�45). 

Priests in the Future Temple
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